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PEEPACE 


These lectures, delivered before the University of Calcutta, 
in 1930 on the Stephanos Nirmalendu G-hosh foundation, 
were composed with an audience in view, the majority of 
ivhich belonged to other religions than the Christian, and 
must be read with that circumstance in mind. It should not 
be assumed that topics of which a discussion of Christian 
ethics, earned on by a Christian for Christians, might natural- 
ly be expected to include some notice, but which are not men- 
tioned at all, or only slightly mentioned in this book, are 
therefore regarded by the writer as unimportant. They may 
only have been considered by him as matters in which non- 
Christians could not be expected to take the same interest as 
Christians. 

I have not attempted to remove from these pages the 
traces of their origin as lectm’es intended to be heard rather 
than read, and heard by a particular audience at a particular 
place and on a particular occasion. 

My thanks are due to the Senate of the Calcutta Univer- 
sity for the opportunity afforded me by my election to the 
Lectureship of expressing my thoughts on a subject which has 
much occupied my mind, to the Founder of the Lectureship, 
Eai Bahadur G. C. Ghosh, C I.E , to those who honoured 
me by taking the Chair at my lectures, and to the many other 
kind friends whose encouragement and hospitality made my 
visit to Calcutta so delightful and profitable ; and lastly to my 
wife for manifold help in the preparation of the book for 
publication. 

My quotations from the Bible have been taken indiscri- 
minately from the ' Authorized ’ and ‘ Bevised ’ English 
Versions, once or twice I have preferred a rendering different 
from that in either of these. 
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THE CONTRIBUTION OF CHRISTIANITY 

TO ETHICS 

I. 

Introductory 

It IS with a profound emotion that I find myself 
addressing an Indian audience in the University of Calcutta. 
Though I have never before this month * set foot in India, 
the traditions of Indian service, the talk of kinsfolk whose 
lives had been spent in that service, pictures of India, of the 
costumes and dwellings of its inhabitants, of its temples and 
imagery, tlie scent of Indian sandal-ivoocl, the beauty of 
Indian workmanship in silver and ivoiy, these have been 
about me from my childhood My mothei was born in this 
great city, in the old building of Bishop’s College at Sibpur, 
now 111 the occupation of the Bengal Civil Engineering 
College, a counterfeit presentment uheieol on a silver ink- 
stand has been a famihai ob]ect to niy eves all ni;v hfe Hci 
father was the fiist Piincipal of Bishop’s College, appointed 
to his post bv the first Bishop of Calcutta, Thomas Middleton, 
the school fellow of Coleridge and Charles I,amb I have in 
my own veins Indian as well as British blood, and am proud 
thus to share in the inheritance of two gicat ])coples, whose 
fates Divine Providence has strangeh intci twined for the 
ultimate blessing, as I devoutly believe, of both alike 

I am glad also to call to mind that the ancient University 
-©■f Oxford from which I come has many links with that 
yuDUUger sister of liers which has honoured me on the present 
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2 THE CONTRIBUTION OF CHRISTIANITY TO ETHICS 

occasion with the invitation to deliver this course of lectures. 

I rejoice to have the opportunity of meeting again more than 
one Indian friend whose studies in Oxford I have in past 
years had the pleasuie of assisting; and — although the ex- 
change IS, I know ivell, but a poor one for you — it is a great , 
satisfaction to me to sjicak to you of what I have learned 
about the things of the spirit, as we iii Oxford have in this very 
year * had the ojiportnnity of hearing from your eminent 
piofessor Mr Eadliakiislinan and fiom the illustrious poet 
Eabindianatli Tagoie what they had to tell us, out of the 
tieasuie of their own thought and experience, concerning 
these high matters 

I have, as in duty bound, icad caiefully the records 
winch the Calendar of your University contains of the designs 
and wishes of the munificent founder of the Stephanos 
Niimalendii G-hosli Lectuieship m Comparative Eeligion 
With much wisdom, as I venture to think, he has stated fully 
what was in his mind in establishing this lectuieship, wnth- 
out making acceptance of his own views legally binding upon 
Ins Lecturer. This liberal attitude of Ins enables me to feel 
that I shall not be the less carrying out my duty as Ins bene- 
ficiary if, while thoioughly in sympathy with what I gather 
from his^KQids to have been his mam intention, I should seem 
not to agree in every lespect with the opinions which are ex- 
pressed in his correspondence w’lth the authorities of this 
University With him I see in everv leligion, truly so called, 
an utteiance of God’s Spirit dwelling within men’s souls and 
there revealing him to them It is probable, however, that 
I attach more importance than, from some of his expressions, 

T take it that he is inclined to attach, to the actual his- 
tory of the divine self-revelation and to the connexion which 
this histoiy suggests may exist between particular moral 
ideals and the beliefs and practices with which they are found 
to be historically associated In the conviction, however, 
that “ 111 unselfish love and seiwice to our fellow men accord- 
ing to the essence of the teaching of Christ, lies the highest 


♦ 1930 . 
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ideal for man, and that life under the guidance of this ideal 
constitutes the highest advancement of human personality ” 
— ^in this conviction, ivliich I have stated in the Founder’s 
own words, I am completelj' at one ivith him. 

The Stephanos Niimalendu Ghosh Lecture is called a 
lecture on Comparative Eeligion ; and the subject which I 
have chosen foi the com sc which I am to deliver on this 
Inundation is the Contribution of Chiistianity to Ethics I 
will ask you to alloiv me now to state in what sense I take 
chis subject to be one falling under the head of Comparative 
Religion or, to use what I think is a more correct expression, 
of the Comparative Study of Religion 

That study is one which can never, in my judgment, be 
profitably pursued at all except by a student who knows from 
his own experience what religion is, and who is no mere spec- 
tator from the outside of beliefs and pi actices vdnch he cannot 
imagine himself as shaiing, but is (amiliar with religious 
faith and worship as a noimal and habitual part of life As 
regards the comparison u ith one another of different religions, 
it IS plain that, wheic we aic dealing with religions no longer 
anywhere held oi piactised — such, foi example, as those of 
the ancient Gieeks and Romans — oi where ive arc concerned 
with religions which, though still held or practised, are only 
held and practised by people at too low a level of cultural deve- 
lopment to be able to reflect upon their own religion and make 
it an object of scientific investigation — that in such cases we 
are perforce compelled to study fiom without what there is no 
one qualified to study from within But where a religion is 
actually held and practised by persona who can give a reason 
for the faith which is in them, it is no less plain that any 
mere study of such a religion from without must be, if it is to 
be of any real value, continually corrected and controlled by 
the experience of those ivho know it fiom within Therefore, 
I should have regarded it as an impertinence for me in these 
Lectures to put before men who know fiom within religions 
which I only know (and that very superficial^) fiom without, 
any account of what is far more familiar to them than to me ; 
and I have on this account preferred to take as my subject my 



4 


THE CONTRIBUTION OF CHRISTIANITY TO ETHICS 


own religion, which alone I know from within, and to ex- 
pound, to the best of my ability, what I take to be its main 
ethical principles, leaving anj comparison with those of 
other faiths, which I do not know fiom within, to be drawn 
by those who lieai me for themselves Where these ethical 
principles, or the foim in which they have been expressed in 
Ohiistianity , seem to be organically connected with the 
doctiines chaiactciistic of that ichgion, I shall not hesitate 
to point out tJie connexion ; but, as the phrase which I have 
chosen as the title ol my course itself indicates, I shall regard 
the held of ethics as a held which lies oiien for every man’s 
reason and conscience to exploie , yet in which the religious 
experience of any paiticular man or group of men may assist 
the exjiloier in discovering tiuth which he might not other- 
wise have come at As a Christian, I cannot indeed speak 
of the contribution of Christianity to ethical theory as I 
might, let us say, of Plato’s contribution to it, or of Kant’s 
I could not be a Christian if I did not regard Christianity as 
providing, so to say, a focus from which the objects which 
meet the eye of the explorer of the field of ethics may be seen 
in their light juoportions , yet I ncithsi suppose that all ethi- 
cal knowledge is histoiicalh domed lioin Christianity, nor 
that historical Chiistiaiiity has done equal justice to all the 
ethical jirincqiles which it has acknowledged ; nor yet that 
Christianity has nothing to learn in tins or other fields 
from other religions, which have served to convey to the souls 
of those who have devoutly practised them a genuine revela- 
tion of that divine love and goodness whereof Christ is to me, 
1 s to the foundci of these lectures, the highest manifestation. 

I propose in the main to treat my subject htstorically, 
attempting, so far as the limits of my knowledge and of the 
time at my disposal peimit, not only to set before you the 
moral teaching of the Christian religion, but also to describe 
in outline the effect of that teaching upon men’s moral beliefs 
and practice But, in order to put you, if I may so express 
myself, at my point of view it is desirable, before entering 
upon this main topic of my course, briefly to indicate what I 
shall understand in it by Ghristwmty, and what by Ethics 
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As regards ethics, it is obviously possible to describe 
wliat men liave at vai-ioiis times and in various jilaces thought 
that they ought to do, undci what influences their opinions 
on this matter were foimed, and how fai then actual conduct 
corresponded with tlicsc opinions, without ciiteiiiig upon the 
question of the meaning ol the uoid ought oi a consideration 
cf the divergent doctrines ivliich have been put loiward by 
philosophers upon this subject Kciertholcss, a man s con- 
victions as to the natuie ol the inoial judgments uhicli he 
describes cannot but adect his attitude in dcsciibiiig them, 
and, if you aie content to do me the honour ol bcaiing with 
me at all in my account of the contribution of Chiistianity to 
ethics, you may leasonabl}' desiic to know wlicie I stand in 
respect of the controvei sies ivlnch have been laised about the 
origin and validity ol our moral consciousness But it must 
be borne in mind that, should any one dissent lioiii my posi- 
tion in respect of these contioveisies, it would not neccssaiily 
imply that he would be bound to i eject my account of the 
history of the effect ol Cluistianily on nioial teaching and 
conduct This being so, 1 must ask to be allou ed to expi oss 
my views dogmatically, without entering upon aj'guments m 
Its defence, which u'ould, il fully developed, leave mo no 
loom foi doing even as much justice as I may otheiwisc hone 
to do to the subject on which I iiave undcitaken to addicss 
you 

I can, I think, put my view most shoitly and clearly to 
those who know something of modern Euiopcan thought 
about ethics, by saying that I follow Kant in regaiding moral- 
ity as what he called a ‘ categorical imiieiativc ’, and our 
consciousness of moral obligation as an ultimate factor in our 
spiritual nature. When Kant called morality a ‘ catcgoical 
imperative ’ he meant that, when we feel moniUy obliged to 
do or to abstain fiom doing something or other, it is not 
merely as a means which wc must adopt in oidcr to attain a 
particular end A command which can be cxjii cssed b) say- 
ing ‘ Do this, if you want to get so-and-so ’ oi ‘ to lie 
so-and-so ’ is, in Kant’s terminology, a ‘ hypothchcal ' im- 
perative only Of any need to obeyjsuch a command I can 
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always get rid by saying ‘ I don’t want to get this thing 
which you tell ino T shall nnl;y got, or to he the sort of person 
that you tell me I shall only become by taking this course ; or, 
at least, I don’t ant it enougJi to pay lor it the price of taking 
this course, although I know' that I cannot get this thing or 
be tins sort of person except at that price ’ But of a tiuly 
moral obligation, such as Kant calls a ‘categorical imperative’, 
I cannot thus get rid 1 leel myself bound to take a certain 
course w'hether I like it or not, and whatever I stand to ga n 
or to lose by it I shall repioach myself if I do not take it, 
whatevei the consequences may be It may no doubt be very 
difficult to be snie that we are thus bound in a particular case. 
It IS possible to have w'hat has been called a ‘false conscience’, 
and to continue to feel uncomfortable about doing things 
which we have been accustomed to regard as ‘ wrong,’ al- 
though we may he now' convinced that they are innocent or 
light ; but, unless w'c had a consciousness of what may be 
called absolute obligation, quite different in kind from the 
perception that a desired end or object can only be attained 
by using certain means — unless wc had, I say, such a con- 
sciousness of absolute obligation, we should not exjieriencc' this 
difficulty or suffer from this unjustified feeling. The conscious- 
ness of moral obligation then, of the distinction between right 
and wiong, is, in my view, something quite other than the 
appreciation of things as capable of satisfying some desire or 
other, and as therefoic good It cannot, in my judgment, be 
deduced, as it has sometimes been suggested that it can be 
deduced, from the consciousness of a ‘ common good that is, 
of something w'liich I piesent to myself as able to satisfy, not 
a private desire of my own, but a desire which I take to be 
shared with me by others, and the satisfaetion of whieh I 
could only enjoy if I believed that my enjoyment also was 
shared by others For from the consideration that there is a 
good or that there arc goods — ^things, that is, the possession 
of which must satisfy oui desires, — tlie enjoyment whereof 
must be common to us with otheis who desire their possession 
as we do, we could not, I think, infer that we were uncondi- 
tionally bound to seek - them Our sense of unconditional 
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obligation could not be reached in this way ; it is an ultimate 
factor in our spiritual life or experience ; though, having this 
consciousness of obligation, we find it easy to associate it 
with the attainment of such a ‘ common good ’ as I have 
described, and to recognise the pin suit theieof as being our 
duty. 

Although, however, the consciousness of moral obliga- 
tion, of the distinction between right and wiong, be (as I have 
said before) quite other than the appiehension of things as 
capable of satisfying some dcsiic oi other, and theicfore good ; 
so that it would seem at first sight to be possible that we might 
be bound to do something, or to abstain irom doing something, 
even when by such action oi such abstinence from action we 
should attain notliing winch would piesent itself to us as good 
in the sense of satisfactonj , yet it is just the jiaiadox of human 
life that no one who is ically conscious oC a iiioial obligation 
could find satisfaction m a failure to fulfil it, oi, on the other 
hand, could avoid finding satisfaction so fen in the fulfilment 
of moral obligation as such, whatei'er pains or disadvantages 
such fulfilment might entail Nor is the satisfaction thus 
found a satisfaction really compaiable with satisfactions aris- 
ing from other sources I do not mean that it need seem to be 
a greater or intenser satisfaction ; it very well may not But 
it cannot be outweighed by satisfactions of a diffncnt lemd. 
arising from other sources than the fulfilment of a moral obli- 
gation, in the same ivay as that in winch other satisfactions 
may be outweighed by rival satisfactions of the sawe kind 
One may, for example, decide quite without anv misgiving to 
sacrifice, let us say, the advantage of habitually living in a 
climate which suits one fox tlic sake of the freedom of move- 
ment which may be secured bv the possession of a larger in- 
come ; for here the advantages compared arc advantages of 
the same kind — of the kind ivlnch some writers call economic 
But whenever a man, fiom uhatcvei motive, violates his sense 
of moral obligation, he may indeed put the iiolation out of his 
head, but he cannot recall it without self-rcpioacli ; and self- 
reproach IS, I take it, something essentially different from 
regret at having missed some enjoyment which one would 
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have welcomed, but which one could not have except at a 
price which one does not care to pay. 

All this IS the meie commonplace of ethical thought. I 
have only gone over it in order to show just where I stand ; to 
make it plain that, as I said, I follow Kant in regarding the 
consciousness of moral obligation as something which belong-^ 
to the ultimate constitution of oui spiritual nature, inexpli- 
cable in terms of other factors in that constitution, and, in 
particular, not deducible, as some membeis have seemed to 
suggest, fiom the conception of a ‘ common good ’ ; although 
the conception of a common good and tlic consciousness of 
moial obligation stand in a very close historical connexion 
with one anotlier, so that it may, I think, be truly said that 
they belong togetliei, and that no view of the universe which 
does justice to the one will be able to dispense with giving an 
impoitant place to the othei 

Such a theoiy oi ethics will moicoAei, I think, be bound 
(and here again I am in agicciiient u itb Kant) to lead on to 
the conception, as indispensable to our view of the universe, 
of what goes m the Buiopcan schools of jihilosophy by the 
name of the Summum Bonnm, a siijuemc or universal iiood 
Just as it IS the charactei istic fcatiii c of the human or rational 
mind, so far as it is rational, that foi it every experience, as 
it comes, jircscnts itself not in isolation from eveiy other, but 
as what I may vontuie to call an in<italmpnt of a nhole of 
expel lencc, or lather of a whole of leality, I'evealing itself in 
each expel lence; so too oiir recognition of anything as qood 
or satisfacto] \j is never, T hold, :i lecognition of it as such m 
isolation from everything else, but, again, as an instalment 
of a universal Good, or, I would rather say, of a good Univeise 
Thus, though we may find pleasme in an isolated experience, 
the very woid qood, like its opposite ei i1, qualifies not the iso- 
lated experience or object of expeiience alone, but an ultimate 
and all embiaemg Eeality wh eh i- lew’aling itself partially 
therein Hence indeed arises what is called the ‘ problem of 
evil’ That theie should be evil at all seems to derogate from 
the goodness of the Whole, piecisely because uhal tlicic is good 
at all presents itself as an augury of the goodness of the Whole 
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We cannot indeed, I think, identify the sense that a certain 
action or rather a ceitain volition is obligatory or right with 
the perception of its conduciveness to the goodness of the 
univeise , we do not ariive at the sense of its lightness or 
obligatoriness in that way But I cannot, I feel sUre, go on 
to consider what is implied by the rightness or obligatoriness 
of a certain kind of action or volition without arriving at the 
notion of a supreme oi univeisal Good, or of a Goodness 
supreme in the universe, apart fiom wliicli what Kant called 
the ‘ categorical ’ oi unconditional ‘ imperative ’ of morality 
must appear as a sheer mysteiy, and the world in which it is 
found, yet in whose constitution it has no such part to play as 
its intrinsic authoritativencss would seem to claim for it, as 
therefore a world incoheient and irrational. 

So much then for what I mean when I speak of morality 
or of the science of morality, which v,fc call Ethics But I must 
repeat that the historical account which I hope to give of the 
influence exerted by Clinstianity alike upon men’s views of 
what they ought to do, and upon tlieir actual conduct, may be 
a true account, even though I .should be mistaken m my view 
of the nature of morality, and I must add further that I am 
far from asserting that this view (though I should be prepared 
to argue that it is not only consistent with Christianity, but 
consorts with it hetter than any othei view) is one whieh all 
Christian thinkers have held ; oi that, ns a philosophical 
theory, it forms pait of the Icaehing the acceptance of wliicli 
entitles a man to call himself a Chiistian Chiistiamty is not 
a philosophical theory, it is a wav of life ; yet, as every philo- 
sophical theory is an inteipretntion of life, those whose way of 
life IS Christianity will necessarilv and rightly look for a phi- 
losophical. theory which can gn'e a meaning to that way of 
life If no such tlicoiy of a paitienlar way of life can he 
found, the failure to find one mil cast a doubt on the reason- 
ableness of the wav of life itself on the othei hand, whatever 
our way of life mav he, lie shall not be satisfied to accept R 
theory which is inconsistent Aiitli any genuine experience 
that we have enjoyed in following that wav of life ; although 
it may ivell he that we may accept one wdiich interpiets that 
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experience in terms other than those in which we first des- 
cribed it to ourselves ; and so may lead us to value it different- 
ly, and ultimately to modify it, or even to abandon it for one 
of greater possibilities and promise. 

I sai’d that I would try to state at the outset of this course 
of lectures on the contribution of Christianity to ethics not 
only what I mean by ethics but also what I mean by Chris- 
tianity. When I shall speak of Christianity I shall not confine 
myself to what is to be found within the covers of the New 
Testament, although in this collection of books we must re- 
cognise not only the source of almost all that we know about 
the beginnings of Christianity, but also the norm or standard 
to which, whenever in any religious organisation which calls 
itself by this name of Christian men have roused themselves 
from the routine of habit into w'hich all human life is prone to 
fall, they have turned to test their doctrine and practice by 
that which they have there found expiessed I shall then not 
confine myself to what is to be found in the Nev Testament, 
but shall take into account the whole development of Christian 
life and teaching down tlirough the ages from the time of Christ 
to the present day. I shall therefore have to recognize that 
there have been and are, among those who call themselves 
Christians, very various and even conflicting interpretations of 
the religion which they all alike profess ; interpretations that 
have given rise to divisions among them which all true Chris- 
tians lament as impairing that unity which should ideally 
belong to the fellowship of the disciples of one Master, who 
was the prophet of one God, and who jiroclaimed that God as 
the one loving Father of all men Christians can recognize 
indeed in the different interpretations which different teachers 
and different religious bodies have given to the message which 
is entrusted to the whole Church the expression of different 
forms of spiritual life which have been occasioned in different 
individuals or groups by their expeiience of the same spiritual 
impulse, their communion with the same spiritual presence ; 
and can thus acknowledge in those different interpretations an 
enrichment of their common inheritance But they must 
nevertheless, deplore the failure of the sense of fellowship to 
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overcome either the temptation of those in authority to deny 
to others freedom of thought and ciiticism or the tendency in 
those who have claimed such freedom for themselves to enjoy 
apart that expciience of God which should have been gladly 
thrown into the common stock of the whole society of the 
faithful. 

I have already stated that I propose to treat my subject 
histoncally. Now there is no doubt that historically the Chris- 
tian religion arose within the bosom of Judaism. Its Founder 
and its first teachers were, whatever else or more they may 
have been, pious Jews ; and the religious traditions of the 
Jews must always be borne in mind by students of the New 
Testament as the piesupposition and background of all that 
is therein contained Christianity has gone abroad into the 
world with a message of salvation for all mankind ; and in so 
doing has come into contact with many other faiths and phi- 
losophies and ways of worship which were unknown to those 
who at the first had beheld the glory of God in the face of their 
Master,* and had set out to convey to others the story of his 
life and death and lesurrection. It has not only come into 
contact with these other faiths and philosophies and ways of 
worship, but has learned from them what it has 
found there smtablo or uccessaiy for the expiession of its 
own growing experience of God This makes it all the more 
important for students of the New Testament and of the 
religion which has always looked to the New Testament cind 
still looks to it as its standard and model of feeling, thought, 
action and speech, to bear in mind that the conception of God 
and of man’s relation to God which the New Testament 
assumes, and which Christianity presupposes, is not that 
which was familiar to Greek philosopher, northern bard, or 
Indian sage, however much Christians may have learned in 
the past or may come to learn in the future from the religious 
experience of those or other thinkers and prophets, nations or 
schools of thought, whom or which they have encountered ; 
but is that of the Hebrew prophets and psalmists, the concep- 

i 

* 2 Cor. rv 6. ■* 
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tion, in fact, is enshrined in the books tliat go by the 

name of the Old Testament This is wliy tlie Christian church 
has always included and must always include the Old Testa- 
ment in her sacied Scripture. It is not because the myths 
and legends, the chronicles and war songs, the lules of public 
worship, the stones of hcioes and ol saints which it contains 
are without parallels in other ancient saci ed books ; not be- 
cause it enjoys among the ancient literatures of the world a 
monopoly of high ethical teaching oi ol noble religious poetry. 
These are not claims which can be justly made lor it But it 
IS because without it the key to the language in which Clms- 
tianity has ever clothed its message to the world would 
be lost And it has to be remembered that it is a character- 
istic of the Christian view of the world that, according to it, 
histoiy, the actual course and older of events, unique and un- 
repeatable, has a reality and impoitance which in many great 
philosophies, both eastern and western, it is not allowed to 
possess It is a consequence of this that, since the direct ante- 
cedents and presuppositions of the Christian Gospel are, 
as a matter of fact, to be found in the religion of Israel, the 
Old Testament, which enshrines that ichgion, must always 
occupy in lelation to Christianity a position peculiar to itself, 
in Avhich no other ancient scripture, hoivevei rich in spiritual 
teaching, can take its place. 

If this be true in regard to the whole system of faith and 
worship which ive call Christianity, its tiuth is not least evi- 
dent in regard io the ethics, the system of social and personal 
conduct, which is associated wuth Cliristiamty. It might 
indeed be plausibly maintained that the most considerable 
contribution of Christianity to the ethics actually current in 
the civilized world of to-day has consisted in the domestica- 
tion among the Gentiles, that is to say the nations other than 
Israel, of the religious and moial ideals of Judaism. Jewish 
scholars have sometimes remaiked upon ivhat seems to them 
11 ic imfaiiness of Christian writers \vlio claim, as chaiacter- 
istically Christian, w’ays of thinking nnd acting which they 
have themselves been .nccustomcd to legard as characteiisti- 
cally Jewush But' often these Christian writcis, wlio may 
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have come but little into contact with the religious life of their 
Jewish neighbours, have not been thinking of Christianity in 
contrachstinctioii fiom Judaism at all, but rather of the leli- 
gious and moral teaching of the Bible, including Old and New 
Testament alike, in contiadistmction fiom the standaids prac- 
tically recognized and acted upon in the secular life of the 
modern western ivoild ; and it is obvious tliat, in such a con- 
trast, the pious Jew and the pious Christian ivill be found 
upon one side. For of the Bible one pait, the Old Testament, 
IS acknowledged as sacred Scripture by Jew and Christian 
alike, and the other, the New Testament, is itself the work of 
Jews , for such, as I have before observed, the Founder and first 
teachers of Christianity, and the authors of its earliest records, 
unquestionably were 

I propose then to begin ivith a brief account of the ethi- 
cal principles announced in the teaching of Christ himself as 
recorded in the pages of the New Testament, and to present 
these as the central and most characteristic contribution of 
Christianity to ethics, that is, to the general tradition of 
thought and belief about human conduct now cm rent in the 
civilized world. 

I shall go on to attempt a comparison and contrast of 
these characteristically Christian principles ivith those obtain- 
ing among the peoples with whom CJiristianity was earliest in 
contact, namely, the Jews, the Greeks and the Eomans to 
exhibit the reciprocal influences upon one another of the moral 
ideals of Christianity and those of the Graeco-Eoman world 
which it set out from its Jeuish cradle to convert, and to illus- 
trate the history of Christian influence upon the moral ideals of 
the peoples who, after the invasion of the Eoman empire by 
the northern barbarians, entered into the western inheritance 
of that empire. I shall then return to the gi-and principles 
of Christian morality, as seen in the light thrown upon them 
by our historical survey, and discuss their bearing upon the 
actual life of the modern world, with special attention to the 
place of religious worship, of asceticism, and of social service, 
in a system of ethics inspired by Christian principles ; and at- 
tempt in my final lecture to gather up 'the con, elusions which 
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I take myself to have reached, and to present you with a 
general estimate of the debt owed by the civilized world of 
to-day in respect of its moral ideals to the teaching and influ- 
ence of the religion about which, because it is my ovra and I 
therefore know it from within as I do no other, I am alone 
qualified to speak. 



n 


The Two Great Commandments. 

It is related in the Gospel of Mark,* the earliest in date, 
as scholars are now agreed, of the four lives of Jesus which are 
contained in the New Testament, that Jesus, being asked by 
a scribe, that is, by one of the professional interpreteis of the 
sacred law of the Jews, which commandment is the first of all, 
replied as follows . ‘ Hear, 0 Israel, the Lord our God, the 
Lord is One; and thou shalt love the Loid thy God with all 
Lord is One ; and thou shalt love the Lord thy God 
with all thy heart, and with all thy soul, and with all 
thy mind, and with all thy strength The second is this. 
Thou shalt love thy neighbour as thyself. There is 
none other commandment greater than these.’ The 
story goes on to represent the scribe whose question had led to 
this declaration as welcoming and endoismg it, and being on 
that account pronounced by Jesus to be ‘ not far from the 
kingdom of God ’ In the Gospel of Luke t the declaration 
itself IS put into the mouth of a ‘ lawyer ’ or expositor of the 
sacred law, who had asked Jesus what he should do to inherit 
eternal life ; and who, when asked by Jesns in his turn what 
he has found on the subject in the sacred law of which he pro- 
fessed to be an exponent, gives an answer practically identical 
with the statement attributed by Mark to Jesus himself This 
answer is then, according to Luke’s account, approved by 
Jesus, who, in reply to a further question as to the meaning 
of the expression ‘ our neighbour, ’ relates the well-known 
parable of the Good Samaritan, in which a man who has been 
maltreated by robbers finds neighbourly treatment not from 
members of the priestly tribe of his own people, who pass by 
and leave him lying where he was, but from one of a despised 
and alien race, who shows mercy upon him, and takes care 
of him. 


»xn 28 ff. 
f X. 26 s. 
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The declaration itself, which Jesus is thus related to have 
cither himself made or approved when made by another, is a 
quotation from the Old Testament and is confessedly put for- 
ward as such. It IS a quotation, however, not from one pass- 
age of the Old Testament, but from two, occurring in two 
different books, and here put together * The combination of 
the two would seem to be original with Jesus, but for the fact 
that in the Gospel of Luke it is ascribed to his interlocutor. 
Por this at least suggests that it did not stiike its reporter as 
an innovation on the best tjpe of contemporary Jewish teach- 
ing. In the second of the two passages, that which bids us 
love our neighboui as ourselves, it is impoitant to observe that 
the expression ‘ thy neighbour,’ where it occurs in its origi- 
nal Old Testament context, is obviously intended to be equi- 
valent to ‘ child of thy people ’ m the picccdmg clause ; and 
it was no doubt the intention of Luke, in appending here the 
parable of the Good Samaritan, to indicate tha-t on the lips of 
Jesus the phiasc did not beai this rcstiicted- meaning, but 
was intended to apply to every human being, even though he 
should be one of a hated and despised race, such as were the 
Samaritans in the estimation of an orthodox Jew. 

This summary then of the divine law, adopted by the 
Founder of the Christian religion and understood as regards 
its second clause in the umveisal icfercnce implied by the 
parable of the Good Samaritan, must be taken at the start- 
ing point of aii)^ account of Christian ethics. It is evident 
that it sets bcfoie us a view cntiielv opposed to that which 
presents moiality as a collection of what it is now the fashion 
with certain writers to call ‘ taboos.’ By this expression 
such writers mean rules of avoiding particular actions as 
harmful, not primarily on account of any tendency which may 
be discoveied in them by experience to induce disagreeable 
consequences, but because thev are associated in the estab- 
lished tiadition or custom of the commiinitv of which we are 
by birth or breeding members with a peculiar feeling of horror, 
the converse of that feeling of awe and respect which lies at 

i 
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the heart of the leligious sentiment. Any rules of avoiding 
actions which aie recognized at all must, for those who follow 
the teaching of the passage in the Gospel which I have been 
describing as the foundation of Christian ethics iccewe .01 
their justification fiom then tendency to buggefat die 
sion of desires wdiose satisfaction would be in some waj 
inconsistent wuth the attitude w’hich Jesus would have his 
disciples adopt towaid God and man respectively To employ 
the phraseology used in the thud account of tlie incident found 
in the New Testament, that contained in the Gospel of 
Matthew^,* only as ‘ hanging upon those two commandments,’ 
have the instructions of the ‘ Law' and the Pioplicts,’ that is 
of the Old Testament in gencial, any divine authoiity at all 
It IS, no doubt, to be obseiied — and the actual history of 
Christian ethics has abundantly illustrated the truth of the 
obseivation — that it is jiossiblc to bung a veiy elaborate and 
detailed system ol iiilcs ol conduct under the covei, so to say, 
of the tw^o commandments of loic to God and to our neighbour, 
by the device of icpicscnting tliesc lules as prescribed to us 
by the Being for wlioin 0111 A'hole-heaned devotion is claimed 
in the former ol tlicsc tivo commandments Foi in that 
way the keeping of these rules w’lll come to be a piime inteiest 
of those w'ho w'ould icndei to that Being tlic love wdiich he 
demands of us, and wdio can but expiess then Ioa'c in a careful 
fulfilment of w'hatcvci it may be icvcaled to I's tliat he wull 
have us do NeA'citlicless, c\en wdicie tins dcAclopraent lias 
taken place, the obligation ol the iiilcs is no longer felt to 
belong to each 01 any ol them in its own light , biit simply 
because it is commanded by a God w'lioni we obej, not liom 
fear of the consequences of disobedience, but from Ioa'o of him 
who commands. Love, not fear, is, according to this teach- 
ing, to be the motive of our confoimity w'lth the rules ivliich 
express God’s Will ; and the conception of God as a love- 
worthy Being, which the w'hole statement implies, itself 
suggests that any such rules must themselves rest not upon 
mere arbitrary caprice, but upon a will m God for the good of 
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those upon whom the rules are imposed. Those upon whom 
they are imposed may indeed not always be themselves cap- 
able of understanding how their good is to be attained by 
means of an observance of such rules ; but they may be confi- 
dent that such a justification of the rules exists and that the 
knowledge of its nature is rightly to be sought. This is im- 
plied in words which Jesus is represented in the Gospel of 
John* as addressing to his chosen disciples : "No longer do 
1 call you servants ; for the servant knoweth not what his 
lord doeth ; but I have called you friends , for all things that 
I heard from my Father I have made known unto you ” The 
great Christian teacher Augustine, who flourished in the fifth 
century of the Christian era, lays it downf that the differ- 
ence between the Law and Gospel is, put shortly, that between 
fear and love ; and this has unquestionably been the regular 
doctrine of the Christian Church ; although, on the one hand, 
Christian writers have sometimes done injustice to the actual 
extent to which the pious Israelite or Jew was and is, like 
the Christian, actuated by love rather than by fear in his re- 
lations to God; and although, on the other hand, a spirit of 
servile fear, such as, according to the highest Christian teach- 
ing, the revelation of God in Christ should have exorcized 
from Christian souls, has too often prevailed among thos.' "wlio 
have professed and called themselves Christians. 

But there are several problems which present themselves 
to us when we set ourselves to understand the nature of the 
principle implied in the doctrine which is the foundation of 
the Christian theory of ethics, and to estimate the contribu- 
tion which this doctrine has made or can make to our com- 
prehension of moral obligation and conduct. This doctrine is, 
as we have seen, the principle that the whole law of God is 
included in the two commandments of love to God and to our 
neighbour. 

In what sense is it possible to love God^ Can the word 
‘ love ’ be used in the same sense when God and when our 

*XV. 16. 
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neighbour is its object? Can love in any sense be commanded? 
Wbat IS the lelation of tlie love of God presciibed in the first of 
the two great commandments to the love of our neighbour pres- 
cribed in the second 9 Who (as the lawyer in the Gospel of 
Luke* IS said to have asked) is my neighbour ? Wbat is the self- 
love implied in the precept to love my neighbour as myself, and 
bow far can it be made (as it seems to be made in the second 
of the two great commandments) the measure of our love to 
others ^ To deal adequately with all these questions would re- 
quire volumes, not half a dozen lectures of an hour apiece. I 
can only throw out a few thoughts upon each question, which 
my readers may, if they please, follow up for themselves. 

“ He that loveth not his brother, whom he hath seen,” 
says the writer of what is called the First Epistle of John,t 
‘ ‘ cannot love God, whom he hath not seen. ’ ’ It would cer- 
tainly seem that any ‘ love ’ which we can feel towards an 
invisible spiritual Being must be accounted for by the 
transference to such a Being of emotions originally excited in 
us by intercourse with our fellow men — with parents or 
brothers and sisters, with lovers or friends. Yet it may well 
seem fantastic to expect that such transferred emotions could 
usually or regularly be stronger than those directed toward a 
fellow man ; nevertheless the fiist great commandment seems 
to require no less ; for God, according to it, is to be 
loved with all our soul and mind and strength. Moreover it 
has been a common Christian doctrine, which can claim strong 
support from many passages of the New Testament, that our 
love for our neighbours should rather be rooted in our love for 
God than our love for God in our love for our neighbour, and 
this suggests that our love for God is not to be a mere reflec- 
tion or transference to a remoter object of our love for our 
neighbour. What conclusion are we to draw from these con- 
siderations as to the nature of the love which we may bear to 
God? Plainly Christian ethics must assign a place of great 
importance to the love of God, and we cannot be content to 
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have no clearer conception than we have yet reached of what 
we mean by it 

It IS beyond question that the doctrine generally held by 
Cliristians that Jesus is God Incarnate has enabled them in all 
ages to envisage the God whom they aie commanded to love 
as a pci5onal Being, having the character and disposition 
which in the Isew Testament is asciibed to Jesus. Even by 
the minority among Clnistians which has dissented from this 
view of the Eounder of their leiigion the God whom they 
have set bcloic themselves a.s the object ol the love enjoined in 
the first great commandment has lieen a Being desciibable in 
the phraseology of the apostle Paul as ‘ the God and Father 
of our Loid Jesus Christ, * the nature of whose attitude 
toward us is to be gathered fiom the teaching ot Jesus con- 
cerning him uhom he called and, as in tlie paiablc of the 
Prodigal Son, vividly pictuied as a Father, and liom the 
chaiacter of Jesus himself, as being, in the striking words of 
the same apostle ‘ the jioi trait ot the invisible God ’t 

Yet though, in considering the actual contribution made 
by Christianity to ethics, tins important fact mv'’'^ »^ot be 
overlooked, those to Avhoni Je.su.s’ 0 A\n summary o^^^^ ^^aAV 
Avas originally addressed cannot be supposed to have been 
thinking of Jesus himself as tlie authentic ‘ portrait ’ of the 
God AA liom they AAcre bidden to Ioa^c Avitli all their heart and 
soul and stiength Moreover, cA'cn the designation of ‘ Father,’ 
Avhich Jesus seems to have prefcircd to any other in speaking 
ol God, did not occupy the same central place among the 
diAine titles in the language of the Jews of Jesus’ oaa'u 
time as it does for the inheritors of the Christian tradition. 
The ‘ love of God ’ which the Old Testament writer whose 
words Jesus accepted as the best statement of God’s require- 
ment to be found in the ancient Scriptures of his people, was 
probably in the mind of that writer himself conceived prima- 
rily as a love rather of the kind which one may feel towards 
one’s own country or nation than of that whereof the object is 
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an individual peison. Jehovah or Jahve, the God of the Jews, 
was to the religions Israelite the spiritual eontre of his nation’s 
life, whose will was expressed in its institutions, whose 
purpose was revealed in its ideals. The love which one enter- 
tains towards one’s own country or nation niaj be tiuly pas- 
sionate, as the patriotic songs and poems ol every land bear 
witness. To take contempoiary instances only, one thinlis 
of Bandc Mata) am oi ol the devotion to England expiessed in 
many verses of Eudyaid Ivipling and of Eupcit Brooke, or in 
Cecil Spring Eice’s hymn ‘ I vow to thee, my country ’ More- 
over, lor the oiiginal uiitei of the passage uliicli Jesus quoted, 
and even for the pious Israelite in the time oi Jesus himself, 
11 was easier than it is lor us to-day to identify without mis- 
giving his own passionately loved country u’lth tlie kingdom 
of the God of the whole uoild, and his national ideals with 
the purpose of a iighteous God loi all mankind I think then 
that we should in the hist place think ol the uholc-heaited 
love of God which is commended to us in the hist great com- 
mandment lather altei the analogy of the passionate devotion 
which may be felt for a couiitiy oi a cause than after the 
analogy of that whose object is a beloved individual ; yet, in 
estimating the contribution of Christianity to the ethics of 
the world, we must take into account one impoitant consideia- 
tion With the A'ciy widening of tlic moial hoiizon which 
Christianity brought with it — altliougli uc must not forget 
that some of the gicatcst iiiophets and teachers of Israel had 
already long befoie the time of Chiist anticipated this u'lden- 
ing — and with tlie consequent iccogmtion of tlie law of God 
as not the exclusive glory of one's own nation — with this 
change of outlook the devotion expended on the God who was 
thought of as personifying the ideals of the community which 
worshipped him might well have lost the warmth that had 
belonged to it in ancient Israel, where national and religious 
sentiments were not distinguished fiom one anothei, had not 
a new and peculiar quality been impaited to it by the belief, 
which arose among Christians, that the righteous Cause, which 
in their view was not the cause of one people only but of all 
mankind, had been perfectly embodied in a supiemcly 
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amiable and adorable personality, wherein God had been 
made flesh * and dwelt as a man among men. 

The love of God described in the first gxeat command- 
ment IS then to be understood primarily after the analogy of 
the love which one may bear to one’s country or one’s cause ; 
but in Christianity it is presented with the additional ‘warmth 
and intimacy’ (to borrow a phrase from the American philoso- 
pher William J ames) which belongs to what we call a personal 
1 elation, in consequence of the representation of the right re- 
lations between man and God as being those described in the 
New Testament as existing between Jesus and his heavenly 
Father, and of the representation of Jesus himself as the Son 
and ■ express image ’t of the Father, w'hose children his dis- 
ciples, may, thi’ough union with him, by adoption become. 

On the other hand, the love of our neighbours prescribed 
in the second great commandment, which is said to be ‘ like 
unto ’ the first, is certainly not just the love which we may 
have for a friend or brother but plainly cannot have for those 
whom we do not know or for those with w'hom we are tem- 
peramentally uncongenial. To tieat this latter kind of love as 
the object of a command Avould be idle There have been 
indeed Christian Avriters who, like Pascal for instance, dis- 
parage individual friendship as a merely natural sentiment, 
which has nothing about it belonging to that higher order of 
love or ‘ chanty,’ in which the bond of association is a 
common relation to Christ and to God, rather than member- 
ship of some family or social group, or mutual physical attrac- 
tion, or community of tastes. W^e may think that such writers 
do less than justice to the value of friendship based upon such 
grounds as these. Yet it is certainly true that the love of 
one’s neighbour which is enjoined by the Christian law must 
be regarded as independent of feelings which cannot be com- 
manded, nor can have the wide extension of range contem- 
plated by that law What that extension is, w^e find illustrated 
by the parable of the Good Samaritan, to which I have al- 
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ready referred, and expoiinded in the comment of the apostle 
Paul, when he writes in his epistle to the Pomans :* Owe 
no man anything but to love one another ; for he that loveth 
another hath fulfilled the law. For this. Thou shalt not com- 
mit adultery. Thou shalt not kill. Thou shalt not steal. Thou 
shalt not bear false witness, Thou shalt not covet, and if theie 
be any other commandment, it is briefly comprehended m 
this saying, namely, Thou shalt love thy neighbour as thyself 
Love worketh no ill to his neighbour ; therefore love is the ful- 
filling of the law ’ For the parable of Jesus and the com- 
ment of Paul alike make it clear that the love commanded in 
the second great commandment is one by no means limited 
in its range by feelings of personal affection. The love which 
we are required to entertain towards our neighbour is in fact 
not what Kant calls ‘ pathological ’ love — meaning by this 
term not ‘ morbid ’ love (the sense in which we now generally 
use the word ‘ pathological ’) but emotional love This kind 
of love it would be vain to command men to have towards any 
one The love which we are commanded to have towards our 
neighbour is rather a practical love, that is to say, it consists 
in the doing to all men as we would thev would do unto us t 
It is thus that the love of our enemies, which is expressly 
commanded by Jesus, | our enemy being included along with 
our friend under the general head of ‘our neighbour,’ as that 
word is to be understood in his summary of our duty, is cer- 
tainly not to be taken as signifying a feeling of affection to- 
ward them, but rather as meaning the will to treat them as 
though they were not our enemies, and to behave toward them 
as we should toward our friends or as we would have others 
behave toward ourselves This inclusion of our enemies among 
our neighbours is one of tbe most remarkable features in the 
moral teaching of Jesus. It was not without reason that the 
late Eudolf Eucken, one of the spiritual leaders of the last 
generation in Germany, saw§ in this principle, so impressively 
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laid down by Jesus in what is called Ins Sermon on the Mount, 
the decisive proof of a higher order of life present in the world 
than any to be found there before its announcement, whenever 
we consider tins announcement to have fiist taken place. It 
IS indeed in this instance of the lo\e of oui enemy that we 
may most usefully study the iiatuie of that love of our 
neighbour which is lequiied by the Christian law. It is cer- 
tain, as we have alieady seen, that it is not an emotional or 
what Kant calls a ‘ pathological ’ love But is the use of the 
void ‘love’ to describe it theiefore a mere ambiguity I think 
no must not sa^ this. An iiidiffeicnce, such as was encour- 
cigcd by the Stoic philosophy, to the attacks made by otheis 
upon ouisclvcs, vhich should lest upon a high estimate of oiii 
oil'll dignity as above distui banco liy such attacks, even though 
this indifference should be accompanied by a pity for our 
enemies as mistaken victims of ignorance and folly, is far 
from being tlic same iiith that love of our enemies which is 
enjoined in the Scimon on the !Moiiiit. While we cannot 
indeed feel to oidci, vc can, I believe, iccogmze the appiopna- 
teness of ccitain feeliiigs to ccitain lelations For example, 
we regard a mother’s dislike of hci child or a brothei ’s aversion 
to his biothei as unnatural , and we must, I think, lecognize 
it to be a psychological tiuth that actions tend to induce the 
feelings conimonlj associated mth them Thus ulien we 
treat our enemies as if they ucie friends, basing our behaviour 
•toward them not on the consideiation of our own dignity or 
of their infcrionfy to oui selves, but on such motives as tho' e. 
suggested by Clni.stianity, of a common brotherhood to Chiist 
and a common sonship to (rod, we can icpress feelings lu- 
appropiiate to tliese relations, and can look forward to the 
use within us of feelings appiopriate to them, welcoming the 
appearance of such feelings as indications of our having done 
that which uas lequired of us, namely, to act as we 
should toward persons in regaid to whom such feel- 
ings are suitable and usual Thus all men with 
whom we have to do — even though they be our pri- 
vate or public enemies — are our ‘ neighbours ’ in the sense of 
the second gi:eat commandment laid down by Jesus, though 
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no doubt not in the sense oiiginally intended by the Old Testa- 
ment writer whose language he adopted The ‘ extension of 
the area of common good ’ (to use an expiession which I 
borrow fiom the English philosophci Thomas Hill Green)* to 
the whole human lacc may I think be fairly claimed as part 
of the contribution of Cluistianity to ethics. This is not how- 
ever to say that Chiisliamty is the sole source of such univer- 
sahsm, even in the ucst When the Chiistian Chinch came to 
formulate the principles implicit in the unsystematic teaching 
of the New Testament, it uas tJie Stoic philosophy which 
supplied it with a backgiouncl and lianicwoik foi its ethics, 
just as it was the Platonic philosophy which supplied it with 
i, background and liamewoik loi its metaphysics Now the 
Stoic philosophy had aheady icplaced in the minds of its fol- 
lowers the ancient local patiiotisms by the gieat conception 
of a common country of all rational beings ‘ The poet, ’ we 
read in the Me(htations'\ of the Stoic emperor Maicus Aurelius, 
‘ says “ Dear City of Ccciojis ” ; shall we not say “ Dear City 
of Zeus ” By the ‘Citi of Ccciops’ is here meant Athens, by 
the ‘ City of Zeus ’ the ivoild But it must be allowed that 
the thought introduced by Clnistianity that huniau beings aic 
united by a common ledemption liom sin and misciy aclncvefl 
by a sublime act ol condescending goodness was belter calcu- 
lated to stir emotion and to incite to action over a wider field 
of conduct than the thought, which was insisted upon by 
Stoicism, of then jiaiticipation in a common leasoii; though 
it be nevertheless the fact that it is thioiigli then participa 
tion in a common icasoii that men come eithei to need or to 
be capable of such a ledcniption as Clnistianity proclaims 
In this last sentence I have referred to a feature of 
Christian ethical teaching which, although it is not explicit- 
ly mentioned in the summary of God’s law given by Jesus, is 
nevertheless one which perhaps, beyond all others, gives a dis- 
tinctive character to the moial temper which that teaching 
has produced and to which it appeals. I mean the conscious- 
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neag of sin, taken together with the promise of the forgive- 
ness of sin This consciousness colours deeply the whole 
Christian view of life. Chiistiamty, in the course of its pass- 
age through manj ages and many lands, has taken many 
forms, emphasized various aspects of its original message and 
developed in different ways the implications of that message. 
But I think it may be tiuly said that eveiywhere and in every- 
one of its forms it has emphasized the forgiveness of sins as 
the gi’eat need of man, and as the need which it is itself 
especially designed to meet There have been conflicting 
views held by Christian thinkers as to the account which is to 
be given of the presence of moral evil in a world wliicb, ac- 
cording to a statement to be tound in the Bible* and accepted 
on its authority by the geneiality of Christians, was created 
‘ ‘ very good ’ ' by a good God , and there have also been con- 
flicting views held by Chiistian theologians as to the methods 
by which there is imparted to the sinner the forgiveness which 
is promised to him in the Gospel Yet, amid all these diver- 
gent views all branches of the Chiistian Church have always 
been at one in laying stress upon the need of that forgii’eness 
for every man and have regarded it ns the chief business ot 
the Church to offer it on behalf of God to individual sinners 

By referring to Jesus’ summaiy of the law as giving us 
the ruling principle of Chiistian ethics, I have already called 
your attention to the fact tliat Christianity does not deny the 
lawfulness of self-love On the contrary our love of self is, 
according to the second great commandment, to be the 
standard of our love of our neighbour ‘ Thou shalt,’ so it 
rims, ' love thy neighbour as thyself.’ It is therefore not 
strictly correct to describe the Christian doctrine of love to our 
neighbour by the name of altruism This word was introduced 
into philosophical terminology by the French thinker 
Auguste Comte and popularised in England by Herbert 
Spencer. By its derivation, and as opposed to egoism, it sug- 
gests an opposition between love of others and love of self 
which is not suggested by the Ohristiaii doctrine. That 


•Qen I. a. 



THE TWO GBEAT COMMANDMENTS 27 . 

doctrine does not assert that love of others is opposed to or 
should supersede love of self Christianity does not dispar- 
age self-love, but places the love of our neighbour on a level 
with it. The Christian law does not indeed command us to 
love ourselves, for this would be unnecessary ; but it assumes 
that we love ourselves and here too it plainly does not mean 
by the love of self to which it refers that sort which, in the 
Kantian phrase, is ‘ pathological ’ that is to say, emotional. 
For such self-love vanes from man to man, and cannot be 
assumed so to exist in all alike as to serve foi a standard. In 
its reference to the love of self, it must have in view rather 
that practical pursuit of what is known oi thought to be one’s 
own good which is an inalienable featuie of normal human 
life. Nothing howevei is more chaiacteiistic of Chiistianity 
than the consciousness of sinfulness As one ol the New 
Testament writers puts it * ‘ II ne say that we have no sin, 
we deceive ourselves, and the tiuth is not in us ’ A claim to 
sinlessness made by any man oi woman is at once felt by any- 
one brought up 111 a Chiistian atmosphere to be incompatible, 
as perhaps nothing else would be, with a Christian attitude to 
life 

It IS of couise true that sinlessness is commonly attri- 
buted by Christians to Jesus Ciitics of oithodox Christianity 
have objected to this tiaditional belief of Christians regarding 
the Founder of their religion on the giound that it cannot be 
substantiated by the meie absence from the accounts of his 
life given by his disciples, which are admittedly very fragment- 
ary, of any record of actual sin But the true basis of this 
belief is rather to be found in the circumstance that, while a 
claim to sinlessness in general is apt to be felt by Christians 
and by persons bred in a Christian atmosphere to be peculiarly 
repellent, this claim, when made by or for Jesus in the Gos- 
pels, is not felt by them to be repellent in this way ; and that, 
while Christianity has always inculcated the ‘ imitation of 
Christ’ as the duty of a Christian, the imitation thus inculcated 
has never been emulation of him. The Christian aims at 


* 1 John I. 8. 
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being Christlike, but not at being Christ Indeed one does 
not hear of ‘ Christs ’ in Christianity as one heais of ‘Buddhas’ 
in Buddhism This difference betiveen the two lehgions is 
no doubt not unconnected with the stiess laid in Chiistiamty, 
as IS not laid in some other faiths, on the unique and 
unrepeatable natiiie of histoiical fact. It is in any case 
undeniably true that the imitation of Chiist recommended to 
Christians is not an emulation of him , the absence of any 
consciousness of sin, even of forgiven sin, in the character of 
Jesiih, as he is lepiescnted in the Gospels, is never felt by 
Chiislians to be something to uliich his followers should 
make it llieii ambition to attain Paiadoxical as it may ap- 
peal, the seiwe ol jieisonal sinfulness and need of pardon 
uliK Ii among Chi istiaiis is commonK lelt to be essential to a 
saintl.i (haiaclei is exiienenced h} them as the diiect conse- 
quence of the pieseiitation, as a pattern ol conduct, of a life 
fiom which, as dosciilied in the only iccoids uliich we have 
of it, this sense is altogetliei missing A chaiactei ivhich 
shows no tiaco ol penitence has thus cicatod an ideal of con- 
duct, of -vNliich penitence is so outstanding a feature that even 
the sense of complete deliveiance fiom sin, as known to Chris- 
tians, borrows its special note from the consciousness of 
forgiveness. 

We may now sum up what I have had to say about the 
two great commandments They enjoin a love toward God and 
toward man which is a piactical, not an emotional or what 
Kant calls a ‘ jiatliological ’ love; and in the phrase “ Thou 
shalt love thy neighbour ns thyself ” it is implied further that 
the right kind of self-love is of the same description. At the 
same time the view of the relation of God to man and of man 
to God on which these commandments arc based is such that 
the hehavioni which they enjoin would tend to beget the sen- 
timents appropiiate to those relations, sentiments to which 
the name of ‘ loi^e ’ 'uoiild iiatuially be ajmlied As regards 
one’s love of oneself, it is assumed in tlie^e commandments 
that men pursue what they knmv or think to be their own 
good ; and that whati is commanded is that they should treat 
others on the same principle, with' a view to what we know or 
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think to be then good. So tar the saying of Kant* that one 
should treat humanity, whethei in oiii own peison or in that 
of another, never as a means only, but always as at the same 
time an end, may be fairly considered as an apt paraphrase of 
the Orospel piecept Kant’s saying, however, does not suggest, 
v/hat IS indeed not explicitly stated in the Gospel precept 
either, but is among the most deeply looted convictions of 
Christian experience — namely that our own peison, and there- 
fore that of otheis, is the peison of a sinne) , whose fiist need 
IS forgiveness. This comiction tempers the sense of personal 
dignity, which was strong in Kant as it had been in the Stoics, 
and which colours the language ol his ethical teaching, by im- 
poiting a sense ol pcibonal iinwoithiness apart fiom the grace 
of Another who is at once oui ueighbom and oui God ; One 
whom we see in our neighboui as ne sec God in him The 
ethical mood, if I may so express mjself, which is chaiacter- 
istio of Christianity, is one ol filial confidence in God as our 
Father, and of a coiiespoiidmg biotheilincss to all men as 
God’s children; a mood inspired by the peculiarly Christian 
attitude toward Jesus as the mediator between God and man, 
possessing by nature a sonship to God which is through him 
imparted by adoption to otlicis God may no doubt be regarded 
as a Father and all men as his children, and so as brethren 
one of another, apait liom am such belief in a son of God b' 
nature, through whom the sonship of other men is mediated ; 
and apart from any belief in Jesus as being tins son of God 
Yet, as a matter of historical fact, whereof the comparative 
study of religion must take note, the form ndneh this way of 
looking at God and at man’s relation to God assumes in Chris- 
tianity IS just what it IS in consequence of its association with 
these beliefs, which do not allow those who hold them, while 
claiming sonship to God, to claim it in then onn right, and 
constrain them to considei the claim as one only to be made 
when they are saved Jiom sin and leconciled to God by 
Another than themselves. 


* Grundlegang zuT Metaphysik der Sttten, Werke ui Hartenstein, iv p 277; 
Eng tr , Abbott’s Kant's Theory ^of Eth\es, p. 47. 
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The Historical Background of Christian Ethics 

In my last lecture I tned to give an account of the ethi- 
cal teaching to be found in the New Testament, that is to 
say, in the written record of that wonderful experience of the 
manifestation of God in Jesus Chiist, which sent those who 
had enjoyed it out into the world, full of zeal to proclaim to 
all men the good news of the salvation which they had found, 
and in so proclaiming it to become the originators of the 
worldwide movement which w^e call Chiistianity From this 
subject I now turn to attempt a desciiption of the ideals which 
lhat movement fiist encountered, as fiom its Jewish cradle 
it issued first on to the stage of the civilization w’hich we desig- 
nate, from the names of the two cliief peoples w'ho had co- 
operated in producing it, Graeco-Eoman. Within the area to 
which this civilization extended Chiistianity became, about 
three bundled years after the death of its Founder, the domi- 
nant religion, profoundly modifying the ideals which it found 
already in possession by the influence of the traditions which 
it brought with it Some among these traditions were 
common to the whole Jewish race, to which the first preachers 
of the new faith belonged, while some 'were peculiar to the 
small group of Jews which had accepted the claim made for 
Jesus to be the expected teacher and leader to whose appear- 
ance the most earnestly religious of their people had looked 
forward. 

I turn now to the moral ideals of the Greeks. The 
achievement of this w'onderful people in their tiny country 
with the handful of cities colonized thence, which were 
scattered around the adjoining coasts of the Mediterranean, 
during the space of from three to four hundred yeais, wuthin 
the spheres of art, literature, science, philosophy and politics, 
is unsurpassed by tfiat of any others in the history of the 
world. The Greeks laid the foundations of European civili- 
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zation and set a standard in thought and in craftmanship 
with which the modem world cannot, except at its own 
peril, dispense. A famous jurist who was once Vice- 
Chancellor of Calcutta Univeisity, Sir Henry Maine, has 
said that “ except the blind forces of Nature, nothing 
moves in this woi Id Avhich is not Greek in its origin.”* 
It IS an exaggeration, but a pardonable one. Take 
Christianity, of uliicli we are now .'ipeaking It is not 
Greek in its origin. But its uoik in the world has been 
done by the instrumentality of a sacred book written in Greek 
and of a theology fashioned under the influence of the Gieek 
schools of philosophy Take Indian Nationalism. The civi- 
lization of India IS not Gieck in its oiigin Apart from the 
influence of Greek models upon Indian art in the Buddhist 
period, it seems to have ow'cd little or nothing to the Greeks. 
But who can deny that the movement which we call Indian 
Nationalism draws the inspiration to which it owes its being 
from an ideal of free citizenship which undoubtedly traces its 
pedigree to Greece^ or that it could not have arisen at all ex- 
cept in an environment eieatcd by the practical application 
of a knowledge of iiatuic gained by a method of disinterested 
scientific investigation which is not an^ inhere recorded to 
have existed independently of the Gicek tiadition^’ 

Now on turning to consider the ideals of these ancient 
Gieeks and the i elation to them of Chiislianity, I note that 
Professor Eadhakiishnan, in an intciesting passage of his 
work on Indian Philosophy^ has ob.seivcd that ‘‘ in India 
Atmdnam viddhi, ‘ know the self,’ sums up the law and 
the prophets ” The jilirase here used at once suggests a con- 
trast between the view of the principle of ethics which the 
writer regards as characteristically Indian and that which is 
fundamental in Christianity and which is expressed in the 
saying of Jesus, as reported in the Gospel of Matthew, that 
upon the precepts of love to God and to our neighbour ‘ ‘ hang 
all the law and the prophets ” Now the moral philosophy of 


* The Effects of the observation of India on Modem European Thought (Bed« 
Iieoture). Bee Village Communities, ed 1876, p. 938, 

+ Vol. I, p. 98. 
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the Greeks was founded upon a like maxim to that quoted by 
Professor Eadliakrishnan — the maxim ‘ knou’ thyself ’ 
which was said to have been divinely lovealed as the secret 
of the conduct ol life by the oracle of Delphi Wc must ob- 
serve then how this staitiiin-jiomt of ethics m self-knowledge, 
common to India and Gieeec, diffeis fiom that which is set 
before us in the New Testament 

In the fiist place, it turns the attention mu aid, toward 
the self, wlipioas the declaiation of Jesus turns it ontwaul, 
away from self, to God and to our neighbour In the second 
place, It lavs the jirincipal sticss on Inou Irdtje, while the de- 
claiation of Jesus lays it on lot e Now love is piobablv, from 
the point of view of jisvchology, a more fundamental function 
of the human spiiit than knowledge, while some would also 
legal d it as a highei one, since knowledge itself only attains 
its consummation when it passes into Ime * * * § Tins latter view 
IS indeed intimately associated uith Christianity In the 
New Testament the closest union ivitli God is described as 
dwelling in love, and God himself as love “ God is love, 
and he that dwelleth in love duellcth in God. and God in 
him ”t These words recall a text in the Bhaqai adcjlta | 
“ They that voishi]) me with devotion, dv’ell in me, and I 
in them ” But the preceding woids ])ut into the mouth of 
Krishna, “ there is none whom I hate, none whom I love ” 
strike a different note from that stiuck bv the New Testament 
writer; and the praise bestowed in the Glta^ on the man 
“ whose every motion is void of love and purpose, Avhose 
works are burned awav in the fire of knowledge ” would not 
be natural in the mouth of a Chiistian, accustomed to think 
of love and of a will moved by love as from first to last in- 
separable from that knowledge in which, under the name of 
the beatific vision or ‘ happy-making sight,’ Christian theo- 
logians have been wont to recognize the goal of spiritual en- 
deavour. 


* Cf. Spinoza’s amor Du intellootualis (Etit. t. 33), 

+ I John IV 16. 
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Though the starting point of ethics in the New Testa- 
ment IS thus strikingly diffeient from that suggested by the 
traditions of both India and Gicccc, avc must not suppose that 
there has not been found loom in Chiistianity foi the quest 
which IS rewarded by finding God Avitliin the seeker’s self 
and discovering that tins self is looted in God , or again for 
the exercise of the intellectual faculties in the exploration of 
the mysteries of the dniiie nature. The gicat achievements 
of Christian mysticism and of Christian theology show that 
Christianity by means shiinks from cither So of course, 
on the other hand, love of God and lecognition of his love for 
us has played, undci the name of hhalti, a gieat part in Indian 
religion. But notunthstanding this, it icmains true that, 
Avliile in Indian leligion knowledge of the self as one with God 
IS primary, the fundamental jiunciple of Chiistian ethics is 
not the knowledge of self but the loi^e of God and of one’s 
neighbour. It is, however, worth pointing out that it is the 
teaching which starts with the knowledge of the self that has 
often ended, as in Sankaia’s theology, with the denial of 
genuine leality to the indmdual self, — sometimes indeed, as 
in early Buddhism, with a lefusal to acknowledge the reality 
of the self at all ; aaIiiIc that which begins Avith tinning aivay 
from self to what is, at any late at fiist, piesented as other 
than self — to God and to one’s neighbour — has issued in 
that conviction of the permanent reality and value of the indi- 
vidual soul, which constantly in Christian thought resists that 
tendency to an ultimate and unqualified monism ivliich is 
never far away wheie the piimacy among the functions of 
the human spirit is asciibed to knowledge rather than to love 
Now the starting point of Greek ethics was, as 
I said, that which, according to Piofessor Kadha- 

krishnan, is the starting point of Indian ethics also, 
namely self-knotoledge It is congruous with this 

starting point that the leading chaiacteristics of the 
Greek moral ideal Avere, I think it Avould be true to say, in 
the first place an emphasis on self-ieahzation, and secondly 
a certain intellccUialism connected Avith this emphasis, the 
life of the intellect being envisaged asjthat in which the 
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capacity distinguishing the human species fiom all its animal 
congeners, and therefore to lie regaided as the most properly 
human capacity, finds its exercise and fulfilment This same 
life of the intellect, moreover, was looked upon by the great 
Greek philosopher Aristotle * as the only kind of life open to 
man uliicli he could think of himself as sharing with God, to 
whom there could be attributed no activity which would re- 
quire either the possession of a mateiial body or fellows with 
whom social intercourse could be held ; and, on this account 
also, as the highest life possible to man 

On the other hand, in the outlook of an ancient Eoman, 
it was rather patiiotism, the life of devotion to one’s country, 
that occupied the central place among the ideals of human 
conduct The great Eoman poet Yirgil was fully aware of 
tlio difference in this respect between the ideal of his own 
people and that of the Greeks, to whom that people owed all 
their scientific and liteiary culture And so we find him t 
putting into the mouth of the legendary ancestor of the 
Eomans addressing his descendants the famous lines which 
Dryden has translated as follows • 

'avr 

Let others better mould the lunnmg mass 
Of metals, and infoim the breathing brass, 

And soften into flesh a marble face, 

Plead better at the bar, desoiibe the skies, 

And when the stars descend, and when they rise 
But, Eome, 'tis thine alone with awful sway 
To rule mankind and make the world obey. 

Disposing peace and war thy own majestic way. 

To tame the pioud, the fettered slave to free. 

These aie impeiial aits, and woithj thee 

The ‘ others ’ whom Virgil has here in view are the 
Greeks ; it is the contrast between the ideals of the Greeks and 
of the Eomans, between the different missions of the two 
peoples, corresponding to their different ideals, which the poet 
IS expressing. You will observe that in their intellectualism, 
their high estimation of science and art, the Greeks have the 


* Eth. Nte. X. 7 
t^den VI 84T ff. 
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Wider outlook, as being unconcerned with the distinction 
between one nation and anotJicr, except, so far as one nation 
may differ fiom anotliei in capacity for that life of intellectual 
culture which they so highly piized. But you will also ob- 
serve that the Eoman outlook is associated with the sense of a 
mission to bring peace and good government to the world at 
large which is less indniduahstic than the Greek em- 
phasis on the pursuit oi truth and beauty Bor truth and 
beauty, although the} no doubt adoin and dignify tlie life of a 
society in which they aic cultivated, must ahvays be pursued 
rathei by individuals w oiking b} themselves than by the com- 
munity acting as a unit made up of many individuals. 

Now the ideals of tlic Jewish nation, to which the 
Founder and first preacheis of Chiistianity belonged, were in 
several lespects different from those alike of the Greeks and of 
the Homans The Jewish people set gicat store by the know- 
ledge of God ; but the knouledge of God that they meant was 
not what we ma} call a scientific undei standing of the divine 
nature, such as was sought by the Greek philosophers, but 
ratlier a practical acquaintance Mith God’s will for us, the 
vocation which he would h.'vc us fulfil, the law n Inch he would 
have us keep, and not only keep but love and rejoice to keep. 
Again, the ’deal ol the Jens nas, like that of the Eomans, 
patriotic, but with a dill'erencc The veiy divcise historical 
fates of the two nations arc lefleclcd in tins difference The 
Eoman State had, from licing the community of a small settle- 
ment of warlike shcphcids and fanners, become a mighty em- 
pire, and the ancient foims of A\oiship v.hich they had prac- 
tised toward the spiiits nhom they imagined as piesiding over 
the various occupations and crises of the community’s life 
were preserved as the most venerable feature of the constitution 
of the empire which had giown fiom such small beginnings 
They were observed and soinetimes used foi their oivn poli- 
tical purposes by men who scarcely pretended to believe in 
the real existence of the gods whom they addressed or in the 
efficacy of the ceremonies wffiich they pei formed ; although 
the same men might not scruple to insist upon others respect- 
ing and observing the customs of a religiofi which had become 
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to them an adjunct of then patiiotism The Jews, on the 
other hand, so far 1rom attaining, like the Romans, to politi- 
cal supremacy in the world that they knew, had, at an eaily 
stage of then national career, lost their political independence 
and passed under the government or piotection of one empire 
aftei another, until they, like the other peoples of the basin of 
the ]\Iediterranean Sea, came to be included within the Roman 
empire. But, while losing their political independence, they 
had retained their leligion, and had not only retained it, but 
come to cling to it as the one bond that lield together their 
scattered communities, under whatever political conditions 
they might be living Thus ue maj- say that Roman religion 
came to be patriotic, Jewish jiatiiotism to be religious It 
was in loyalty to their leligion that tlic patiiotism of the Jews 
found its expression, while with the Romans it was to tlicir 
political institutions that then patriotism primarily attached 
itself, institutions to which the State icligion was on the whole 
regarded in the main as a A’enciablc adjunct 

To the features of the Jeivish ideal of ivlnch I hai'e 
spoken, its care for a knowledge of God winch was rather of a 
practical than a speculatn’c, of a moial than a philosophical 
character, and its icligious jiatriolism, must be added its reli- 
gious exclusWeiiess The Jews, alone of the nations under 
Roman su^ay, ivould not meet lialf-ii ay the coiniirchensii'c 
hosjiitahty which the Roman leligion ivas leady to extend to 
the deities of the peoples Avhoin Romo had subdued The fiist 
commandment of the Jouisli God forbade his worshippers to 
hai^e any God beside himself ; and, while not alone in believ- 
ing that there was but one supreme God, the Jews were alone 
in refusing to see in othei people’s supicme deities aliases of 
their own God Those were to the J eivs no more than idols ; 
and to worship them was not in their eyes merely to venerate 
the true God under another name, but to commit what they 
regarded as the supreme sm of spiiitual adultery ; since they 
thought of their own nation as the clioson bride of their God, 
who would not suffer it to admit any husband beside himself. 

From the ideals of these peoples whose life formed the 
social background 6f Christianity^ in its earliest days, — the 
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Jewish, wherein it aiose, and the tivo Avhich dominated the 
world in which it tound itsell, the (iieek, to which that world 
was indebted foi its cultiiie, and the Eoman, which had 
created its political S3hlem — 1 noA\ turn to the ideal of piinn 
tive Cliristianity itsell, and will attempt to indicate its lela- 
tion to each of the ideals ■which I ha\c just been desciibing 
In the first place, then, the caily Clnistnns earned on llip 
tradition of their Jewish forefatheis, and differed from the 
Greeks in setting little sLoie by knowledge obtained thioiigh 
the scientific exploiation of natnic or thiongh philosophical 
speculation on the natuic ol ultimate reality That the pur- 
suit of such knowledge Avas not incomjiatihle with Chiistiamty 
the futuie was to prove, but undoubtedly it w'as not highly 
valued by the first Christians in comparison wuth the kind of 
knowdedge which, as I have alicady pointed out, w'as the kind 
of knowledge valued by the Jews, Iviiowlcdge of God’s wull for 
us. But hero too there was a difference 'Ihe .few’s, believing 
that this wall of God iNas revealed in tbcir Rciiptuics, tended 
to exalt the class of scholais who.se faraihaiity wuth these 
Scriptures gave them the light to dictate to the ignorant But 
even this sort of knowledge, wdneh could be confined to a 
special learned class, is depicciated in the New’ Testament in 
comparison wuth that wdncli is within the icach of the siiniilest 
person w’ho is 2iuio in heart Thus we find it recorded that 
Jesus said ‘I thank thee, O P’athei, Loid of heaAcn anu enith, 
that thou hast hid these things fiom the w'lse and prudent and 
hast revealed them unto babes, even so, Pathci, for .so it 
seemed good in thy sight Theic have been, during the long 
history of Christianity, not a few’ instances in w’liich learned 
theologians have looked down upon simple folk as further 
away than themselves from that knowdedge of God wdnch is 
salvation, but in view of such Avords as I liaA’e quoted they 
could only do so by ignoring the jilain meaning of teaching 
which they must have acknowledged as coming from God 
We saw that if what wc may call viteUedvali.iin, em- 
phasis, that is, on the supreme value of such knowledge as we 
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have in science and jjliilosophy, was the outstanding cliarac- 
teristic ol the Gieek ideal, patiioLism was the outstanding 
characteristic of the Eoman. How did early Christianity stand 
111 this respect 9 Once more we shall find it m line with Jewish 
traHilion; yet here too, even more strikingly than in 
the matter of knoiolcdge, innovating upon that tradi- 
tion in an important icspect We must lemember 
that the patriotism ol the Jew at the time of the 
rise of the Christian religion was a religious pat- 
riotism; that it ti'as his religion winch distinguished his 
people eveiywi here from others, and constituted the bond of 
unity among scatteied groups of Jew^s to be found everyw^here 
tliioughout the Eoman empire and even beyond its limits ; for 
there were Jewusli settlements, for example, in this land of 
India, to w'hich the Eoman arms never penetrated. Now 
Christianity took ovci from Judaism the conviction that the 
essential principle winch held togetlici the society winch was 
to command the deepest and most permanent loyalty 
must be a common i elation to its God, But Christians 
did not regard their relation to their God after the Jewish 
fashion, as one winch W’as only ojien to those in wiiose 
veins ran the blood of Abraham or who were adopted into 
his family by the blood-iite of circumcision ; they held it to 
have been throwm open to evciy cliild ol man. Although the 
pleaching of Jesus himself had been limited to his fellow 
countrymen, and he is even i elated to have said’^ that he w^as 
not sent but unto the lost sheep of the house of Israel, his fol- 
lowers very soon felt that thcie was nothing in his teaching to 
confine it to Jews ; they soon found that men not of Jcwisli 
race showed clear evidence of sharing as fully as any others 
that new spiritual life of which they were conscious in them- 
selves ; and declared that “in every nation he that feareth God 
and worketh righteousness, is acceptable to him.’’t Prom 
the early history of Christianity it is clear that this 
transference of the patriotic sentiment from the Jewish nation 

♦Matt XV M. 
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to a spiritual community not based on race at all, constituted 
its gieat offence in the minds of those aiound it. Prom 
neither Jew nor Gentile (to use the word which the Jeus 
themselves used of all othcis than themselves) could Chiis- 
tians expect sympathy heie The Jew was apt to lescnt the 
assertion that what he took to be his own spiritual piivileges 
Avere thrown open to the Gentiles ; the Gentile might have Avel- 
comed a Jew who should simply have laid aside his national 
peculiarities and adopted the cmhzation of Ins neighbours, 
but he could not sympathize with a Jew who only cast off his 
allegiance to his mvn tube in older to maintain it to a Master 
who was after all only a Jewish heretic, and to the society of 
his followers, who by their maintenance of the notions of God 
and the standard of moial conduct ivhich they derived from 
Judaism on the one hand, and on the other by tlicir indifference 
to the cultural traditions and political institutions of the 
GraecO'Boman world, remained strangers in that world while 
ceasing to be at home in the narrower fellowship of Judaism 
itself. 

Although they did not deny the divine origin of the 
Jewish polity, the Chiistians came to think of its institutions 
as the now superseded types or figures of lelations to God 
which they themselves enioyed in their spiritual reality ; and 
thus they could not regaid them as permanent even for born 
Jews, still less as necessarily to be imposed on Gcntde conveits 
to Christianity ; while to those com^erts and their descendants, 
who soon came to constitute a majoiity of Christians, the 
Jewish institutions had of course never been objects of pat- 
riotic attachment at all Nor, when the Christian Church 
emerged from its original Jewish surroundings on to the 
wider stage of the Graeco-Eoman civilization, did the insti- 
tutions of the Eoman empire, in which that civilization had 
found its political expression, awaken at first any sentiment 
of loyalty in its members The Jeivish attitude of hostility 
towards all gods but their oum, which they retained to the 
full, forbade them to join in that worship of the Emperor 
which had become the symbol of loyalty to the Empire ; and 
the refusal of this worship was bound to jbe interpreted as a 
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token of disloyalty by people to whom the notion of such 
conscientious leligious nonconfoimity Avas new and un- 
intelligible It u'as indeed truly pointed out by tlie Chris- 
tian Apologists Avlio AMote in defence of then icligion that, 
tliougli they could not consent to jiiay fo the Emperor oi to 
Moi'ihip him as God, they did in then Aioiship of their OAvn 
God pia\ for the Empeioi and foi the gOA'ernment of AA’hich 
he Avas the head They held it to be their duty to pray foi those 
Avho AA’ere by God’s PiOA'idcncc set in authority OA^er them ; 
and they could peifoiiii the duty AAith perfect sincerity, since 
they kneAA' themsclA’cs to be often seemed by the protection 
of the goveinmcnt against pojiulai attack — foi it Avas com- 
paiatiATly laiely in cailici times that they AA’cie persecuted 
by the gOA’cinmcnt itself It AA'as morcoA'ci their opinion that 
the existence of the Eminie Aias keeping at bay a gicat out- 
break of anti-Chiistian Auolcnec Avhich they expected to pre- 
cede the catastiophe of the end of the AAOild, a catastrophe 
which they mistakenly bcliCA'ed to be imminent * But, 
though they might and did thus jiray for the Avelfare of the 
State under AAdiose lule they lived, they did not cultivate such 
0 sentiment of genuine loyalty for it as Avould satisfy those by 
whom thcie was nothing to be looked for move desiiable than 
its continuance in prosperity and powei ; in their eyes it be- 
longed to an Older of things aa’IiicIi was destined to pass avi’ay ; 
they felt their own citizenship to be elseAvhere, in “ a better 
country, that is a heavenly,”! in an CA'erlasting ‘‘ city AAdnch 
hath the foundations, AA^hose builder and maker is God ’ ’ ± 
The absence from the primitiA-^e Christian ideal of the in- 
tellectualism, the disinterested loA^e of knowledge, Avlncli dis- 
tinguished that of the Greeks, and also of the patriotism which 
had (with the. difference due to the different histories of the 
two peoples) been a conspicuous feature in both that of the 
Romans and that of the Jews, was yet not without its com- 
pensation It qualified Christianity to assist, as it might not 
otheiAwse haA'e assisted, in that enlargement of the ‘ area of 
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common good ’ (to use a phrase of Green’s quoted before) 
which was characteristic of the period in which it arose. For 
iij allowed of the expression of a practical sympathy with 
many who could expect little from those who, though, like 
the Stoics, they believed in a universal fellowship, found the 
basis of such a felloAVship in knowledge and culture ; and 
it allowed also of a sympathy in principle iiith all men, 
irrespective even of then inclusion m the political system 
which aimed — for so the Roman system aimed — at embrac- 
ing the whole world within its scope 

Beside this absence of intellectnahsm and of patriotism 
from the primitive Christian ideal, there is another negative 
characteristic of that ideal which must not be overlooked m 
any study of the contiibiition of Christianity to ethics I 
mean the absence from it of scif-compkicencij of any kind. In 
the gallery of figures exhibiting praiseworthy qualities which 
IS set before us m the Nicomaclican Ethics of the Greek phi- 
losopher Aristotle we find conspicuous that of the great- 
souled or magnanimous man who counts himself worthy of the 
highest honour, being in truth worthy of it * We read again 
in the Biblet of a Jewish woithy and his wife uho “ were 
both righteous before God, walking in all tlie commandments 
and ordinances of the Lord blameless ” Such a claim to honour 
for oneself could never be m.nde, such a consciousness of blame- 
lessness in God’s sight could never be admitted by a Chris- 
tian without serious misgiving The attitude which is 
characteristically Christian is that enjoined in a saying attri- 
buted to Jesus himself, “ When ye shall have done 
all the things that are commanded -jou, say, We 
are unprofitable servants, we have done that which 
it was our duty to do This is the attitude which 
is meant when humility is said to be a Christian virtue It 
is sometimes said that Christianity in elevating humility to 
the rank of a virtue was entirely original ; that in the older 
codes of conduct, whether Greek or Jewish, which it found 
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in possession, humility did not hold that rank. This how- 
ever can only be said with some qualification. The Jews 
might read m their Scriptures the famous saying of the pro- 
phet Micah that Jehovah lequiied of a man that 
he should “ ivalk humbly with his God ”* and the religion 
of the “ poor in spirit,” the “ meek and lowly in heart 
which carried blessing and encouiagcment from Jesus, t had 
before his time found expression in manj" of the Psalms ; and 
to these illustrations of it parallels have been found in in- 
scriptions of older date from Babylonia and Egi'pt, countries 
whose civilization piofoundly influenced Jewish tradition 
Again, the wisdom of not piovoking by ariogance the divine 
jealousy to bring down one’s high looks was a constant theme 
of Greek moralizing , and that boastfulness and self-assertion 
are bad manners is taken by Aristolle| to be well understood 
among well-bred men Yet, when all these things have been 
noted, it remains true that a gi eater stiess is laid upon 
humility by Christiamtv than by the ethical systems of the 
Greeks and the Jews. It is something more important in 
Christian eye.s than good mannei.s, and it is held to be none 
the less required that the Chiistian God, like the Creator in 
the Timaeus of Plato § and unlike the older deities of Greece, 
is conceived as a Being of ungrudging goodness and love, who 
does not look with an envious eye on human prosperity ; it is 
moreover to be exercised not only towards God but towards 
our fellow men ; and to be in a sense the central grace of the 
Christian life. 

We have now defined the Christian ideal by 
contrast with others, which it found recognized in the world 
wherein the Christian religion fir.st appeared, as not inlellec- 
tualistic, nor patriotic, nor exclusive We have also noticed 
the aversion to anything like self-complacency which is con- 
nected with these negative characteristics. Instead of self- 
complacency we find as a feature of the temper which it 
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cncouraged a certain cheerfulness and serenity which is inti- 
mately associated ivith the humility of which I have spoken as 
emphasized by Christianity Eor the anxiety which is neces- 
sarily attendant on the attempt to make oneself a perfect speci- 
men, whether of a cultured citizen, a iigorous obseivei of 
ceremonial propriety, or a sage whose wants aie leduced to a 
minimum, is inconsistent with the conviction that, however 
much one may accomplish, one is still an unprofitable ser\ant. 
It IS inconsistent with the faith that one’s deliveiy from the 
burden of a sinful natuie does not depend upon any achieve- 
ment due to one’s own elfoits but upon the love and grace of 
Another, that ivhat is demanded of one is not a perfect pei- 
formance, but a suiiender of one’s will. It would be idle to 
deny that the histoiy of Christianity affords many instances 
of Christians indulging in spiritual ambitions of the kind 
which I have indicated as being discouiaged by Christianity ; 
but I do not think that any one can reasonably gainsay the 
statement that the fundamental principles of Christian ethics 
are such as must, when they aie earned out, induce a temper 
adverse to such indulgence There has been among Chiis- 
tians again much insistence on lules of conduct, much care 
for propriety of iitual, much absorption in pious sentiment 
and enthusiastic devotion , but none of these religious jiheno- 
mena are distinctive of Chiistianity ; they aie common to all 
01 most religious systems It was by insistence on puiity not 
only in deed but in thought, on God’s requirement of a wor- 
ship “ in spirit and in truth ”* lather than on correct cere- 
monial, on a type of moral excellence which sought its 
inspiration in the teaching and example of Jesus, that Chris- 
tianity was recognized as differentiating itself from notions 
widely though not universally prevalent in the world to which 
it was first preached, of the nature of the life which was most 
acceptable to God and most worthy of man. 

We have been attempting to discriminate the ideal of 
Christianity as it appeared on the stage of history over against 
the ideals embodied in the religious and social system of the 
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Jews, in which its Founder and hist teachers had been bred ; 
those expressed in the philosophy and science of tlie Greeks 
whose cultuie at that time dominated the Ingher life of the 
nations inhabiting the shoies of the Mediterranean , and those 
which were reflected in the political institutions of the Roman 
cmpiie to the goveinment of uliich those same nations were 
subject In doing this we lia\c however come in sight not 
merely of negatne featuies — its leaction against the supreme 
importance attached by Roman, Gieck and Jew' to political 
loyaltj, to the puisuit ol knowledge, and the obseivance of re- 
ligious law lespcctiiel} — but of the positive characteristics in 
wdnch these negative features were rooted The chief of 
these we may describe as licing an unrestricted sympathy with 
the poor, the ignorant, and the alien, an ethical inwardness 
issuing at once in the hiimiht} belonging to those who do not 
value themselves on a personal achievement that must ahvays 
fall short of the standard jiroposed to them , and a cheerful- 
ness, a fieedom liom anxiety, due to confidence that one is ac- 
cepted not because ol one s own accomplishment but because 
of the grace of Another in whom one trusts , a confidence able 
to turn the sinner’s thoughts away liom ins own recognized 
imperfections to the goodness which by an unmerited 
communication to him of the divine life, has been 
made his own This confidence again finds its ulti- 
mate justification in the pecuhai turn given by Chris- 
tianity to the notion ol sonship to God, a notion 
which was shared with it in some measure by several 
of the other systems of religion wuth which it was at its first 
appearance in contact For the Christian regarded himself 
as a son of God not merely because, like the rest of the world, 
he owed his origin to the creative pov/er of God, nor even 
merely as sharing in the divine reason — though this might 
be a necessary condition of the very intimate relation which 
he did regard himself as bearing to God — nor again, after the 
fashion of the Jew', on the ground of belonging to a nation 
which God had chosen as the object of his special care He 
regarded himself as a son of God in virtue of Ins capacity, 
through his spiritual union with a person w'ho was God’s son 
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by nature, to claim a soiisliip by adoption, an adoption due not 
to Ins own individual nieiit but to the grace ol Another, and 
open not to the members oi one nation oiilj , but to every child 
ol man Nothing is muie chaiacteristic ol the Ghiistian atti- 
tude towards God than the mixtui e ol familiarity and humility 
which 13 directl) traceable to this conception ol a lolation to 
God at once so near and so undeserved, so intimate and yet 
at the same time so accessible to all 

Christianity has shown itself in the couise of its history 
able to inspiie philosophical thought, aitistic imagination, 
I' iiitical genius , but its charactciistic ethical ideals have 
from the first home the stamp ol its origin in the spiritual 
life of a people which among the peoples ol the world was re- 
markable for none ol these things, but w'as remarkable tor a 
sense of God, not so much under the aspect ol the ultimate 
unity within and behind the manilold phenomena of natuie 
and of life as undoi the aspect of a living Providence control- 
ling and directing to the iulfilment ol a single puipose the his- 
toiy of the world , and the Author ol a law of conduct for men, 
in their loyal adheicnce to which lay their true happiness in 
the present and their giound ol hope loi the Jiitiire 

The influence ol Clnistiamty on ideals of con- 
duct, its contiibution to the ethics of humanity cannot 
be undeistood except by lefcrence to this emjihasis 
which it inheiits fiom Judaism on the levelation of 
God in history and in morality In its conception of this 
revelation it has modified the tiaclition whicli it icceived. 
While recognizing the special mission wdiieh had been 
entrusted to Israel in that histoiy, it has not looked iijion the 
triumph of that nation as the goal of the wdiole process, 
and has followed some of the gieatest of the prophets of Israel 
itself in regarding othei nations as in like manner having, no 
less than Israel, their own special missions to jierform in the 
divine scheme It has thus made it impossible for its adherents 
to identify the spiritual unity of mankind wuth the institu- 
tions of any one nation or gi'oup of nations ; or, in other 
words, to identify Church with State Again, while the 
general estimate of moral values to whjch Christianity has 
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given currency is unquestionably more closely allied to that 
suggested by the JcM'ibli Sciijitures than that, for example, 
which we associate iiitli the Ofreeks or Eomans, yet it has, 
in accordance with the expiess teaching ol its Founder,* re- 
cognized in woiks of charity or love to our fellow men rather 
than in the observance of a code of legal and ritual 
01 dinances the substance ol the divine law. It is an instructive 
liistoiical fact that iihen, soon after Christianity had become 
the dominant religion in the Eoman Empire, the Emperor 
Julian attempted to revive the worship of the gods whom his 
non-Christian piedccessois had acknowledged, he was obliged 
to incorpoiate into his sclieme two features of that Christian 
system which it ivas intended to replace — the independence 
of the piiesthood, in its own sphere of religion, upon the civil 
authority, and the provision of relief for the sick and needy. 
For these weie features which had been lacking in the pre- 
Christian tradition which he w'as endeavouring to qmcken to 
new life, but also featuies without which no religion could, 
as he saw', meet the needs of a generation which had on the 
one hand become acquainted with the example set by the 
Christian saints and martyrs of conscientious refusal to make 
religious considerations subscivicnt to political ; and whicJi 
was on the other hand fannliar wuth that systematic care for 
the suffering and the pool which had from the first consti- 
tuted so large a part of the activity of the Christian com- 
munity. 

My next lecture w ill deal with the effect upon Christian 
ideals of what may be legarded as a return upon them of ele- 
ments which w'ere present in the moral ideals of the civilisa- 
tion wherein it had become the dominant religion, but which 
it had at first neglected ; viz., the intellectualism, if I may so 
call it, characteristic of the Greek, and the patriotism charac- 
teristic of the Roman conception of the highest human life. 
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Cheistianity and European Civilization 

Passing from the consideration of the ethics of Christian- 
ity as they confionted the Graeco-Roman world on their first 
appearance I shall m the present Lecture diiect ray readers’ 
attention to some salient features in the later hisloiy of the 
civilization which arose on the loundations laid by Greeks and 
Romans and which looked foi religious and moral guidance 
to the authorized teacheis and i enresentatives of Cliristiamty, 
illustrative of the ideals recognised and, however imperfectly 
and intermittently, acted uiion therein As I intimated 
at the end of the last Lecture, wc shall have to obseive the 
return to power of the intellect ualism and the patnott<im 
which had seemed at fii st to be lacking to the ideal proposed 
by Christianity when contiastcd ivith those lickl in honour 
among the Greeks and Romans ivlio liad laid the foundations 
of European civilization Wo shall see that this return 
resulted in a modification of the original ideals of Christianity 
which w’as in part an eniichnient, but also in part an adultera- 
tion and w'eakening of then puiity We shall have furthei to 
remark a certain bil'ui cation, if I nia} so cxpiess it, of the 
Christian ideal of life, nhich found cxtcinal expression in the 
division of the Western CIniich into Catliohc and Protestant 
at what IS usually called tlie Reformation in the sixteenth 
century of the Christian eia Lastly we shall have to com- 
ment upon the significance of the use in the bosom of 
Christendom, that is to say, of the group of nations professing 
Christianity, of a tendency to adopt an outlook purely secular 
and irreligious, wdiicli lias gone hand in hand nith an immense 
advance in their knowdedge of the material woild and conse- 
quent ability to exploit it for the use and convenience of man- 
kind. I shall attempt to show' that this tendency, w'hich has, as 
I said, come to manifest itself first among natiops professing 
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Christianity, cannot continue unchecked without serious 
danger to elements in human life which are of supreme value 
and which it is the special function of religion, whether in 
the loini of Christianity or in am other form, to produce and 
to cultivate 

'\Yc saw that, in the earliei stages of its history, 
Chiistiaiiity exhibited little of that love of knowledge for its 
(mil sake, that delight in the pursuit of it as being the aetivity 
most distinctive of humanity and as constituting its peculiar 
dignity, which had been a maiked chaiactenstic of the 
Greeks, the people whose cultuie was the basis of the civiliza- 
tion then existing on the shores of the IVEeditcrranean But 
Christianitv could not become the religion of a people imbued 
with this spirit of inquiry, this disiiitciested love of know- 
ledge, without being affected theiebv The doctrines of the 
Christian lehgion itself wcie of a nature to afford a congenial 
exercise to intellects tiaiiied in the juactice of speculation, and 
many took lull advantage of the opportimitv thus offered 
them Thus there arose in the Christendom of the eenturies 
which followed upon the first intiodiiction of Christianity to 
the Greeks uhat may be called a new mtellectualism in the 
form of uhat came to he called ortho(ln.rii, which on the one 
hand was stiange to the tiaditions ol ancient Greece before 
its conversion to Christianity, and on the othei hand stood in 
marked coiitiast with the licii taken of Chiistiaiiitv by its 
original Jewish adherents as a practical and personal attitude 
toward God issuing in a certain uav of life lather than as a 
system of docliines jiropounded to the scientific understand- 
ing. I shall attempt to describe in a little more detail what 
1 mean by this supposed yirtue of orthodoxy, and then 
endeayoui to show that, while in this form it cannot be 
reckoned a permanent constituent of the moral ideal, it has 
made a certain contribution thereto 

The root of this conception ol otthodoxi) uould appear 
to be three-fold There is, first, the stoie set by that know- 
ledge of God of which T spoke in my last Lecture as being so 
highly prized^ by the Jews; not a scientific iinderstandiiig of 
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the divine nature but a practical acquaintance with God’s 
will for us. Secondly there is the close association of this 
knowledge of God in Chiislianity itself with a particular 
historical context, with tlic events, that is to say, of the life of 
Jesus, in which God uas held by Christians to have revealed 
himself in an unique and supieme fashion Thirdly there 
IS the Greek love of intellectual speculation, fastening upon 
this revelation, and noiking out Aiith the utmost subtlety its 
logical consequences and mclaphj sical implications 

What Ave liai’c chietlA to ohseive is that the knoivledge 
ol God Avhicli I hni’c desciihcd as a practical acquaintance udth 
God’s u'lll foi us implies a moial quality in its possessoi As 
a man’s choice of his friends and of his occupation is an 
index of his moral cliaiactci, being deteimined by his 
sympathies and his intuitions of u'hat is good and desirable, 
so with the love of God and of his law, which is what the 
Israelite meant and the Christian follmvcd him in meaning 
by ‘ the knowledge of God ’ As Jesus himself said of the 
satisfaction of that love, it is only tlie pine in heart that arc 
blessed by the vision of God * Thus the thought arises of a 
moral quality belonging to the knou ledge of God in this 
sense of the phiase, ulnch is alter u'aids almost insensibly 
transfcired to a vciy diffcicnt kind of knowledge of God, the 
assent namely to jiiopositions about God udiicli can only be 
undci stood by the aiqihcation of the scientific understanding 
to the data of revelation Had the moial quality, however, 
thus transferred lioiii the one kind of knowledge of God to 
the other, been attached, m the minds of the Chiistiaiis who 
were led to make this transference, to the active exercise 
of thought by the scientific intelligence upon the problems 
suggested by their religious experience of a divine revelation, 
the resulting intellectual ism would have been of the same 
kind with that of the ancient Greeks ; but it would have been 
in flagrant contradiction with the tiadition of Christianity 
whose Founder, we read in a passage which I quoted in an 
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earlier Lecture, thanked God that he had hidden his mystenea 
from the wise and prudent, and revealed them unto babes * 
But this Avas not the case Christians might indeed admire 
tlie intellectual gifts of their gieat theologians, but they did 
not regaid their intellectual activity as morally virtuous, 
except in the sense that any man’s diligence and industry in 
his location, iihethei that vocation be a scholar’s or a day- 
laboiirei’s, is morally iirtuoiis What they did regard as 
morally virtuous uas the lesolute adheieiicc by Christians, 
whether learned oi iinleained, to uhat they held to be truth 
revealed hi God When any expl.ination or definition of this 
truth propounded bv theologians had been accepted by the 
Chuich as expicss ng uhat it had ahiais bcliei'ed, then to 
hold fast to this ex]ilanation oi di finition ivas regarded as 
morallv Mituoiis, and simjile people, not understanding any- 
tliing of the matter except that the aiithoiity which they rever- 
ed had taught them thus, and so not tempted to go further in 
criticism, weie obviously moie likelv to exhibit this virtue 
than better educated and ablei men, whose interest in the 
problems might lead them to cpiestion the solutions offered to 
them. Thus the nioial quahtv piopcily belonging to the 
practical kiioii ledge of God Avhicli is manifested in loving 
worship of hiiii and in Milling obedience to his laM" is trans- 
ferred to a leccptioii. on authoiity, of statements about him 
M'hich it IS supposed that he has levealed and therefore would 
have us show our dutiful loyalty to him by believing. 

It is necessai’A at tins point to notice that there is, not 
only historically but in principle, a close connection between 
this high estimate of the value of orthodoxy and the practice 
of religions persecution. This practice, which has disfigured 
the record of many creeds, has often brought deserved discredit 
on the behaviour of Christians not only to the followers of 
other religions but to felloM’-Chnstians ivho have differed from 
themselves in doctrine oi ritual. The belief that nothing is 
more acceptable to God than implicit acquiescence in whatever 
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lie IS pleased to reveal had enabled men of high moral excellence 
in other respects to believe that tlicj ^\•ere only doing their duty 
to their neighbouis in then utmost ettoits to diininish as far 
as possible and at any cost the number oi those declining such 
acquiescence; a puipose winch is no doubt piomoted by a 
severity of treatment which will discourage all but the most 
convinced from peisisting in their dissent, and by extirpating 
the persistently obstinate put it out of their power to persuade 
others to ]oin them in their rejection of what is conceived to 
be divinely imparted truth But it has always been difficult 
or impossible to reconcile the temper which these principles 
demand with one which wall strike most men as appropriate 
to the charity or love w'hicli the New' Testament exalts as the 
chief and parent of all virtues 

Now if w'e examine most closely the conception of 
orthodoxy ivlnch 1 luue been attempting to desciibe, I think 
that we shall find involved in it various elements of differing 
value. We shall have to iccogmze that theie is nothing to 
condemn in the exeicise of the ciitical intelligence upon the 
data of divine levclation or of icligioiis experience Such use 
of our highest faculties upon the highest subjects is wholly 
legitimate and indeed ineMtablc In suggesting then that 
there has been attiibiilcd to orthodoxy a moral value which it 
does not possess, I am not in the least intending to deny a 
place to scientific theology among the woithy objects of human 
interest. Nor again, in pointing out that the virtue of 
orthodoxy has gcneially been held to he in the docile accept- 
ance and resolute maintenance of supposed truths w'hich have 
been received on what is held to be divine authority, and that 
this 18 something very different from the free and unfettered 
employment of our reason in the attempt to solve the problems 
which our experience sets us, do I intend to deny that there 
IS a place in human lilc loi the lec'ognition of the authority 
of wisdom and goodness gieatei than our own, and for willing 
surrender to its guidance. Nevertheless I think that in the 
emphasis on the supreme value of oithodoxy which has at 
certain times and in certain places been daid by Chiistian 
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teachers theie is a confusion of the excellence which really 
belongs to a knal iKlhesion to tlic best that wc know ivitli the 
approval of imquc.stioning 7eal in defence of doctrinal formulas 
which convey to then dciendeis' iniiids no distinct meaning 
at all but aie supposed to be bound up with convictions 
enlci tamed on quite other grounds than that of their 
intellectual cogency And, when all allowance has been made 
toi the considciation that those who laid this great stress on 
the importance of assent to propositions, which those assent- 
ing could hardly he supposed to undei stand, were often right 
m thinking that coniRtions exjuessed by these propositions 
neie really intimately asbociatcd with the moral and spiritual 
life of the eomniumty uhich had adopted them, it cannot be 
denied that this emphasis on oithodox foims of statement, by 
encouraging intolei.mcc and peiseeutiou and thrusting into 
the background as tests ot leligion those good uoiks of charity 
to others, which in the New Testament we find Jesus himself 
lepresentiug'^ as tliose by the pcrloiiiiance oi omission of which 
a man is to be judged at tlie last, led to results such as to make 
us disposed to think that the empliasis itself was mistaken, 
and that orthodoxy itself is, m this foini, no part ot the perma- 
nent contribution of Chiistianily to ethics. Yet we should be 
in my judgment mistaken if we did not acknowledge that it 
has made a ceitain contribution thereto. For the high value 
set upon orthodoxy b\ C’hiistians in the past was closely con- 
nected with a readiness to die lor their faith wdiich, though 
it has by no means been lound only among Chiistians, W'as 
strange to the tiaditions ot ancient Greece and Eome. This 
martyr-spirit is then a contribution to ethics ; it has sometimes 
been shown in later tunes by men who died at the hands of 
Christians for a faith which was not theirs; but such men 
have been displaying a Mitue in the practice of which the 
early Christians had led the way. 

I said alxne that in this Lectin e I should call attention 
not only to a reappearance among the ideals of Christendom, 


Matt. XXV. 31 ff. 
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though in a foim different fioin that in vliicli it characterized 
the ideal of the ancient Gieeks, of that intellectmhsm which 
it had at first seemed to exclude ; but also of a similar revival 
of that patriotism which was so important a feature of the 
ideals of all the peoples with which Chiistianity was first in 
contact, and the absence of which from that of Christians in 
the eailiest stages of Christian history did more than anything 
to render Christianity unpopular, fiist with the luhng class 
among the Jews, and afterwaids with the government and 
upper classes of the Eoman empire. 

It must be icmembeied that for a long time Christianity 
was, with a few rare exceptions, actually confined to the 
territories of that empire Even if, for example, the tradi- 
tions be tuic (as iii) lamented li.ond Dr Earqnhar came to 
tliink possible)* A\hich affiim that the fust Chiistian Chinch 
in India originated in the days ol the Apostles, this and 
peihaps some other small communities of Chiistians establish- 
ed outside of the rvoiiian dominions neie too remote from the 
gloat centics of C'liustiaii actiiity and not sufficiently nunieious 
to hinder it fiom being natuial that, when once the Chiistian 
religion had been adopted as the official icligion of the Eoman 
einpiie, loyalt} to Clmstiaiiity and patriotic attachment to 
the institutions of that empire should come to go together, 
as they scarcely could have gone togcthci, so long as Christians 
were liable to be declaicd tiaitois to the cmpiic and perse- 
cuted as such Still, since the Eoman cmpiie dominated the 
whole world nith Avhich it nas conceined, a jiatnotic senti- 
ment for its institutions did not so much affect the claim of 
Christianity to be a universal religion intended for all man- 
kind and not (like most religions of earlier days) the religion 
of some one nation or people, as did the rise later on, when 
the Eoman cnipuc began to bicak up, of various and mutually 
hostile nationalities within the noild over which the Chiistian 
religion had spicad To deal nith this movement and its 


* The Apostle Thomas m North Indra Manchester 1926 , and The Apostle 
Thomas in South India Manchester 1927, {Bulletin of the John Bylands Library 
Vol. 10, No 1 and Vol. 11, No 1 ) 
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consequences M’ould be to tell the history of the European 
Middle Ages. But ne may notice that Christianity affected 
and was affected by the enieigence of nationality as a political 
factor m tno ways one chaiacteiislic of the Eastern part of 
Chnstciulom, the other of the AVestern In the Eastern part 
oJ Clnistondoni it often happened that the spirit of nationality 
took advantage, so to say, of the theological disputes which 
the high value set upon oithodoxy, of which I have already 
spoken, had made so imiiortant , and particular nationalities 
embraced paiticiilar theological opinions and so gave to their 
national differences the appearance of being differences of 
opinion as to the coiiect mow oI the Christian revelation 
In the AA’cstern part of Chiistendom the rise of the Eoman 
bishops 01 popes to a position oi acknowledged supremacy in 
ecclesiastical mattcis gave real effect to the claim of Christian- 
ity to be the religion of no jiaiticular nation and to tianscend 
national distinctions It was a coii.*eqiicnce of this state of 
affairs that, as the peoples of Eiiiope came to maturity as 
nations, thej fell the international organmation of the Church 
under the popes to be a hindiance to the attainment of full 
national independence , and thi.s was the principal reason of 
the breaking away of ceitain Christian nations from the unity 
of the Catholic oi uinvciNal Church at what is called the 
lleformation in the sixteenth century Where this happened, 
the Christian Chinch in each such nation was leorganised on 
a national basis, and, though in theoiy Chnstianity was held 
to transcend national distinctions, it became easy in practice 
for men to legard then Christianity as a national religion, 
separating them irom other nations i\hose religion was either 
not Christian at all or not what they came to feel was the 
best or even the only genuine sort of Christianity. The check 
Avhich ChiTstiamtv had at first placed on any tendency to 
consider the weliaie of the State as the supreme rule of moial 
condiioi was thus lo a laige extent leiiioved, and much of 
the gain which had acciued to the Western world through the 
adoption of Christianity was lost. The Great AA^ar which 
ended twelve years ago did but reveal on a vast and terrible 
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scale the issues of the development which had been taking 
place during the pieceding centuiies, in which nationalism 
had been steadily gi owing and the sense of lehgious unity 
among the nations piolessing Christianity pioportionately 
declining. 

For the sentiment of nationality, indeed, Christian moial- 
ity could as easily find loom as for that oi loyalty to one’s 
parents oi family That neithci could constitute an absolute 
claim on a man’s conscience nas an essential part of its teach- 
ing The circumstances ol the life of Jesus did not call forth 
from him anj- cxpies.s statement concerning the sentiment of 
national patriotism He taught his disciples to pay the taxes 
imposed by the state of ivhose oigamsation they Avere content 
to avail thcmselATS he diiected them to be leady to do more 
than was asked of them in jiciforming public sei vices ;t but 
the Htatc to wliicli tliese ..nings refeiied Aias the Boman 
empire, Avhicli to Ins own Jewish coiintnmcn was a foreign 
government. When he weptl over the Jeiusalcm that had 
rejected him, he gave \ent to a liiilv patiiotic sentiment 
toward the sacicd city oi his people But, as I said, the 
circumstances of Ins life did not hung Inm into the same close 
contact with the claims of national patriotism as they did Avith 
those of domestic duty As to these, his teaching Avas clear 
To honour father and mothei aa'us a duty of diAunc institution 
Avitli Avliich no such .scIf-impo,sed undertaking as that of 
a rehgious a'Oav could dispen.se a man from the obligation to 
perform. § Yet at the call of God one must leave father and 
mother and if need be act as though one hated them || The 
same principle — the recognition of the duty as genuine and 
as sacred but not as absolute — ^which Avas thus applied to that 
T\hich we OAve to our parents can be readily applied to that 
Avhich we owe to our country. 

* Mark XII. 13 S 
. t Matt V 41 

I Liike XIX 41 S 

§ Mark Am. 9 ff 

II Luke XrV. 86. 
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Now for many centuries the Christian Clmrch set before 
its members a two-fold standard of duty. It recognized the 
ordinary duties of society — domestic, economic, municipal, 
ci\il — as those in nhich tlic gonciality of Christians were to 
find tlie means of displaying that love of God and their neigh- 
houi in v'hicli, as iie saw in the second Lecture, the wliole law 
of good conduct was summed np. But it also recognized a 
special call to certain persons to retire from the society which 
M as occupied in the discharge of functions necessary to human 
life in the norld, to leinain unmariied, to possess no private 
pioperty, to live under special iiiles of discipline, and theieby 
to set visibly before the eyes of men the ])ossibility of a call to 
abandon the ordinaiy pursuits of men foi the sake of a more 
intimate converse with God. Such persons iveie called in a 
technical sense ‘icligioiis,’ and ui-stitutions, monastenes of 
men and women, mcic established to facilitate the living of 
such a life Wlion speaking before ol the ideal of oithodoxy, I 
pointed out that Christianity did not encourage the belief that 
intellectual speculation, even about the data of icvelation, 
placed those who engaged in it in a liighei spiritual position 
than their less learned oi less ineiitally active bicthren. 
Some of the eaily heictics — those nho ai.c called Gnost’cs from 
gnosis, the Greek woid foi knowledge — had recognized a 
religious aiistociacy of men who iindei stood the inner mean- 
ing of doctiines of w hich the mas-s of bchei'ers only knew 
the external symbols But this pretension was repudiated 
by the gicat body of Chiistians. In the matter of 
conduct, howeici, a much ueaici approach was made 
to the establishment of two standards, a higher and a 
lower • one foi those who were content to obey the precepts 
of the Gospel which were supposed to be binding upon all; 
another for those wdio had bound themselves to observe w'hat 
were called the counsels of perfection — celibacy, poverty, 
obedience. It was not indeed taught that those who observed 
the counsels, the monks and the nuns, weie necessarily better 
than those w’ho made no pretence of doing so Still the life 
of those who, W’ere pledged to this greater strictness w'as 
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regarded as in general as giving those who lived it a better 
chance of pleasing God ; and it was no accident that the pro- 
portion of monks and niins among those officially declared to 
be saints was very large. 

Now this lecogmtion of a double standard of morality 
was one of the points, perhaps the most important point, on 
which the Protestant interpretation of Clinstianity diverged 
from the Catholic. We saw before that the Keformation as 
it IS called, was in large measure hi ought about by impatience 
on the part of some Euiopean nations of the claims of the 
Roman bishops oi poiies, as heads of the supra-national 
organisation of the Christian Church, to over-ride national 
authorities. This dcsiie for national independence in religion 
went naturally along with an a'^scrtion that the career of a 
good citizen taking pait m the domestic, economic, and 
political life of the society aiound him was quite as favourable 
an opportunity for showing oneself a good Christian as that 
of a monk in his cloislei oi a heimit in Ins cell. And the fact 
that the monastic societies Aveie in practice under the im- 
mediate orders of the po2ies bi ought it about that in the 
countries that accepted the Heforniation and rejected the papal 
autliority the monastic institutions were abolished, as bound 
up both with the idea of a double standard in morality and 
with the recognition of the supra-national jurisdiction of the 
bishops of Rome. 

It IS by no means my intention to enlarge upon the 
controversies which exist between the several Churches of 
Christendom about the jiosition of the Bishops of Rome and 
other points connected with the organisation of the religious 
life. To some of them Ave shall have occasion to refer again 
when discussing the subject of Christian asceticism ; but here 
I am concerned with them only so far as a knowledge of them 
13 necessary to the ajijiieciation of the relation of Christianity, 
and especially of Christian ethics, to that purely secular and 
materialistic or irreligious outlook with which ive are familiar 
to-day as jiievalcnt, and to all ajiiieaiance increasingly pre- 
valent, among those who enjoy the vastly ’^multiplied instru- 
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ments of convenience, pleasure and profit which a greatly 
increased knowledge of natural processes has placed at the 
disposal of our contemporaries. 

This outlook, as a brilliant, though fanciful and untrust- 
worthy ivi’iter, Oswald Spengler, has pointed out,* is one 
which, IS natural ^hen a large proportion of the population 
lives in great cities ; for it is in great cities, such as those which 
the growth of industrialism has created during the last century 
in so many parts of the world, that men are cut off from 
their roots in the hfe of their countryside and from the 
worship of God which has ever been the most sacred of its 
traditions. Of Europe it is probably true to say that the 
spread of this outlook has been assisted by the disappearance, 
where what is called the Eeformation was successful, of the 
monastic institutions which had provided for the cultivation 
by certain persons of a life devoted to the practice of contem- 
plation and prayer, and separate from the ordinary life of 
citizens engaged in making money The disappearance of 
these was connected, as we saw, with the desire to have but 
one moral standard, and that the highest ; to insist that God 
could be served by the religious performance of domestic and 
civil duties no less than by retirement and the observance of 
ascetic rules. But the weakness of human nature easily 
brings it about that where there is no general social recogni- 
tion of a certain mode of life, no external provision for the 
living of it, that mode of hfe tends to slip out of men’s 
thoughts ; and so it has certainly been in those Protestant 
countries which have been most conspicuous as the nurseries 
of the secular and industrial civilization which is dominant 
in the world to-day. At the same time it must be observed, 
as a set-off to this fact, that in Catholic countries, where such 
institutions for the cultivation of ascetic and contemplative 
religion have continued in being, there has been on the whole, 
chiefly in consequence of their intimate connexion with the 
international organization of which the Eoman bishops or 

*In hia Untergang des AbendJandes {The Dechne of the West) Bng tr by 
C. F. AtkuiBon.' 
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popes are the head, a greater hostility to religion among those 
who have thrown themselves into the work of promoting the 
material interests of their several nations than in countries 
where there does not exist this association of the tradition of 
Christian religion with an organization whose centre is 
external to the national life. 

But, whatever its causes, we cannot but take account of 
the growth of a secular and materialistic spirit, increasing at 
a greater rate the more rapid the progress of inventions for 
the improvement of the means of communication among men 
and of the conveniences of human life on earth. There is a 
real danger that, with the spread of the culture which is based 
on the satisfaction of economic needs and inspired by physical 
science, civilization will lose its soul ; for it is a people’s 
religion that is the soul of its civilization, and this kind of 
culture may easily seem to leave no room for religion. 

To the civilization of Europe it was, as we have seen, 
the Christian religion that for centuries afforded the spiritual 
sustenance which it is thus the business of religion to supply ; 
and for a long while, even when it was already evident that 
the doctrines of Christianity had lost much of the hold which 
they formerly had, the ethical principles W'hicli had been 
based upon these doctrines retained their influence. In more 
recent times, however, it has become plain that they too are 
more and more slackening their grip, as it is realized that they 
are bound up with the fading belief in a God, our duty to 
whom IS the presupposition and root of our duty to one 
another. 

Now, as a Christian, I myself believe that Christianity 
has not lost its power to quicken again in modern civilization 
the soul which it quickened long ago in the Graeco-Eoman 
civilization, which had also become to a great extent a civiliza- 
tion of great cities and of material efficiency. But, also as 
a Christian, I do not believe that Christianity is what it is 
meant to be or can do this work wffiich we demand of it, if 
it IS content to be a European religion only. That w'ork will 
be done, if at all, by a religion wffiich is.^able to draw upon 
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the treasures of religious passion and of religious experience 
which exist elsewhere than in Europe, and not least in India ; 
which has learned the lesson of that age-long quest for a 
closer union with the Eternal Eeahty heyond the changes and 
chances of our eaithly life, which has been abundantly illus- 
trated by the sa^icd pools, the saints "and the sages of this 
great coiintiy If the growth of great cities which has been 
so maiked a feature of the Avorld’s history in the last hundred 
jears, has favoured a forgetfulness of Ctod which means a 
staivuig of the soul, ue can undcistaud uhy it is, as I have 
been told, the village life of a land uhere the vast majority 
of the jicople still lives in villages that is the chief concern of 
so religious a leader of his coiintr}mcn as Mahatma Gandhi. 
But the pioblem which is set to all leligious people now is, 
uhile cultivating whatever spiritual life there is throughout 
the world iii Milages and counliysides oi elsewhere, to find 
the means of mspinng in that increasing number of our 
feUow creatures who must dwell in gieat cities the thought of 
God and the desire to know him and to be united to him; for 
we may be sure that it is possible, in the words of an English 
religious poet, for men to 

" carry music m then heart 

Through duskv lane and wianglmg mart, 

Plying their daily task with busier feet 

'Because their seeict souls a holy strain icpeat ”* 

It has happened that those who have brought to India 
the civilization which has been so deeply infected by the 
secularism or materialism ot which I have been speaking, 
with its threat to the soul of every people to which it comes, 
have belonged to a nation professing the Christian name ; but 
there is nothing in the ethics of ChiTstianity to sanction this 
corruption of what m itself is good. ‘ ‘ A man’s life consisteth 
not in the abundance of the things ivhich he possesseth.”t 
“ Be not anxious what ye shall eat or what ye shall drink or 


* Eeble, Chruban Year (S. Matlheio). 
flinke Xn. IS. 
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what ye shall put on Is not the life moie than meat and the 
body than raiment “ Seek ye fiist the kingdom of God and 
his righteousness.”! ‘‘ What shall it profit a man if he gam 
the whole world and lose his own soul^”! All these are words 
of Jesus himself ; and theie aic many others in the same strain 
which are for Christians of divine authority. In resisting a 
tendency which is the enemy of all religion, and nhich only 
religion can overcome, those who oppose the inioads of 
inatenahsm and secularism must haie the sympathy of all 
ical Cluistians. In my next Lectuie, which will deal with 
the place of religion in the ethics of Christianity, I shall 
attempt to show how it has been that, in despite of this, 
Christianity has sometimes seemed to show less outward 
regard for the things of the spirit than have other faiths. 


•Matt. VI 25 
t Matt. VI. 33 
I Mark, VHI. 36 



Eeligion anb Ethics in Christianity. 


At the end of my last Lecture I said that I would go on 
to speak of the place of religion in the ethics of Christianity ; 
and that, in doing so, I would say something which might 
L'eive lo explain why, although Christianity, as we saw, 
teaches that the worth of spiritual union with God incom- 
jiarably excels that of all economic and material wellbeing, 
Christians often seem to non-Christians to set less store than 
others on the outward recognition, by the practice of religious 
devotion, whether ritual or contemplative, of a world higher 
and more abiding than that with which the ordinary business 
of our daily life is concerned. The explanation which I would 
suggest 18 two-fold. In the first place, I should admit that 
my own nation and others belonging to the northern parts of 
the world are, not because of their Christianity, but from 
their racial temperament, which owes much to the climate of 
the regions in which they live, and from their historical 
traditions, less disposed than those of more southern regions 
to those habits of meditation and asceticism which at once 
strike the observer as testifying to the interest taken by 
those that display them in a spiiitual sphere beyond the 
pleasures and the struggles, the anxieties and achievements of 
our woildly existence Meditation and asceticism are familiar 
features of Christianity as of other religions ; but they are 
temperamentally difficult to men of certain races, and are 
Ihercfoic less obvious and prominent m the lives of such men, 
even where, under the influence of their Christianity, they 
may practise them in secret. But it is also true that as this 
phrase “ m secret ”* may remind us, there is in the tradi- 
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tions of Christianity itself something that encourages this sec- 
recy; it IS connected uith that emphasis on humility, that 
aversion from self-complacency, which I mentioned before 
as distinctive of Christian moiality ; and it is able to allege in 
its favour express injunctions of Jesus, in which he bade his 
followers pray and fast and give alms indeed, but in secret, so 
that their left hand should not know what their light hand 
did * It IS easy for Christians Avho are tempted, like other 
men, to neglect religious duties, to excuse themselves by an 
appeal to this censuic of external religion , while those who 
are truly religious and do not neglect them, put themselves to 
some pains not to seem outwardly better than their neigh- 
bours. 

But this too is not all. It is true, as I shall try to shew 
later, and as, I think, is generally recognized, that the con- 
nexion between religion and morality in Christianity is 
especially close ; so close that people brought up as Christians 
are sometimes apt to think that, ivhere there are kindly social 
activities, because they are morsilly admirable, religion, pro- 
perly so called, a conscious quest of God and dclibciate com- 
munion with him, is unnecessary, or that, at least, its claims 
are sufficiently met by attendance at a public religious cere- 
mony on stated occasions Men who have not only been 
brought up as Christians, but have really learned something 
of the Christian life, are not, of com se, content with such a 
scant measure of religious practice as this ; but, on the other 
hand, here again, the stress laid by Christianity on moiality 
as the test, because it is the fimt, of leligion leads the mo'-t 
religious Christians to be willing charitably to suppose religion 
secretly to be present where any person’s social activities are 
such as might be carried on by a religious Christian, although 
there be no other outward evidence on his part of concern 
with anything beyond the economic affairs and interests of 
ordinary life. 


• Matt. VI. 8. 
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Nevertheless, as we saw in my second Lecture, the funda- 
mental formula of Christian ethics unquestionably recognizes 
that there are two distinct commandmenls • that of love to 
God and that of love to oui neighbour , and it is the former of 
these, the commandment to love God, which is called by Jesus 
■ the first and great commandment ’ In estimating the nature 
and value of the contribution made by Clnistianity to the 
nioial tradition of mankind, there is perhaps nothing which 
calls for more caiefnl considei’iation than the significance to 
be attached to this ‘ first and great commandment ’ 

Among the people of my own country, at any rate — and 
you will let me speak of what 1 know at home, even though 
the conditions in this country may be in many respects dif- 
ferent — among us in England there is at the present day a 
very general locognition of the obligation to cultivate a spirit 
of universal biotlieihood, leading to the treatment of others as 
we would wish them to ticat us But, along with it, we find 
a widespread leaction against the recognition of a divine 
Being, to whose legislative authority such an obligation can 
be referred ; a recognition which not so very long ago was 
generally regarded as a necessary pre-requisite of any acknow- 
ledgment of moral obligation at all 

I will now attempt to point out where, as it appears to 
me, lies the st)ength of this inteicst in the commandment to 
love our neighbour in complete independence of love to God , 
for if we perceive this, we shall be in a better position to per- 
ceive also any wcahnas which theie may be in a reduction of 
the two great commandments to one, and that the second , and 
so to understand more fully the true significance and scope of 
the fiist. And I shall find it the most convenient course to 
begin with a refeicnce to a philosopher of whom I spoke in 
my first Lecture, to Kant For, as I intimated then, Kant 
appears to me, among all the philosophers, ancient or modern, 
uith whom I am acquainted, to have most clearly and deci- 
sively called attention to that among the features of our moral 
experience which is, in my judgment, the most distinctive 
and essential. 

i 
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Kant (as I reminded you before) taught that the moral 
consciousness is a consciousness of what he called a ‘ cate- 
gorical imperative.’ That is to say, it is the consciousness of 
an obligation to do or not to do something or other — or rather 
to will the doing or not doing of it, since it is, he held, morally 
indifferent whether in a paiticiilar case circumstances permit 
our will to be carried into effect — not because by doing or not 
doing it (as the case may be) we expect to wm for ourselves 
any pleasure or satisfaction, or avoid any pain or discomfort 
— but purely because it is light, is our diitij, to do or not to do 
this thing He meant, as we saw, by ‘ categorical ’ in the 
phrase ‘categorical imperative’ the opposite of ‘hypothetical.* 
‘If you wiuld be rich or happy, you must do this or that ’ That 
is a hypothetical imperative If j’ou reply ‘ But I don’t 
wish to be rich,’ all I can say is • ‘ Very well then, you can 
leave this alone.’ Perhaps no one could honestly say that he 
does not wish to be happy. But at least you may say, * I 
would rather not be happy at that cost ’ And again I can 
urge you no more But if I say * ‘ It is your duty to do this,’ 
you can only dispute it being your duty To say ‘ I don’t 
want to do my duty ’ or ‘ I had lather not do my duty than 
do this ’ will in no way affect your obligation to do it If it 
IS your duty, it remains your duty none the less No consi- 
deration of any mere consequences — of course wo must be 
careful to distinguish ‘ mere consequences ’ from ])arts of the 
action willed which come later in time — can affect the obli- 
gation of a genuine dutv What I mean bv ‘ parts of the 
action willed which come later in time ’ as distinguished from 
‘ mere consequences ’ can be illustrated by an example 
Suppose it to be my duty to fit mvself for doing my proper 
work better by taking a holiday ' or, again, to help a certain 
poor man to become independent of charitable relief If I 
find that the holiday which I had at first designed to take 
would lead to my involving mvself in anxieties which would 
unfit me for work, it will plainlv not be mv duty to take that 
holiday under such circumstances — for it would not he a holi- 
day fitting me to take up my work with new zest Or, in the 
other example, if I find that the money whi^ch I wish to send 
9 
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to the poor man would be instantly squandered by him in 
drink or in assisting some spendthrift relation, I shall not 
he helping him to independence by sending iL to him ; and so 
what may be called the ‘ consequences ’ of what I meant at 
(list to do (to travel to a certain place, or to send a certain 
amount of money to a certain address) will lender it no longer 
my duty to do that But this is because they are not really 
‘ mere consequences ’ but alter or cancel part of the action 
which it was my duty to perform 

Now it was clearly impossible for Kant, holding such a 
view of the nature of morality as I have just outlined, to 
allow that the obligation to do right actions could be reduced 
to an obligation to do what God has commanded, in the sense 
that the sanction (as it is called by writers on moral philoso- 
phy) of all moral acts is to be sought in the rewards and 
penalties, here or m another life, winch may have been insti- 
tuted by God for obedience and disobedience to his commands 
respectively That would be to convert the catecjoncal im- 
perative of morality into a hypothetical. He could only allow 
that a moral law could be represented as a divine command, 
if this were taken as a way of putting the matter which would 
suggest indeed the supreme importance of the law% but at the 
same time would allow us to regard any particular duty as a 
divine command because we know it to be our duty, not to 
regard it as our duty because it has been commanded by God 
Now, here I think that Kant was right as against certain 
views more prevalent in his day than at present ; but if we are 
to do justice to his way of expressing himself, we must be 
clear what these views were He was right, in my opinion, 
in refusing to regard moral laws as deriving their binding 
character from the fact that they are found laid down in 
Scripture or other collection of revealed precepts, rather than 
on account of their inherent fitness, a fitness directly per- 
ceived by what he called the ‘ practical reason,’ to be ‘ laws 
for all rational beings ’ He was right too, I think, in hold- 
ing there were no ' court duties,’ as he called them, owing 
to God, in which God is especiallv interested because they 
are owed to him , as a father might be especially inter- 
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ested in a son’s perfoimance of his filial duties or a sovereign 
in his subject’s perfoimance of Ins political duties. If we 
suppose such a special interest on God’s part in duties owed 
to him and to no othei peison, we are, I think, — and Kant, I 
believe, thought so too — in serious danger of coming to suppose 
that we may somehow compensate for defects in our conduct 
to other people by our devotion to God, who, we may imagine, 
will be likely to regard with peculiar favour one who has at 
any rate discharged Ins duty to him, even if he have neglected 
that to his neighbour Such conceptions as these, ol aihi- 
trary enactment by God of laws which might just as well have 
been otherwise but that he has chosen to order them thus ; or 
of duties in which God is particularly concerned, because they 
relate especially to him ; are rejected by Kant as separating re- 
ligion from morality in a way in which he regarded it as the 
especial merit of Christianity that it did not separate it These 
conceptions w^ere sufficiently often met wuth in the current 
ethical teaching of his day for him to be anxious to put Ins 
readers on their guard against them But his own feeling 
toward the moral law w'as one of profound and, in the 
strictest sense, rehgioiis reverence He did regard it as divine- 
ly given ; but he did not think that its divinity needed to be 
accredited by any other evidence than the manifest authority 
with which it spoke to the lieart and conscience of man If 
one was honest wuth oneself, he thought, one could not mis- 
take it for other tlian the voice of God Holding therefore, 
as he did, that there w^ere no special duties to God over and 
above those to our neighbour, he certainly might seem to leave 
no room for the two commandments of the Christian law If 
the love commanded therein is, as he said, a practical love ; if 
there is nothing w^e can do to God ; then our duty to love God 
ic in fact our duty to our neighbour Tliere are not two com- 
mandments, but only one 

Nevertheless, I think that Kant w'ould not have regarded 
the fiist commandment, the commandment to Im^e God, as a 
mere needless adjunct to the second For all his objections to 
thinking of the moral law as possessing, so to say, a merely 
statutory authority, as being what God, if«,w'e may so express 
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it, has happened to lay down, he was profoundly in earnest 
with his belief m its intrinsic authority. With him, as with 
the English philosopher Butler, authority was indeed the 
chief note of the law which the conscience apprehends , and 
tins authority was not for him the less truly divme authority 
that it did not rest upon external sanctions in the form of re- 
wards for obedience and penalties for disobedience appended 
to it by the will of the divine law-giver In the fragmentary 
notes loft by him in his desk at his death and recently pub- 
lished under the title of Opus poslumum wc find a more ex- 
plicit recognition than in his earlier writings of God’s 
immanence in the moial laiv'^^ ; but this immanence is none the 
less that of a constraining authority This being so, he could 
and probably did regard what we are here calling the first 
commandment — the commandment to love God — as enjoining 
the general surrender of our wills to the moral law^, whatever 
that law may command ; w'hich law will then bo found ti 
reveal itself as consisting in obedience to each duty towards 
our neighbour wdiich may result from the principle of treating 
humanity in our person or in that of any other person always 
as an end, and never only as a means ; a principle wdiich, in 
Kant’s peculiar phraseology, coi responds to the command- 
ment which we are here calling the second commandment, 
the commandment to love our neighbour as ourselves. 

Now, I think that in my own country, forty-five years 
Ego, when I was myself an undergraduate student at Oxford, 
such an interpretation of the commandment to love God as I 
have just suggested w’ould have met with more general accept- 
ance than at the present day. Many then would wnth 
Kant, have denied that God required of men wdiat Kant calls 
court duties ’ towards himself, duties of external reverence 
and worship, over and above a life of duty to their neighbours 
perfoimed in a just and loving spirit Many would have gone 
fiirtlicr, and doubted the existence of a personal, or even of a 
transcendent God at all But, like Kant, they would have 
invested the Moral Law or Duty with all the “ solemn 


* See the ^present i/nter'e Kant's Philosophy of Behgton, pp 17R ff. 
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majesty ’ ’ that had always belonged to the idea of God ; and 
they would have thought an ethical system inadequate which 
did not in this duty to their neighbours, tins social service, see 
not merely an obligation toward the paiticular individuals 
who were its immediate objects, but also the acknowledgment 
of a Principle ol Goodness, confoimity to nliicli was the 
common interest of all tliose i\ho were bound to one another 
by the bonds of mutual dutj' and obligation 

I do not think that it can be denied that among the 
younger generation (I am speaking still of my own country) 
there is another view in vogue to-day There is a undc-spread 
recognition that tlieic are duties owed by one individual to 
another who is his or lici comrade, nliom he or she cannot 
■ let down,’ as the phiasc is, without incuriing self-repioach 
for doing so But this duty is not envisaged as a laiv imposed 
by an authority superior to ourselves, oi even, in the manner 
of Kant, as tlie uttciance of an autonomous loason enthioned 
as sovereign witliin oiii souls It is supposed rather to derive 
its power over each individual fiom the appeal of the other’s 
trust in him, a trust based on the consciousness that both 
alike are seeking, each loi himscll, the nppoitiimh of the 
fullest possible satisfaction of his innate desiie of self-expres- 
sion Now, in my own opinion, the attitude uhich I have 
just described, althougli those wdio adopt it often repudiate 
man^ traditional obligations, jet in emphasiziing, as u^e see 
that it does, the obligation of mutual comiadcslnp, really im- 
plies after all the iccogiiition of what Kant called a ‘ catego- 
rical imperative.’ But to those who take up tins position it 
may very well seem that there is nothing for the first com- 
mandment to add to the second ; no love to God ivhich can be 
distinguished from love to our neighbour ; since there is not 
only no personal God who imposes the law, but no such abs- 
tract substitute for God as a Categorical Imperative, a Prin- 
ciple of Goodness, or a Universal Good, as a generation ago 
seemed to give an intelligible reference to the requirement 
expressed in the first commandment or love to God ; a 
requirement which transcends the tie of mutual helpfulness 
between individuals and serves as the background, if not as 
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the foundation, of our behaviour toward our individua] 
neighbours. 

I will attempt very briefly to trace the history of the view 
which I have just described Early Christianity undoubtedly 
commended its moral teaching to its adherents by an appeal 
to authority. Amid a uelter of discussion m the philosophi- 
cal schools of the day as to the chief end of human life and the 
best means of seeming that end, whatevei it might be, the ne^i^ 
religion piopouiided a code, which purported to be revealed by 
a God who, in creating man, had set before him a certain 
goal : and, when lie had failed to take the appointed means 
to secure it, had sujiplied him uitli tlie assistance necessary 
to repair this failure and to become at last uhat it was origi- 
nally designed that he should eventually be 

How could this claim, uemay icasonably ask, be made 
for Christianity consistently with the other claim which I 
have pieviously in these Lectures made for it, that it is 
opposed to any system of meie commands, and that, accord- 
ing to its teaching, all rules of conduct must derive their sanc- 
tion and justification from their tendency to aid m the 
cariymg out of the only ultimate requirement, that of love to 
God and man? To this question I would give the following 
answer. 

Morality wears two aspects the aspect of duty, and the 
aspect of the attainment of the ultimate satislaction of desires 
— or, to put it another way, of the full realization of capa- 
cities. The word ‘ right ’ suggests the foimei aspect, the word 
good ’ the latter. No presentation of morality which 
Ignored either aspect altogether would be true to the wdiole of 
our moral experience. On the one hand, no satisfaction of 
desires which did not include the satisfaction of doing one's 
duty could be an adequate satisfaction for a being conscious of 
the claim of duty. On the other hand, just because this is so, 
in proportion as the human spirit is sensitive to the claim of 
dut}’^ upon it, it will find in the resjionsc to tliat claim the one 
indispensable means to its ultimate satisfaction; and so, 
though it be essential that an action, to be truly moral, should 
not be performed for ihe sake of its consequences, so that one 
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might decline the obligation to perform it by refusing to aim 
at its consequences, yet to deny that in the discliarge of duty 
ultimate satisfaction can be found and the best capacities of 
the self realised, is to leave the mind which acquiesces in such 
a denial a bewildered waif in an iiicobereiit and n rational 
world 

In the history of European thought, the doctrine of Aris- 
totle emphasizes the second of the tuo aspects of moiality of 
which I have spoken (self-realization), and that of Kant the 
first (unconditional obligation or duty); while Aristotle’s 
doctrine that tbe virtuous action must be chosen for its own 
sake, and Kant’s doctrine of the summum honiim or Supreme 
Good, stand respectively in each philosojiher’s system for the 
recognition in that system of the aspect on Avhich the otlioi 
has laid the gieater stress 

At the time of the first preaching of Christianity Aristotle 
and the other Greek philosophers who were in general agree- 
ment with him in considering morality piimanly as conduct 
conducive to the true good of mankind, whatever that might 
be, were already in the field ; but the Kantian philosophy was 
still in the womb of the future The ethical teaching intro- 
duced by Christianity, deeply coloured as it was bv the Jewish 
conceiition of legislation by the one only tiuc God, with sane 
tions in the way of rewards for obedience and penalties for 
disobedience, stood over against curient philoso])hical tliooiios 
as better able than they to satisfy that inexpugnable sense of 
an absolute obligation which, if Kant be right (as I think he 
is), IS involved in the moral consciousness of all men For it 
introduced the conception of the aidhoiity of the moral 
law, pictured as a divine command, and along with it 
the corresponding sense of personal sinfulness in those 
who have discarded this authority, and of their 
need to rely on a Higher than themselves for for- 
giveness of their fault and for the power to obey 
the law hereafter. At the same time, whereas the cur- 
rent theories had for the most part no outlook beyond the 
present life, the Christian doctrine of lewards and punish- 
ments introduced the element of faith in the ultimate 
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supremacy over the whole universe of the authority revealed 
m the moral law ; and thus met the doubts of any who should 
be tempted to calculate the small chance there might be in a 
particular case, were this life all to which he had to look for- 
ward, whether loyalty to a moral principle usually 
ickiiou lodged would alter all conduce in the long run to the 
welfare of him who should adhere to it Christianity thus 
contributed to the ethics of the u’orld of Graeco-Roman civili- 
zation cT sense of authonty in the moial law and a faith in the 
divine sovereignty over the universe winch were of immense 
value, — even though there may have been, nay certainly was, 
a tendency among Christians on the one hand to fall back into 
'I presentation of moiality as a positive code of rules such as 
the saying ol Cliiist about the two great commandments of 
love to God and our neighboui had piomised to set aside for 
ever; and on the other to relapse into low'lcss ealculations of 
ultimate expediency no less inconsistent with the Gospel ideal 
of disinterested love. 

Duiiiig the Middle Ages tlio nations of Modem Europe 
w'ere growing up under the shadow of the Chiistian church 
from barbarism into civilization , and the thought sank deep 
into men’s minds of an authoritative moinl code lesting upon 
the declaicd wall of One able to icward olicdiciice to his com- 
mands with evcilasting happiness and disobedience wnth ever- 
lasting punishment, often jnctuicd in veiv crude forms, some 
of them borrowed from old mythologies When these nations 
arrived at national matuiity tlieic aw^oke among them a desire 
for free self-expression wdiich hi ought about a tendency to 
revolt to Mews emphasizing the goodness of self-realization 
rather than the strict obligation of duty — ^to such view's, in 
tact, as had been current in classical antiquity ; and it is this 
tendency of wdiicli w'e sec the outcome in the modern revolt 
against the whole conception of authority in ethics 

This desire of free self-expression insjnrcd what is called 
the Renaissance oi new' birth of learning and letters in the 
fifteenth and sixteenth centuries of the Christian era It is 
perhaps more justly legaidcd as the return to life of the old 
Greek estimate of eivi|ization as good in itself nftei a period m 
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winch it had been disparaged in comparison with the prepara- 
tion for another life, which might break in upon the whole 
world at any moment, and must for eveiy individual bring to 
an end at death any woildly activities which might occupy 
his earthly days The immediate effect of the Eenais- 
sance upon the life ol educated Euiopeans nas to induce a cer- 
tain double- mindedness Eetaining then behet in the Chris- 
tian religion, but holding along with it the new estimate of 
civilization as in itself good, they pursued art and science and 
the other gifts of that civilization with ardour, while still 
looking upon religion as something siipei natural, belonging 
to another world than this This “ double-mindedness ” the 
poets and thinkers of what is often called the Romantic move- 
ment, which began towards the end of the eighteenth century, 
proposed to lemove by seeking what I may call the religious 
values within instead of without the woild and its civilization. 

The whole history of Euiopean icligion during the 
nineteenth century, especially in the Piotestant churches, 
illustiates the stead) gioixth of what may be described as 
immanentism, of this endeavour to find religious values not 
without but within secular civilization, and to see in Religion 
(which meant, for the gieat majority of Europeans, in the 
Christian religion) rather the soul of the secular civilization 
which had arisen among the nations piofessing Chiistianity 
than, as heretofore, something which transported the religious 
man outside of it altogether No longer did it scc'in clear that 
our serious inteicsts should he clscnhere, in another world, 
and that we should care for the comfort and convenience, the 
taste and the knoivledgc, which secular civilisation has to 
bestow, only so far as it might be instrumental in preparing 
for life in that other woild Rather w'e were to look to civili- 
zation to lift us heio and now, through the free exercise of 
our noblest faculties in social seivice and in the contempla- 
tion of beauty and of truth, into the highest life of which 
human nature is capable Political cieeds based on the belief 
in progress as the law of human history, — a belief which is 
not inculcated by any of the great religions of the world — 
were natural accompaniments of this ouAlook ; an outlook 
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which found utterance in the saying of a famous Eussian 
writer : “ T believe in civilization and I require no further 

creed.”* 

Tins faith in civilization was rudely shaken by the catas- 
trophe of tlie Gieat Wai , and the view which I described above 
as common to-day among the younger generation in my 
country results from the combination of what I have called 
the tmmanentism of the nineteenth centurj" — ^the tendency to 
look foi the religious values of life within i ather than wuthout 
secular civilization — uitli the dcstiuction, laigely due to the 
War, of that faith in secular civilization which had charac- 
tciised Buiopean thought in the nineteenth century and had 
seemed to many capable of replacing the old belief in God If 
God is to be found neithei -mtliout nor ivithin the life of this 
world, we are left, in the iihiase of the Christian apostle Paul, 
“ without God in the world ”f; and consequently the com- 
mandment to love God with all our heart and mind and 
strength has no longer any significance for us. Our human 
comrades are left to us ; the commandment to love them as 
ourselves still sounds in our ears, and thus the ethical teach- 
ing of Christianity is not wholly abandoned ; and moreover 
there are two respects in which we may recognize that the 
very revolt against the tradition of Christian morality which 
we are wutnessing betrays its own indebtedness to the 
doctrines of Christianity. 

In the first place, although the demand for free self- 
expression seems to revert from the Cliristian emphasis 
on self-surrender and the service of God to the old Gieek 
thought of man’s highest good as consisting in the fullest 
possible exercise of all the noble capacities that are to be found 
in his nature, it was not so much the individuality of each 
human being that the Greek philosophers had in view as the 
natuie common to all men; but the translation of the doctrine 
of self-ieahzation into individual teims echoes the peculiarly 
Cluistian conviction of the infinite value of every personality 


* Tnrgenieff, quoted by BqaBuquet, The Cmlisation of ChTistendom p 63. 
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in the sight of God. In the second 2dace, consciously or not, 
— or rather, sometimes conseiouslj' and sometimes not, — ^what 
I may call the atheistic ethics of comradesliij) aie at bottom a 
development of the ccntial Chiistian doctrine that he who 
hath seen Christ hath seen God, and that whatever is done to 
the human brethren of Christ is done to him in them Thus, 
even to the modem Euioiioan moiality u Inch counts itself non- 
Chnstian, tlic contiibutioii made by Christianity is of great 
impoitance. Yet in its cliiiiination of autlioi ity, which goes 
along with its elimination oi God, it must, I iliink, be alloncd 
that, notwithstanding tliat it pieserves and even exaggerates 
some features of Chiistian ethics moie siiecifically Christian 
than this (for emphasis on divine aiithoiity is quite as 
characteristic of some other icligions, especially of diidaism 
and of Islam, as it is of Christianity), it parts company nith a 
feature of Christianity without ivhich it nould be impossible 
to recognize any religion as being entitled to bear that name 
Christianity has always inculcated upon its follou’cis 
the worship of God, both m private and in unison with their 
felloAV believers , not however as a presciibed ritual ivlnch 
must be performed whether undci stood oi not, and in the 
performance of which God takes as it wore a special inteiest, 
as a duty owed not to another than he but to himscll — not, that 
is, as, in Kant’s phrase, a “ coiiit duty ” — but lathcr as the 
natural expression of our consciousness of being God’s 
children, dependent upon him and looking to him with grate- 
ful affection for the satisfaction of all our needs ; and as the 
inevitable result of the sense of being pined together in fellow- 
ship with those who share the same filial relation towards the 
same heavenly Father While, liowevcr, I do not think that 
the Christian life can be lived Avithout prayer and divine 
worship, I think that the intimate association in the 
Christian summary of duties of Ioa’^c to God, which 
must issue in prayer and worship, AVith love to 
our neighbour is a contribution of the highest im- 
portance made by Christianity to ethics It is, hoAV- 

ever, an intimate association of two principles, not the 
idle repetition of the same principle twice over For without 
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the first commandment, that ol love to God, the position of 
the second, that of love to man, is, I am convinced, precarious ; 
because the obligation to olicy the second is made to rest in the 
last resort on feeling and not on imnciple. Where affection or 
even sympathy is picsent, tliese no doubt seem so to quicken 
and deepen the consciousness of obligation that the perform- 
ance of the same duty on the grounds of principle alone seems 
in comparison worthless and insignificant Yet feelings of 
affection and sympathy aie necessarily variable and uncer- 
tain, while principle is independent of the lapses and 
variations of feeling On the other hand, benevolence on 
principle tends to arouse the appiopriate emotions xnthoiit 
which it would be imperfect and defective The first com- 
mandment expresses the principle of iiioial obligation in the 
form of a “ law universal ” (to use Kant’s pliiase), whose 
“manifest authority ’’ (to use an expiession of Butler’s)* is 
the common or unifying feature in all the several obligations 
towards our neighbouis by wdiicli we are on different occa- 
sions conscious of being bound It expresses the principle 
moreover in form not of an abstiact law, but of a personal 
Being demanding from us — not indeed what Kant called 
“ court duties ’’ in which he is inteiested as he is not inter- 
ested in the duties owed to our neighbours, — ^but ]ust those 
very duties themselves, unified by their referenes to him a 3 
the imponent and common object of all duties, to whomsoever 
they may be owed. 


" Sermon 11 . 



VI. 


Asceticism in Christianity. 

In niy last lecture I was conceined ^^’itll the place of 
Keligion in the Ethics of Christiamtj' I pointed out that 
there was unquestionably among some Christians a tendency 
to beat nioiahtj as il it ucic the only leally iinpoitant part of 
religion, and to neglect the external worship, the piactice of 
ascetic self-denial, and the meditation on spiritual things 
which in most lands count foi so much in it I have spoken 
of this tendency as a tendency existing among Christians 
rather than as a tendency of Chiistianity ; for it is much moie 
evident, to say the least, among Chiistians from the north of 
Euiopc than among those fioni the shoies ol the Meditcria- 
nean, and also among those (mostly of Noith European origin), 
who follow the Protestant form of Chiistianit} than among 
those AAho follow the Catholic foini ol it, oi who belong to 
the Churches nliicli are commonly called Eastcin, those, I 
mean, of nhat Euio2)eans desciibc as the Noai East This 
tendency among ccitain Cluistians, ne saw, could find en- 
couragement in the gieat stress which in the Xew Testament 
IS laid ujion social morality as the chief fruit of religion and 
the grand test of its morality, and also iqion the duty of 
avoiding anything like an ostentation of religious obseivance 
For it IS remarkable that, though it is in our conduct towards 
other men that the service asked of men by God is in the 
teaching of Jesus made chiefly if not altogether to consist, — so 
that, in this sense, Christianity is jire-eminently a social 
religion, — yet the same teaching is notably individualistic in 
the slight impoitancc attached by it to social ceremonies com- 
pared with the conformity of each man’s will to God and his 
personal relation to God as his own Father in heaven. But 
T also called attention to the fact that in the summary of God’s 
law which forms the basis of Christian moial teaching there 
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are after all two commandments and not one ; and that the 
first of these is the commandment of love to God, which is 
thus distinguished from the love of our neighbour and given 
precedence over it I said that I was prepared to agi ce with 
Kant, who seemed to me to be in this point interpieting 
aught tlie teaching of the Gosjiel, tliat according to that teach- 
ing (lod (Iocs not itquiie of us ‘ conit duties ’ in which he 
IS especially inteiested,, as he is not in those duties which we 
oive to other men rathei than to him On tlic other hand I sug- 
gested that tins does not imjily that we can, as some jieople 
have come to think, dispense with any thought of God, and 
content ourselves iiith behaving in a coraiadc-like W'ay to the 
individuals with whom we come in contact At any rate, 
that IS not Chiistian morality Chiistianity reqiines its 
followers in the first place to love God with all their heart and 
mind and strength ; and in the second to love their neighbours 
as themselves, because that is requiied of us by the God who 
IS the object of this unqualified love The love of our neigh- 
bour, — a practical love, that is a conduct such as love would 
suggest (for feelings cannot be commanded, though they tend 
naturally to followf on the conduct wdiich they ivould prompt 
if they wcic present) — will not ho limited by any of those 
circumstances of nationality oi class or kinship or congeniality 
or affection which inevitablj'’ help to detcimine oiii emotional 
reactions in intercourse wuth other people ; but will be 
regulated by the principle of the equality of all men as alike 
objects of God’s fatherly care and providence. 

Now, although no rules of external wmrship are prescribed 
in the New Testament, the love of God, which is thus the 
object of the first commandment in Christ’s law, cannot but 
bring along with it, to express and foster it, the use of prayer 
and thanksgiving ; and from the very first Christians have 
as a matter of fact met together to offer prayer and thanks- 
giving to God. But, though there is thus a place for religious 
w’orship in Christian ethics, the inculcation of this as a duty, 
while it no doubt distinguishes Christianity from mere secular- 
ism, w'hich recognizes no Being, within or without us, to 

I ^ 
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whom worship can or ought to be offered, it certainly does not 
distinguish it from other religions of the world, and cannot 
be reckoned as a distinctive contribution made by Christianity 
to ethics. Neither again, although asceticism is a featuie of 
Chiistianity as of neaily all lehgions, can the lecognition of 
it, whether as a duty or as a means towaids the full realization 
of our capacities, be considered as such a contiibution On 
the contrary, in a compaiison of Chiistiamty iiith tlic otliti 
gieat leligions of the woild, it would iiiidoubtcdly be loiind 
that othei faiths have lai suipassed it in the iinmbei of then 
adherents engaged in ascetic practices, and in the rigour and 
seventy of the practices in which they have engaged Never- 
theless Christianity has always, as I said, like other religions, 
lecognized asceticism as possessing a leligioiis value , and I 
propose in the pieseiit lecture to describe the particular 
religious lalue attnbiited to it by Chiistiamty — a value we 
shall find to be in some respects cliffeient fiom that attnbuted 
to it in other religious This is not the place foi controversy 
and I shall not enter upon any discussion as to the relative 
merits of the view of asceticism which is characteiistic of 
Christianity and that which has obtained elsewhere I shall 
only try to describe the foimer view as well as I can, and to 
illustiatc from the histoiy of the Chnsuan Chinch the attitude 
taken up by Chiistians at diffeient times and under different 
cii cumstaiicGs toivaid a kind of life uhicli has in most religions 
been cultivated and honoured as a way to the achievement of 
spiritual peifection. 

If w'e look at the account gnen in the Gospels of the 
teaching of Jesus himself to see what is contained in it about 
asceticism and its place in the religious life, w^e shall, I think, 
be struck by tvi'o things (1) by the emphasis laid by Jesus 
on the surrender of family and other social ties requiicd of 
those who would be his followers ; and (2) by the absence of 
any emiihasis upon the dchbciate cultivation of ascetic jirac- 
tices as a means to the attainment of a higher life, nearer to the 
divine because farther from that of the senses, such as has been 
recommended in other religions and has pfton been associated 
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With the monastic institutions of later Christendom. We 
must however not fail to note, as regards the former of these 
two characteiistics of the teaching of Jesus, that the call to 
set oneself fiee fiom the obligations of domestic life is directly 
associated with actual participation in the homeless life of 
‘ pleaching the kingdom of God ’ which Jesus himself had 
adopted * It is put forward not as the duty of all men, but 
rather as the special sacrifice required of those who would 
ciiiol themselves in the company of his immediate disciples 
Again, as regards the latter of the two characteristics of Jesus’ 
teaching to which I have called attention, we must be careful 
not to overlook tlie fact that, while he lays no stress upon 
the deliberate adoption of ascetic practices and even contrasts 
his oivii habit ot taking jiait in oidinaiy social life, ‘ eating 
and drinking ’ in the company of othci men, wuth that of his 
foreiunner John the Baptist, who had lived an ascetic life of 
solitude and fasting in the descit,t neveitheless he is said to 
have inauguiatod his ministry bv a last of foity days,| and in 
his teaching takes fasting for gi anted as being, along with 
piayci and almsgning, one of the lecognizcd exercises of 
religion. § 

When we turn from the Gospels to the later history of 
Ohiistendom, we feel at once a difference between the ideas 
there current and those at fiisl sight suggested by the aspects 
ot Chiist’s owm teaching to which I have lefcrred in the pre- 
ceding paiagraph On the one hand w'^e find not only a geueial 
acquiescence in the undei taking by professed Christians of 
the ordinary duties of spouse and jiaient, of householder and 
citizen, but a widespread belief that in Christianity is to be 
found the chief support and sanction of these duties. On the 
other hand, throughout the centuries of the Christian era a 
A'eiy large proportion of Christians have regarded celibacy, 
withdraw'al from the ordinary economic pursuits of men 

* See I/nke, IZ. 61 B. 
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t Mark I 12 ft. 
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and from the service of the State, together with the systematic 
practice of austerities, as characteristic of a life specially 
devoted to Christ and as affording peculiarly favourable oppor- 
tunities for attaining to Christian perfection The ideas 
expressed in these contrasted views alike differ from those at 
first sight suggested by the teaching asciibed to Christ in the 
Gospels, as appeal ing to attaeli a highei value, in the one case, 
to domestic and civic life, in the other, to deliberate asceticism 
than Chiist’s own nords seem to attribute to either. 

Noil, in studying llic teaching ol -Tesiis, wc ought never 
to forget that in the liackgiound of it there always he the Old 
Testament and the ethical ti adit, on ol Isiacl, accepted by 
teacher and taught alike as of divine origin. None of the 
teaching of Jesus, nc must bear in mind, was directly 
addressed to ‘ Gentiles,’ that is, to non- Jews. He ' was not 
sent,’ he is recoided to have said, ‘ but unto the lost sheep of 
the house of Isiael,’* that is, to Jews who had sinned against 
the law of their God. We must also, in studying later 
Chiistian teaching, ue\ei toiget that, nlien the Christian 
Church emerged liom its Jcnish ciadle and cnteied on its 
mission to the Giaeco-Konian I'oild, it bionght nith it, as pari 
of its gift to that woild, the Old Testament and the etliical 
tradition of Israel These could not, in addi cssing the Greeks 
and Eomans and the otlici peoples of the Mediterranean area 
other than the Jews, be assumed and piesupposed, as tliey 
had been by Jesus, iibo addiessed none but Jews On the 
contrary, the Jewish Scriptuies and the Jewish morality had 
to be themselves lueuleated and ciiloiced, as them.selves coming 
from God, before the teaching of Jesus, ivliich had them as 
its background and its context, could be undei stood 

There have been, almost liom the first, some few Christ- 
ian teachers who have legardcd as mustaken this inclusion in 
the message of the Christian Church of the Old Testament 
along with the Neu, ol the tiadition ol Israel along with the 
words of Christ — words which so often corrected or qualified 
it. No doubt it is true that tliis inclusion has sometimes 

•Matt. XV. 24. 
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tended to obscure certain characteiistic features of Christ’s 
teaching. It has often aided in transforming a Gospel or 
‘ good news ’ of fieedom and love into a code of positive laws 
commanded under teriiblc penalties foi disobedience ; and has 
been responsible for leplacing ceiemonial observances, such as 
tiiat of a weekly sabbath, in the veiy position for placing them 
in uliich the strict Jews of Ins day had incurred the constant 
censure of Jesus himself Nei'ertheless it is of first rate im- 
portance to the theory and even to the piactice of Christian 
ethics that they should not be altogethci detached from the 
Jewish backgiound, ajiait from tlie considei ation of which the 
presentation ot them m the Xew Testament and in Christian 
tradition is leall} unintelligible 

The saying oi Jesus, foi example, about “ hating father 
and mothei — ‘ ‘ It ani man eometh unto me and hateth 
not his own lathei and mothei and ivile and children and 
brethren and sisters vea and his oitn life also, he cannot be 
my disciple ”* — can only be undei stool, as m fact it 
has almost always been iindeistood, if we think of it 
as addressed to Jews, who legardcd filial piety as a primary 
duty, enjoined by God in the commandment “ Honour thy 
Jathei and thi mothei,” liy a Jeu, ulio himself, so far from 
lepudiating the divine authoiitj of that commandment, 
denounced witli unspaiiug seventy the dishonest casuistiy of 
certain Jewish teaehers, which, by means of the device of 
allowing the lesources which might have supported a parent 
to be devoted to God's service, had, as he said, ‘‘ made the 
word of ’ ’ that veiy ‘ ‘ God to be of none effect through their 
tradition. ”t In this particular instance there has been no 
general misunderstanding of Jesus chargeable against 
Christians ; for very few of them have supposed him to be 
speaking against the duty of reverencing and loving one’s 
parents. The great majority have rightly taken him to be 
concerned only with the exceptional case wherein a higher 


•linke XIV. 36. 
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duty may involve our doing something which one’s parents 
themselves, or otliers toi them, regard as inconsistent with 
such love and leverenco In that exceptional case indeed it 
IS precisely because a man lecognizos as sacred the claim of 
his parents upon him tliat his action in obej’ing the higher 
call has the heioic quality which belongs to the service of 
which Jesus is speaking 

But in other cases there has been a misunderstanding 
similar to that of someone who, forgetting the Jewish back- 
ground of the New Testament, should take this saying of 
Jesus to sanction iiidiffeience to that claim Words of his have 
been taken at their face value as forbidding military service 
or public worship or economic prudence, where we must no 
less remember that tlic Old Testament, mIiicIi teacher and 
taught alike regarded as divine, is full ol histones of Ood- 
blessed warfare, of uilcs for the ritual seivice of God, and of 
stones of economic jn osperity bestou ed as a God-given reward 
for righteous dealing It is one thing to forbid such things as 
I have mentioned, military service or public worship or econo- 
mic prudence, as m every case mehgious or sinful ; this Christ 
could not have done without repudiating the Old Testament 
It is quite anothei thing to enjoin a love of our fellow men 
which could nevei be content with treating any man as one 
to whom we do not wish well , a love of God as our heavenly 
Father which, if perfect, would stand in no need of outward 
ceremonies to piovoke our feelings of devotion ; a quest of 
righteousness which u'ould make even the bodily necessities 
of life a subject not of anxiety but of thankfulness to God 
when they are supplied, and of resignation to his will when 
they are withheld. Such a love of God and man, such a quest 
of righteousness will, in proportion as they are realised, trans- 
form human society ; but Christianity has not been unfaithful 
to the teaching of Chiist in holding that it is not by forbidding 
certain kinds of behaviour, some of which will be necessary 
so long as the piinciple of love to God and to man is not uni- 
versally acknowledged and acted upon, and others as long as 
we live upon this earth, but rather by encouraging the love 
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of God and man and the quest of i ighteousness whicli such 
love inspires, that the tiansloimation is to he brought about. 

But, as 1 liave already hinted, although the letention of 
the Old Testament and of the tiadition ol Jewish morality by 
the (Ihristian Chinch as pail ol what it bad to offer to the 
(i entile oi non-Jewish world was justified by the fact that 
laiiiiliai it_\ \Mth tins backgioiincl anti context of the Gospel 
teaching was necessary to the proper nnderstandine of that 
teat lung, theic uas a leal danger iinohed, uhich is abundant- 
ly illustrated by the Instoiy of Chiistcndom This danger was 
that a society icceivnig the Jewish Lau along with the 
Christian Gospel as pait ol the same lehgious teaching should 
settle down into a nominal Chiistiamty which should, like the 
kind of religion oi uhicli Chiist biiiisoll had proclaimed 
the insufficiency, meiely invest national loyalties and tradi- 
tional customs and eaithU ambitions y\itb a divine sanction; 
and, while using and vonciating the Cioss on whicli Christ 
suffered death at the hands of the cnil and loligious authorities 
of his day, should miss the significance ol that asjiect of the 
Christian religion of which the Cross is a symbol This 
aspect IS the continual realization that not amid national loyal- 
ties, however sacred, oi tiaditional customs, however vener- 
able, or aspirations after earthly hapjuness and prosperity, 
hoAvever natuial and legitimate in their place, can the human 
spirit find its abiding home, but only in the freedom which is 
won through d^ing to them all and claiming a share in that 
eternal sonship to God which was manifested to men in the 
person and life of Jesus Christ The life of the Christian 
Church in the world has been throughout its whole course 
marked by the tension between its acceptance of the gifts of 
what we call civilization, wdiicli it must recognize to have 
like evciy good and perfect gift, according to the saying of the 
apostle James, “come down from the Father of lights,’’* 
and the perpetual urgenev of the. call to surrender any and all 
ol them for the sake of that which civilization cannot give. 


James I. 17. 
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The office assigned to asceticism in Christianity has been 
tliat of keeping men from settling down to acquiescence in 
the self-indulgent enjoyment of these gifts of civihzation by 
voluntary sell-denial, inspiied by tlic icmembrance of the 
sufferings which, as Christians have believed, Christ himself 
had undergone out ol love to men Asceticism was not 
icgarded in Christianity as a method of acqnuing siijicrnatuial 
01 supernormal jioweis, as a means ol cmniicipatiiig the spirit 
fiom any connection uitli the body and the mateiial world, 
or as a way of escape (rom the illusion of sejiaiatc individual 
personality Ouing to contaet AMth other religious systems, 
such ideas of the power and purpose of ascetic practices may 
have exercised at times a ccitain influence upon Chiistian 
ascetics, hut they aie not leallv compatible u’ltli the teaching 
of Christianih Accoiding to that teaching miraculous 
pou'ei is nevei supjioscd to be acqiiiied by human exertion, 
but, wlieievei it appiius, is looked iijion as a gift tiom God 
111 answer to piaycr Again, accoiding to Chiistianity, matter 
IS not evil, but good, and the immortality promised to men is 
therefore described not as a bodiless, but as an embodied im- 
mortality : and genuine leality is attributed to individual 
jiersonality, aaIucIi is regaided as of supreme value in God’s 
s ght, and the absoiption of which into the unity of the divine 
nature Christians aic not encouraged to expect It is clear 
that these doctrines ol Christianity, ivhatevci estimate be 
loimed of then lalue, while thej alloiv of a leal importance 
being asciibed to asceticism as discipline, place it in a less 
prominent position than it occujiics in some leligious systems, 
and discourage the carrying of it to such lengths as have else- 
where been thought desirable. 

We have ilready noted that Jesus himself takes the prac- 
tice of fasting lor granted, as a leligious observance in 
common use, and that he is even said to have inaugurated his 
ministry by fasting for foity days as the two greatest of the 
prophets of Israel, Moses and Elijah, were related to have 
done before him * But he did not encourage his disciples to 

* See Exod XXIV. 18. 1 Kings XIX. 8. 
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fast “ while the Bndegioom ” — ^that is himself — “was with 
them and he instructed them when they did fast, not to 
shew to men ojienly that they neie doing so;t and, though 
he IS described as spending a t\ hole night in prayer, J this 
vigil is not represented as undertaken by waj of self-denial, 
but as the outcome of his need lor communion with God. 
He was not himself married . and he is recoided to have said§ 
that in the resuiiection theie uoiild be no manying or giving 
in marriage, but that they who should attain to it would be 
as angels in heaven But theie is in his icpoiied teaching no 
suggestion that virginity or celibacy under the conditions of 
the present life is, as it has often been considered by 
Chiistians, a perfection to be aimed at, as in itself lifting men 
to a higher than a human level , and while he lecognized that 
Ins disciples may be called upon to f'oigo marriage (as they 
may be called to leave home and family and all that they have 
111 Older to lollott him) yet this is spoken of by him as a 
iiii(h}ati,on,\\ voluntaiily undeigone loi the sake of the king- 
dom, like the plucking out of the right eye and the cutting off 
of the right hand, which he elsewhere saysif may be demanded 
of us, should these be the only ways of avoiding some tempta- 
tion to sin And here again, as always, ue must bear in mind 
that he was speaking as a Jew to Jews, to whom their scrip- 
tures and their tiadition represented marriage as normally a 
sacred duty Nowhere does he gainsay this view of it Even 
marriage may have to be foregone for the Gospel’s sake ; yet 
there is in this no hint of a disparagement of it in itself but 
rather the contrary ; for it is ranked with other things whose 
goodness in themselves is just what gives its special value 
to the sacrifice of them for the sake of what is stiU better than 
they. Tt is to be noted, however, that it is only of marriage 
and never of any sexual union outside of marriage that Jesus 

• Matt IX 16 

t Matt VI 16 ff 
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speaks with approval ; indeed he emphatically pronounces in 
favour of marriage, monogamous and indissoluble, as the only 
form of such union to be recognized as valid by his followers.* 
In this he went beyond the customs of his own people , lor, 
although by this time iioljgamy had died out among them, it 
Avas theoretically lecognized as legitimate, since it had been 
practised by the saints and heroes of the Old Testament ; and 
divorce was both allou'ed and frequently practised Jtsus on 
the other hand regarded polygamy and divorce as alike in- 
consistent with the ideal of marriage as he Avould have it 
practised by his ovn lolloAieis In tlic Gospel of Matthew,! 
indeed, he is lepieseiitcd as admitting a single peiniissible 
ground for divorce ; but even this is absent in the oldest version 
of his saying. Thus, so fai as leg.irds the teaching of Cliiist 
concerning that most important sphcic of human conduct 
winch includes the relations of the sexes, we find it to be an 
exaltation of marriage, monogamous and indissoluble, to the 
exclusion of all other loims ol such i elation ; iogethei with the 
recognition that men, and no doubt women too, may be called, 
as was he hiinsolt, to a eelibato life, in order to devote them- 
selves more conqilctely to the AAOik ol winning men to submit 
their Avills and lives to the nghteousness and love of God 

But altliougli tlie Founder of Clnistianity does not 
appeal iiom the Gospels to have sanctioned a glorifica- 
tion of celibacy and the mortification oJ the flesh as the 
grand means ol attaining to siiiiitual perfection, yet an 
asceticism based on sucb an estimate of tlicse forms of self- 
denial found its nay into tlic Cliiistian Church, and a certain 
dualism resulting therefiom struck its roots deep into the moral 
life of Cliiistendom. It was remembered that Jesus had on 
one occasion Aidien asked by a rich young man, Avhat he should 
do to inherit eternal life, spoken first ol keeping the command- 
ments — honouring his parents, abstaining from murdei, adul- 
tery, theft and so on — but, when further pressed had ailded • 

‘ ‘ If thou wouldest be perfect, go, sell that thou hast, and give 

•Marlf X aff. 
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to the poor, and thou shalt have treasuie in heaven ; and come, 
follow me.”* On this story was based the belief that the 
ascetic life of one without eaithly property or ties was not 
indeed required of every Christian, but was a condition of 
being a perfect Chiistian A man could, it uas thought, be 
saved, as the pluasc went, while discharging the duties of a 
mail led liouselioldei ; but yet this kind ol life fell short, it 
Avas felt, ol the Chiistian ideal, and of the pattern set by 
Christ himself, uho had never mairied and settled doAvn as a 
liouselioldei but had liA'cd a life of celibacy and poverty, not 
having, as he once said, ” ivheie to lay his head.”t Thus, 
as I mentioned in an caihci lectin c, the notion arose of a 
narrower body ol men, a church within the chinch, as it w’ere, 
living w'hat came to be called, in a pecuhai and technical sense 
the ‘‘leligious lile,” keeping not only the ptecepts of the 
Gospel, that is to say, the rules which all Avere required to 
observe, but the counsels of perfection aa'IucIi Jesus had given 
to those who sought jioifection, by A’oluntiirily abstaining from 
maiiiage and horn the possession of piivate 25roperty 
Esjiecially AA'as the tendency to this kind of moral dualism 
promoted by the gieat ascetic nioAxment connected Avith the 
leactioii in the foiuth centuiy of the Chiistian era from the 
groAvmg AAOiklhness of those Chi.stiaiis A\ho did not separate 
themselves lioiii the oichiiaiA hie of their neighbours. Thus 
AA orldlmess Aias no longer, altci the conAxision of the Emperor 
Constantine and the lecogmtion of Chiistianity as the estab- 
hshed lehg.oii of the Eonian State, held in check, as in 
earlier times it had been, b) the iisk of pcisecution for the 
Gospel’s sake ; a fiery trial to which, while the State had_ 
continued to acknoAvledge the old Greek and Eoman religions, 
the loyalty of Christians to their faith had been frequently 
exposed. But even before this period there had been creeping 
into Christian asceticism much that w^as not characteristically 
Christian As has been said, the asceticism suggested or 
counselled in the Gospels, is always a sacrifice of what is 

* Matt XrX 16 s. 
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confessedly good, like the right eye and the right hand, for 
the sake of a Ingher good , not the ill-treatment of the body 
as a thing essentially ignoble or detestable, or the outraging 
of ordinary human affections as feelings unworthy of one 
devoted to the scivice of God But language justifying an 
asceticism of this latter type, language contemptuous of the 
body and of ordinary human affections, inconsistent as this 
was with the Christian doctiine of a leal and peimanent in- 
carnation of God m Jesus Christ, and with that other doctrine 
of the resurrection of the body, which Christianity, despite 
the great and obvious difficulties of accepting it in a literal 
sense, has always associated with its hope of immortality, 
yet found its way from the writings of the Stoics and Cynics, 
philosopheis whose influence was \ery strong on serious men 
in the early Christian centimes, into the literatuic ot Christian 
asceticism, and aflected it down to quite modern times. 

Noav it IS obvious that theie was a danger for the ordinary 
Christian involved in the exaltation, as the truly Christian 
ideal, of a kind of life which he did not attempt to live ; the 
danger of acquiescing in a standard lowei than that which 
his conscience approved as the highest On the other hand 
there was a dangei for the man mIio embiaced the so-called 
“ religious life ” of setting his heart on the exact performance 
of a strict rule rathei than upon that whole-hearted love of 
God and love of one’s neighbour as oneself winch, — not the 
observance of a number of minute restiictions and oidinances, 
— ^is, according to the Neiv Testament, all that God requires of 
man. Moreover it was by no means clcai, desjnte the passages 
alleged in support of that view', that the New' Testament 
really countenanced the belief in a double standaid It was 
possible to explain the .so-called counsels of peifcction as only 
meant for particular individuals, w'hose special call might be 
to w'ork requiring celibacy and jioicrty as its conditions, 
Vi'ithout implying that this woik must be liighei than such 
as might be performed under other conditions No doubt 
there was hardship involved in abandoning the hope of 
marriage or of w'ealth for the sake of one’s duty ; but so there 
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might be for others, whose duty pointed elsewhere, in bearing 
the heavy lesponsibihties which niainage or w'ealth entailed 
Thus the movement in the Chiistian Cluiicli Ailiich goes 
by the name of the Eeformation aimed, as I pointed out in a 
pievious lecture, at establishing a single standard of Christian 
moials uithout any lecognition of a technically “ religious 
lite, such as that of a monk or nun, friar or hermit, transcend- 
ing in meiit the life of a “ secular ” Christian who dischaiges 
Ills duties as a householder and citizen in the world. According- 
ly the oiders of monks and nuns weie in Piotestant countries 
abolished, and the cleigy, who, in the part of Christendom 
which recognized the authoiity of the Koman popes, had not 
lor some centiincs been allowed to many, were permitted to 
do so. There was much loss as well as some gain in the dis- 
appearance of institutions uhich, although they no doubt led to 
abuses, by withdrawing Irom the economic life of the nation 
and from the function of parentage a great many men and 
women who had no special call to a religious life and would 
have been better employed in the ordinary duties of society, 
yet att'oided opportunities for the development of certain fine 
types of character which could scaicely otherwise have been 
cultivated, and for the performance of ceitain services which 
are best discharged by persons liee from family ties and 
economic responsibilities The revival in recent times of 
such institutions in at least one Christian Church which had 
abandoned them at the Eeformation is justified by the fact 
that there aie useful pui poses which the} alone can serve, 
even though the life led by their members be not held to be 
in itself a more peifect kind of life than that adopted by 
other Christians. As in the matter of external religious 
ceremonies, many of wdiich were abandoned at the Eeforma- 
tion by the Churches which accepted it, so in this matter of 
the disuse of regular asceticism, it is piobably true to say 
that Protestant Christianity has not escaped the opposite 
danger to that which the Eeformers saw in the religion of 
mediaeval Europe. They were true to Christian principles in 
desiring to ipake all life religious and not to identify religion 
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too closely with special occasions, seasons, modes of life ; but 
it has often happened that, where thcLc were fewer opportuni- 
ties left for special attention to lehgion, lehgion has tended 
to slip out of common hlc altogether. External worship and 
asceticism must always be subord,inate features of Christian- 
ity ; but they have their place there, as counterbalancing the 
worldly occupations which, though they can be discharged in 
a Christian spirit, can also so fill men’s thoughts that lehgion 
may come to be forgotten 



Vli. 


Christianity and Social Service. 

We saw in the last lecture that asceticism has its place 
in Christianity as in nearly all other religions ; yet no one can 
pretend that insistence upon the worth of asceticism and the 
duty of practising it is a special contnhution made by Chris- 
tianity to ethics ; on the contiaiy in other religions moie stress 
1? set upon it and the practice of it is more frequent and wide- 
spread than among Christians. Stress upon social service on 
the other hand is, I think, generally recognized as character- 
istic of Christianity ; and there are, especially in America, 
professedly Christian congregations among whom pre-occupa- 
tion with social seivicG has thiusl into the background every- 
thing else that is elsewhere associated with the word religion 
— not only the practice of asceticism but prayer and medita- 
tion, the knowledge and the worship of God, which are little 
cultivated and little esteemed in comparison with activities 
directed to the betterment, and in the m.ain the material and 
economic betterment, of social conditions The present 
lecture then will be directed to the consideration of the posi- 
tion of social service in the ethics of Christianity 

Though I have, in what I have just said, contrasted 
asceticism with social service as being the former less, the 
latter more conspicuous as a feature of the kind of conduct 
especially encouraged by Christianity, we shall nevertheless 
find a somewhat close correspondence between the Christian 
attitude towards asceticism and the Christian attitude towards 
social service The Christian view of asceticism, as we saw, 
was based upon a principle remote alike from a denial of any 
real value to life and to natural happiness, such as has some- 
times inspired asceticism in other creeds, and from that 
acceptance of life and the natural order as man’s chief good 
and the only scene of his relations with God which is found in 
most primitive religions. It is a view of the value of 
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asceticism which regards it as pre-eminently disciphnary, 
directed to the detachment of the spirit fiom the meiely 
natural order and to the quickcmng of the sense of sin and the 
need of a reconciliation with God. According to Chiistian 
doctrine this leconciliation cannot be effected by our own 
efforts ; it has been in principle effected on our behalf by 
Christ ; but the acceptance by each individual of a personal 
interest in Christ’s achievement must invohc self-denial, 
Self-denial, however, as understood by Chiistians, is not and 
does not aim at being suppression of self ; since a value is 
attributed in Chiistiamty to individual personality which for- 
bids Christians to regard the loss of it as the goal of their 
asceticism ; although it is said in the Gospel that we should be 
ready to lose our life in oidei to find it, no doubt in some 
higher and better foim than that which is bound up with 
earthly conditions. 

Now the duty of social service is by Christianity based on 
the precept to love our neighbour as ourselves — the second of 
the two great commandments It is regarded as capable of 
expressing itself in the relations created bctivecu human 
beings by any social bond — domestic, national, piofessioiial, 
religious, or wdiat not — but as never thelcss ti ansceiiding in 
principle any finite society whatevei Tins is intimated by 
Jesus in the parable of the Good Samaritan, where it is taught 
that one whom tlie strongest lacial and religion.'^ piejudiccs 
urge us to have nothing to do with, is yet our neighbour, 
whom we are to treat as one would treat a person loved not 
less than we love ourselves The service of others required 
by the commandment to love one’s neighbour as oneself can- 
not then be restricted ivithin the limits of the family or the 
nation, of class or caste or race. On the other hand, it is 
never so conceived of in Christianity as to render the indi- 
vidual a mere means to the ends of any society of which he is 
a member. For it presupposes, in the standard laid down 
that it IS as oneself that one must love one’s neighbour, the 
principle of an equal value in every human personality, a 
value which is treated as nothing short of infinite. Immor- 
tality is proposed in Christian teaching as a hope set before 
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the individual human being ; and, although in the New 
Testament immoitality is generally thought of in terms of a 
social life, a continuation ol that which now aiiiuuites the 
Chinch as the “ Body ol Christ.” jct in that life the union of 
the members of the CIiui cli is envisaged as a common relation 
to a peisoiial head, to Cliiist Thus neither on the one hand 
a selfish concern for one’s own salvation apart fiom the fellow- 
ship of the ledeemed, noi on the other hand a '' socialism 
which counts the individual person as less than an end in 
himself, can be regarded as consonant with the Christian con- 
ception of the social seivice required by the second great com- 
mandment of the Gospel, the commandment to love one’s 
neighbour as oneself. 

Again, the community in which this social service is the 
bond of union cannot in piinciple recognize the inferiority of 
any human soul on the ground of race or class or sex. This 
IS affirmed in the earlier days of Christianity by the 
Apostle Paul ‘ ‘ There is no place for Jew or 
Greek, there is no place for slave or freeman, there 
IS no place foi male oi female, for ye are all one 
man in Chnst Jesus ”* Here, however, the subsidiary 
mission of Chiistiamty to the world of which I have several 
times spoken, as the pieachcr not only of the Gospel of Jesus 
but of the ethical tradition of Israel, may seem to have inter- 
fered witli the cairying out by the Church into actual life of 
the principle enunciated by the Apostle That tradition laid 
stress upon the subordination of servant to master, of wife 
to husband ; although also upon the duty of kindly treatment 
in the one case, and upon that of conjugal faithfulness in the 
other But the full emancipation either of the slave or of the 
woman was not immediately secured by the Christian Church, 
even when Christianity became the established religion of the 
Roman Empire. It did not indeed form part of the Church’s 
progi'amme ; and in later times Christians have even some- 
times thought themselves justified in resisting in the name of 
Christianity itself measures for emancipating slaves, or- -for 
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promoting the equality of uomen with men But this would 
scarcely ha.ve been possible except through forgetful- 
ness that, notwithstanding the importance of the Old 
Testament and the ethical tradition of Israel as 
constituting the histoiical background of Olmstian 
ethics, it IS not in accoidance with Chiistian piinciples to 
place all that they contain on the same level of divine 
authority with the commandments winch Jesus dcclaied to 
contain the whole substance of the divine law And it has 
never been doubted among Christians that Christianity 
denies neither to women equality with men, nor to slaves 
equality with freemen, in lespect of the capacity to attain to 
the highest lank among the saints , to one woman indeed, the 
mother of Jesus, theie has generally been accorded by Clnis- 
tians a veneration exceeding that paid to any otlier saint It 
IS easy to undeistand how, in the first period of Christian in- 
fluence upon the ethics of western civilization, tlie full social 
emancipation of women would have seemed to those who in- 
herited from the moral tradition of Isiael, uliich formed, as 
we h<ave seen, the background of Cluistian teaching about 
conduct, a profound levcieiice foi the family, to be rather a 
surrender to the standaids cuirent in a society -whose laxity 
in sexual matters was abhoiient to the Jew, than a necessary 
consequence of the religious equality which obtained within 
the Christian Church itself with respect to ‘the means of grace 
and the hope of glory But no Cluistian doubted that women 
were as fully entitled as men to en]oy the privilege of partici- 
pation in the sacraments in this life and to look forward to a 
joyful union with Christ in another So too the subversion 
of the whole social order of the ancient church which a denun- 
ciation of slavery as a civil institution would have involved 
did not seem to the eaily Cluistians called for from persons 
who held that tlio kingdom of the world, the civil society of 
which slavery was an institution, was by no means the king- 
dom of God, nor was to become so apart from the catastrophic 
interruption of the existing older which they expected would 
take place at the second coming of Christ It was, here 
again, enough that the slave should be as fully entitled as his 
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master to the privilege of participation in the sacraments in 
this life and to the expectation of a joyful union with Christ 
in another. But when, in far later days, the questions of the 
abolition ot slavery and of the emancipation of women became, 
as the saying is, questions of piactical politics in Europe, it 
was a gloat asset to the cause of those who promoted these 
movements that the equalitj' of the two sexes and of all classes 
in the siglit of God should be a tenet of the religion which 
was professed by the majority of Europeans 

I have alieady called attention in an earlier lecture to the 
significant fact that when the Emperor Julian, after the first 
establishment of Christianity as the religion of the empire by 
his uncle Constantine, attempted on his own accession to the 
throne to revive the woiship of the older gods and invest it 
anew with the prestige of which Constantine had deprived it, 
he could by his own confession only hope to oppose Chris- 
tianity if there were incorporated into the older religion a 
principle of general philanthropy, of care for necessitous 
strangeis, because they w'eie in need, which Christianity had 
biought into vogue and without Avhich no lehgion could now, 
he thought, attract adheicnts accustomed to Christian institu- 
tions for the lelief of suffering. 

This principle of geneial philanthropy was a character- 
istic feature of Christianitv, intimated as we saw, in Jesus’ 
oAvn parable of the Good Samaritan, ivhere it is expressly 
taught that national oi lacial sA'mpathies were not to limit 
the beneficence of his lollowers to those who iveie in need The 
strength of national feeling is such that the essentially supra- 
national chaiacter of Christian brotherhood has been no doubt 
often foi gotten by professing Christians But the fact that 
(except foi pel sons of Jewish descent, who hai’e always been 
r niinority among Christians and have never constituted a 
national unit, being scattered among other nations and 
I’ockonod toi political puiposcs as belonging to the nations 
among whom they haie dwelt), no Chiistian could ever claim 
the Founder and first preachers of his religion as belonging 
to his ow'n nation, has served to remind even those who were 
tempted to forget it, that they have no right as citizens of a 
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particular country, to claim a privileged position as regards 
their Christian faith. Christian nations in sending out mis- 
sionaries to preach Christianity are not sending them to preach 
a religion which belongs to then own nation any moie than 
to any other. It is foi tins icason that nominally Chiistiaii 
governments have sometimes discouraged or even forbidden 
and, to the best of their abililv, 2^1 evented the preaching of 
their ovm leligioii to coiiqucicd 2Jeo2)lcs, as tending to estab- 
lish a bond of biotliciliood bctuccn the luling race and their 
subjects which miglit inteifeie Avith the political suboidina- 
tion of the latter Such an attitude is at once a testimony 
to the ti anscendeiiGc of national distinctions by Chiistianity 
and a proof that those ulio adopt this attitude aie Christians 
merely in name and not in gemune conviction 

No doubt, in ci'civ nation ivhicli has lecenT'd Chris- 
tianity, the Christianity of that nation has taken n 
certain colour from the national tempei ament It is 
moreover quite in accordance with the jirinciples of 
Christianity, as a religion udiich lays a stiess greater 
than is laid by any othci ichgion on the significance 
of history, to regard witli approval the development of a 
national type of Christianity in each peojilc which receives it 
But while it conceives of cveiy nation as having some contri- 
bution to make to the full realization of its own possibilities, 
it can never treat the nation as the ultimate recipient of moral 
loyalty The saying of a certain German jmhhei.st* that ” the 
maintenance of the State justifies eiTiw sacrifice and is 
superior to eyerx moial rule,” is not consistent with the 
teaching of Christianity A Christian may and ought to 
love his own country and sacrifice himself for its welfare, as 
he may and ought to love his own family and sacrifice himself 
for it ; yet his ultimate lovalty, so far as he is a Christian, is 
neither to his own particular family or to his own particular 
nation, but to the universal family of which God is the 
Father, the universal kingdom of which Christ is the King 
Nationalism can never play any but a subordinate part in a 


*Efijnelin, quoted by Sidgwick, Practical Eihia (1898J, p 66, 
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genuine Christian view of life , loi a Cliiislian, in the often 
quoted words of the brave English nuise who gave her hie for 
hei country in the Gieat War, “ Patiiotism is not enough.” 

The mention just now of the iiniveisal kingdom of which 
Christ IS King calls to mind the importance in the earliest 
Chiistian teaching of the thought of a souoeujnty or leign 
of God It IS indeed this foim that the social ideal of Chns- 
tianit\ takes in the discourses of Jesus himself The thought 
of an age in which God himself should icign over his people, 
either diiectly or thiough .some anointed lepresentative, 
hovered before the eyes of many of the Isiaelites at the begin- 
iiing of the Chiisiian eia and it Avas, it Avould seem, as this 
anointed representative, ‘ Messiah ’ oi ‘ Christ,’ that Jesus 
claimed the allegiance of his fellow conntiymen He spoke 
much of the Kingdom oi Eeign of God ; he came fonvard as 
the herald of its cstablishnient on caith. and seems to have 
used language implying that he would himself discharge the 
kingly of&cc therein, and he accejpted a few days before his 
death the homage of those who saluted him as the son of their 
ancient kings coming in the name of their God * He frequent- 
ly used the imagery found in other literature of the period 
nhicli shadowed forth this looked for state of triumph and 
happiness as a feast or banquet, wheieat Ins faithful follow- 
ers should eat and drink until him at his table t This 
imagery and the whole conception of a reign of God ivas of 
course capable of a gross and literal interpretation, but the 
whole tenor of the teaching of Jesus was directed to- 
wards spiritualizing it According to that teaching it is 
the poor in spirit, the persecuted for righteousness’ sake, those 
who are in their lowliness like little children, who are to 
inherit it.^ It will not be the reward of a complacent reliance 
on religious privileges ; the harlots and the publicans (that is 
the hated class of tax-farmers and tax-collectors who were 
believed to make themselves rich by extortion and injustice) 
will enter into it before the religions and respectable professors 

* Mark XI 9 f , Matt XXI 9 
f Lake XXH SO 
j Matt V. 3, 10, XIX 14 
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of piety, because in their consciousness of their need for for- 
giveness they welcome tlie cull to lepentance which falls on 
deaf ears when addressed to men who think they have nothing 
to repent of.* Noi is it to he limited to the children of Israel 
many will come fiom the ca.st and from the Avcst and will sit 
down in it with the illustiious patriarchs of the Old Testa- 
ment, Abraham, Isaac and Jacob, while uiiwoithy 

descendants of those jiatiiarchs will icmain without t 
So far no doubt it would be possible to sujiiiose 
that the kingdom nas to be a lutuie state ol 

earthly glory reseivcd lor those Avho had enjoyed none in this 
life. But the saying that the kingdom of God is ‘ in your 
midst ’ or ‘ within you (the text will allow of either in- 
terpretation) carries one’s thoughts in another direction The 
Kingdom or Eeign of God, though j'ct to come in its full mani- 
festation, is alicady piescnt wheic a society is living in loving 
obedience to God’s will Hence in one of his parables § Jesus 
likens it to a plant which giows fiom small beginnings to be a 
great tree ; and in otheis|| uses similitudes which suggest 
rather a present possession of those avIio u ill follow him than 
something belonging altogether to a future state The cxpi css 
assertion of the Apostle Paul that the Kingdom ot God is not 
meat and drink — not a literal banquet — but righteousness and 
peace and joy in the Holy Spirit IT is an interpretation of 
Jesus’ teaching which most readers who aie familiar A\ith the 
Gospels will acknowledge to be in accordance with the mood of 
his Master and to echo the words of that IVTastcr when he 
spoke ** of the quest of the kingdom of God and his right- 
eousness as the first duty of those who would be his disciples. 

The connexion is an intimate one between the conception 
of the heavenly state found in the earliest monuments of Chris- 


+ Matt XXI. 31, Luke V 30 ff 
t Matt vm 11 
t Luka XVn 21. 
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tianity as a kingdom or organized society and the emphasis on 
social service which has been characteristic of the religion 
throughout. As a matter of fact theie has been among Clu’is- 
lians much piety of an individualistic type There have been 
mystics who have longed, like the philosopher Plotinus who, 
though himself no Christian, has had, through the influence 
ol his wiitings on the great Chiistian teachci Augustine and 
otherwise, no little effect on Chiistian thought — to fly “ alone 
to him who is Alone ”* Theie have been recluses 
who could quote with appioval the saying of the 
Stoic Seneca, also no Chiistian, that he was always 
the tvoise for going into company f There have 
been devout uorshqipcrs Avho have cared to knoAV 
nothing but themselves and their God, and anxious penitents 
u'holly intent on working out their own salvation But none 
of these have been quite faithful to the tradition of the Nbav 
T estament There sah'ation is ahvays envisaged as social ; it is 
wheie two or three aie gathciod together in the name of Christ 
that his presence IS to be looked for,| irhilc it is not as 
‘ the one ivithout a second ’ but as the Patlier of a beloved Son, 
himself the fiistborn among many brethren, that God is chiefly 
envisaged § Thus the full natuic of God as levealed in Chris- 
tian experience can only he expressed in the threefold Name of 
Father, Son and Ploly Spirit It is implied in this name that 
the life of the Christian society, which is described as the body 
of Christ, animated by his spirit, is no less than the eternal 
life of God himself, manifested in .Jesus, and making its abode 
in those to whom he has communicated the spirit which was in 
Jesus. A religion udiicli encom’agcs its adherents to disso- 
ciate religious from social experience is thus most certainly 
not genuine Christianity The stress which genuine Chris- 
tianity has ever laid upon social service is rooted in its expe- 
rience of God as manifested in him who said that whatever 


*Bnn VI 9. § 11 
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was done to tlie least of his brethren was judged as done to 
him.* 

The social service inculcated by Christianity has never 
been extended by Clnistians to include scivice icndcied to 
other hviug beings than men While Ivinducss to the 
lower animals and avoidance ol ciuelty to them aie congenial 
to Christianity, and some Cluistian saints, like Fiancis ol 
Assisi, luve been distinguished by then kindness to them, 
Chiistians have been accustomed to diaw a line nioie sJiaiply 
than it IS diaiMi in some othei laiths botMccii the duty A\lnch 
we owe to othei human beings, who shaie oui capacitj loi com- 
muinon with Cod and (oi membeisliip ol a society ol which 
the bond is lound in such communion, and tJiat which we owe 
to living beings wlio aic not thus capable The view' held by 
some that a human being may be bum again as an aininal oi 
an animal as a human being would ol couiso justily one in 
treating a being who in this stage ol existence is not capable ol 
meinbeisbip ol tbe dniiic society as iieieitlieless capable ol it 
in anotliei But this beliel ol the possibility ol the lebiith 
of tbe same individual in anolbei living loim lias novel been 
enteitamed among Clnistians Tlie absence ol tins belie! 
from Clnistiamty cxpi.iins also its i ejection ol any lulc of 
abstinence from annual Hcsli as a Christian duty Chris- 
tian ascetics have oiteii obseivcd sucli a rule ol abstinence as 
a form of sell-dcmal, and il is iiait ol the lulo of some oideis 
of Christian menks, while any Cluistian wJio should be con- 
vinced that avoidance ol ilc.sli-lood is moic conducive to health 
or to the coiitiol ol the animal ajipclilcs than indulgence in it, 
would be perfectly justiiied tbeieby in practising such absti- 
nence But he could not regard it as a precept of his leligion 
So again wnth lespect to abstinence from intoxicating dunks 
There are many Clnistians wdio so abstain on tlie ground of 
the grievous mischiefs to wdiich the excessive use of them 
leads, and which seem to be best excluded by avoiding them 
altogether. But heie again, it cannot be considered as in 
accordance with the Christian religion to look upon any parti- 
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cular form of food or drink as in itself prohibited by that reli- 
gion. Here Cbiistiamty debmtely bioko both with its parent 
religion of Judaism 'whicli bad an elaborate distinction of 
foods wbicli weie legaided as clean fiom otbeis wbicb -were 
regarded as unclean, it being legitimate to jiartake of the 
foimei but not of the latter. IVo passages of the New 
Testament the saying of Jesus that “ there is nothing 
from without a man that going into him can 
defile him and the narrative of the revelation 

to the Apostle Petei that he might eat of any food because 
‘ ‘ what God hath cleansed, that he must not call common, ’ ’ f 
may be taken as expiessing the doctiine of Christianity in 
this respect. The saj^iiig of Jesus is not indeed diiectly aimed 
at the Jewish food law , on the contraiy there is no 
reason to doubt that he himself, as a matter of course, observed 
that law, and no reason to think that, living as he did ex- 
clusively among Jews, he ever raised the question of its 
permanent and uniicisal validity, a question which, as soon 
as Gentiles came to be convcilod to Clnistiamty, was bound to 
present itself to his followers Certainly, when it did so pre- 
sent itself, they knew of no pionounccment of their Master in 
this 1 aspect to which to apjieal Yet the declaration which I 
haic quoted in piinciplc implied the abrogation of 
any such law, and in refusing to legard the old food law as 
binding on the new society, they can baldly but have felt 
themselves in accord w'lth the spirit of his teaching, however 
strange and unwelcome to themselves, as we sec in the story 
of Peter’s dream, the thought of indiscriminate freedom in 
the matter may at first have been 

Ecfcrence has already been made in an earlier lecture to 
the Ghiistian attitude towards war and military service. But 
it may be convenient to bring together here the facts regard- 
ing this attitude, and to indicate the principles upon which it 
IS based As is well-known, there are Christian societies 
which icgard the taking of any part in war as absolutely for- 
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bidden to Christians ; but this 1 ms not been the position 
adopted by the Chiistian Church as a whole It is generally 
admitted by Chiistians that in the end the piniciples ot Chris- 
tianity aie inconsistent Avith hostility among Chiistians ; but a 
majority of Christians uoiikl acknou ledge tliat, so long as 
theie IS a great part of the human laec ivliich does not jiiactisc 
or even acknoivledge the law of loving one’s neighboiii as one- 
self, circumstances may arise in 11-111011 uai is justified 
From a i^ery early peiiod of the histoiv of Cliiistianih Cliiis- 
tians have sciA’cd in aimies , and catii in tlie Nca\ Testament, 
Avhile mihtaiv officeis aic often mentioned as coming into 
contact AAnth Christ, nothing is said to suggest that they AA'cro 
called upon by him to abandon then calling as unlaAifiil But 
since it is the Christian laiA" that one must kn'c one’s neigh- 
bour as oneself, it has ever been held by Chiistian tcachcis 
that, although it might in certain cases ho a man's diitv to 
fight and kill a fellow man, it was ncA'oi one’s duty to hate 
him The attitude of the soldier must be that of a dutiful 
servant of the laiv, executing the sentenee of a magistiate , it 
must not express peisonal ill-will, and the liaim done to the 
enemy must be limited to that neccssaiv to destroy his lesist- 
ance ; to the wounded or incapacitated ciiemv every Icindly 
attention is due It is not of course to be pretended that A\ai- 
fare among Christians has ahA^avs been conducted 111 this 
spirit; but it is Avarfaie condiicled 111 this spiiit and 
no other that a Christian can lecoiicile to his eoiiscieiice FTeie 
one sees at once an agreement AAith and a diffeienee fioiii the 
defence of AA'arfaie AAdiich aa^c find in tlie Bhrifiat Both 

accoiding to the Christian doctiine and to that Avhieh the poet 
of the Gita puts into the mouth of Krishna, it mav under 
certain circumstances be one man’s duty to finht Avilh another, 
if so be he remembers all the time the bond of unity Avliich in 
fact exists between them ; but this bond of unity is differently 
represented in Christianity and in tlie Hindu sacied hook to 
which I have just referred In the Gita, it is described as the 
essential oneness of all souls, whose separateness is in the last 
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resort an illusion , the wairior is bidden to bear in mind his 
own identity with his foe as alike paitial and tiansient mani-.^ 
festations of the One Eternal Being. Christianity, as I have 
before pointed out, allows a gieater measure of indepcndenpe 
to eacli individual soul , the w'ariioi and his foe arc not m its 
view ineiely appearances of one and the same real Being, but 
they aie childien of one Fathei and equally objects of his love ; 
and it IS this, lather than their essential ideality with on^ 
another and wnth God, that thej' are called njion not to forget 
when they find themselves opposed in battle There wall be, 
r think, other subsidiaiy differences, con esponding to this 
piincipal differ ence between the tw'o view's which in their 
practical conclusion agree so well Thus in the Christian 
scheme history has a gicater importance attached to it, and a 
greater substantiality is attiibiitcdto the individual peisonality 
than in the philosophy of the Gltn Hence war is regaided 
in Christianity as belonging to an caiher stage of historical 
development like the Old Testament with its w'aihke stones 
in the Bihle , wdien the principles of the New Testament shall 
have prevailed throughout the world theie will he no more 
w'ar ; in the GUci it is regarded rather as part of the illusion 
which the religious man, Avho^e mind is roneentialed on the 
divine Being “ indifferent to time and place,” loams not to 
treat as after all so seiious a matter as it seems to him who 
has not penetrated the secret of its nnreahtv 

The difference of theoiy here is of course important , but 
in both cases w'e have a like practical result in the recommen- 
dations to the w'ariior, in his sentiments tow'ards his opponent, 
to realize, even while engaged in mortal combat, the partici- 
pation of both combatants in a common nature : and though 
different conceptions of that common nature no doubt affect 
the sentiments based upon them, there is a close parallel 
hotwocn the tw'o reconciliations of a kind of activity witn 
wdiicli no societv of men has found itself able to dispense and 
an ethical jirinciplc wdnch at first sight seems to be inconsis- 
tent with it. 

It might be suggested that the doctrine of an ultimate 
identity of all selves as manifestations of one eternal Self is 
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the philosophical truth of which the phraseology in which God 
1'’ called ‘ Father ’ and men his ‘ children ’ and ‘ brethren ’ of 
one another is but a translation into popular language. I think 
hoi 'ever that, while no doubt the language which describes 
God as a Father is metaphorical rather than philosophical, a 
different philosophy is required for its interpretation ; a philo- 
sophy which should, as I have said, assign to the individual 
persons and to the history in which they play their parts a 
substantia] reality not allowed to them in the doctrine of the 
Gita 

To turn to another point. The accumulation of wealth is a 
pursuit which some of the sayings of Christ seem to condemn 
no less than the waging of war ; and, however inconsistent the 
practice of Christians may often have been with the principles 
of their religion, it is no doubt an essential tenet of Chris- 
tianity that economic prosperity cannot be regarded, as it 
often IS in the Old Testament, in the light of the reward which 
virtue and obedience to God’s law may reasonably expect of 
him, since the life which Christ himself lived, though 
supremely well pleasing to God, was one of poverty and suffer- 
ing. The motive of much Christian asceticism has been that 
of shewing love to Christ by sharing his poverty and sufferings ; 
and while the Christian Church has recognized, as Christ 
himself appears to have done, that there is a plaee for riches 
and rich men in the order of society, the detachment of the 
will from earthly possessions and the readiness to surrender 
them, if required, for Christ’s sake is enjoined on all Chris- 
tians by their religion ; although, as we have already seen, 
self-denial is valued by Christianity not as a means of 
acquiring merit or power but as a method of discipline exer- 
cised on the self-regarding appetites and passions with a view 
to the establishment of love to God and our neighbour as the 
ruling principles of human life 

Our account of the contribution made by Christianity to 
Ethics in the matter of social service has to be completed by 
calling attention to one characteristic of it which has not yet 
been sufficiently emphasized. The benevolence which Chris- 
tianity inculcates is not only to transcend those divisions 
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between human beings which may be regarded as morally 
indifferent. Certainly it is a Christian principle that ■“ m 
every nation he that feareth God and worketh righteousness is 
acceptable to him.”* * * § But those who neither fear God nor 
work righteousness are no less the objects of his redeeming 
love The saying of Jesus that he was come ‘‘ to seek and to 
save that which was lost,”t the parables in which he pictures 
God as the shepherd in quest of the one lost sheep, j: or as the 
father running to welcome the returning prodigal, falling on 
his neck, and kissing him ;§ the reproaches which he earned 
from the respectable folk of his day for consorting with the 
publicans and harlots, [j his tender pity for these outcasts of 
society as shown in the stories of ZacchaeusH and of the 
‘ woman who was a sinner,’** these have been the inspiration 
of a ministry which has ever attracted some of the choicest 
spirits among Christians, a ministry to those from whom not 
only the prejudices of race or class but the consciousness of 
moral superiority might well divert the sympathies of men 
and women themselves in love with virtue. It will, I think, 
be generally recognized that such a ministry is the special 
glory of Christianity. There have been times and places in 
which Christians have neglected it, and others in which those 
who were not Christians have been roused to emulate it. But 
it is inseparably associated with what is most original and 
distinctive in the life and teaching of Jesus, and ivith that 
aversion from every kind of self-complacency or claim to merit 
which we have already seen to be characteri,stio of Christian 
piety. Eemote no less from that facile readiness to find God 
revealed in the evil as well as in the good which sometimes 
proceeds from pre-occupation with the thought of the ultimate 
Eeality as transcending all distinctions, than from the rigorous 
moralism which can see nothing of value in a personality 
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which does not conform itself to the fair order in which 
society has at any particular time embodied its aspirations 
after the good life, a genuine Christian philanthropy is in- 
spired by the passionate desire to imitate Jesus in seeking the 
outcast, but only in order to call him to repentance ; a repen- 
tance, however, the need of which does not divide him from 
those who have not shared his fall or his disgrace For when 
Jesus contrasts the sinner who repenteth with the “ ninety 
and nine just persons who need no repentance,”* he is speak- 
ing in irony. The assertion of the Apostle Paul that ‘ ‘ all 
have sinned and fall short of the glory of God ”t is true to 
hiB Master’s thought. The lesson of the great saying of that 
Master to which I have just referred, that there is joy in the 
presence of the angels of God over one sinner that repenteth 
more than over ninety and nine just persons who need no 
repentance,! is surely the lesson that a true estimate of his 
own position will not allow the person who has been kept in 
the path of virtue to claim for himself for the merit of liis well- 
doing, but will drive him to confess his own shortcomings and 
to join the repentant outcast in ascribing his salvation from 
Bin wholly to the mercy and love of his heavenly Father. 


- jjoue A.V. I. 

f Bom. m. 28, 
t Iraka XV. 7, 10. 
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Conclusion 

I have now reached the conclusion of my task, and the 
time has come to put together the results of the account of 
the contribution to Ethics made by Christianity. Obviously 
to attempt m eight lectures more than a bare summary of the 
subject would have been a vain undertaking For this last 
Lectuie of the course I will therefore first recapi- 
tulate what I take to he the main heads of what I have put 
before you and then indicate some topics which in a fuller 
treatment of my theme would have had to be introduced, 
but which I can now do no more than mention. 

Although Eeligion and Morality are not to be identified, 
the interaction between them throughout the whole history of 
both has been constant and nowhere is the relation of the two 
moie Ultimate than in the case of Christianity. I have tried 
in this com sc of lectures to shoAV that the principal items of 
the contribution made by Christianity to Ethics have been 
the following In the first place the tuu great command- 
ments of love to God and love to our neighbour, in which 
Jesus summed up the law of God, Avitli their implication of 
a morality Avliich is not a system of aibitrary prohibitions or 
taboos but is founded entirely on a principle which satis- 
fies the reason and conscience of man Secondly, a con- 
sciousness of sin and of the need of forgiveness therefor, which 
deepens the seriousness of the Christian’s outlook on life. 
Thirdly, an attitude towards God of filial confidence, in which 
humility and intimacy arc mingled in a fashion appropriate 
to the sonship of God by adoption through union with Christ 
which the Chiistian claims to enjoy Fourthly, an emphasis 
on the impoitancc of social service based upon the Christian 
conception of the divine nature as rcA'calcd in Jesus Chiist, 
and perpetually manifested as the spiritual poucr which binds 
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the members of the Christian fellowship to Christ and to each 
other. But this enumeration leaves a great deal unsaid 
An enquiry into the effect produced upon the Christianity of 
different nations hy the previous temperament, histoiy, and 
traditions of those nations would be profoundly interesting; 
but I can now do no more than point out that such an effect 
must inevitably produce various types of Christian religious 
experience with their coiresponding ethical consequences. I 
have indeed been able to devote some minutes to the lelations 
between the ethical ideals of Chi istiamty and those of the 
Jews, among whom it oiigmated, and also those of 
the Greeks and Eomans, uho, the Greeks intellectually 
and the Eomans politically, dominated the uoild to which its 
preaching, after it had cmeiged from Palestine, was first ad- 
dressed. But I have not even done as much as that in lespect 
of the mutual action and leaction of Cluistian ethics upon 
those of the races and nations that received Chiistianity at a 
later date. 

Again, a full discussion of the contribution made by 
Christianity would lequiie, to be complete, some comparison 
between the influeiico of Christianity on moial thcoiy and 
practice with that of the other great historical religions of 
mankind. Some of these moreover ha^e themselves affected 
Christianity and been in turn affected by it, and this some- 
times by way of direct influence, sometimes of repulsion and 
reaction In particular, as I ha\e several times pointed out, 
the religion of Israel, -which ivas the religion of tlic Foundoi 
and first preachers of Chiistianity, and whose sacred books 
are included in the Christian Bible, is always to bo borne in 
mind as the background of all Christian teaching Through 
that religion itself again some ancient faiths, possibly the 
Egyptian, certainly the Babylonian and, we must add, the 
Persian or Zoroastrian, which is a living lehgion to-day m the 
form of Parsism, have indirectly exeited an influence on 
Christianity, which sprang from the religion of Israel Latci 
Judaism also was in its turn on the one hand largely deter- 
mined in its development by the necessity of defining its own 
position in contradistinction to that of its sisi'er faith, while 
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on the other hand it has, in countries wheie the majority of 
the inhabitants professed Christianity, been liable to adopt 
something of the habits and sentiments current in the society 
which foimed its environment. The religions of the Graeco- 
Eoman world in which the Christian Church, after it had 
left its Jewish cradle, made itself at home, acted on it at j&rst 
no doubt lather by way of repulsion. Christians were in- 
clined to stress the manner of life w'hich it had inherited from 
the ancient religion of Israel in opposition to that which 
they found prevailing among the Gentiles to whom it directed 
its missionary efforts. Yet, as more and more Gentiles be- 
came Chiistians, they inevitably brought into the Christian 
Church habits and sentiments formed under the influence of 
the religions Avliich they had abandoned; and thus these reli- 
gions in their turn came to exert a considerable influence at 
second hand over the historical development of Christianity 
especially in one sphere of conduct, namely that of worship 
The religions of the less cultured peoples of the north and east 
of Europe, to which Christianity afteiwards penetrated, no 
doubt in their own measure pla3'cd a similar part in the evolu- 
tion of Christian ethics in those parts of the world. Theie 
too at first their influence would have been mainly 
of a negative kind Certain kinds of conduct hitherto ap- 
proved w'ould be forbidden to Christian converts, new duties 
enjoined upon them and new standards set before them 
Afterwards there would appear in the ethical ideas of the 
peoples who had adopted Clu'istianity the inevitable traces of 
their inheritance from their non-Chiistian ancestors; and 
there would result from the attempt to apply Christian prin- 
ciples to the life of a new society new developments of those 
principles which would not have been produced in the original 
environment of these principles. 

Then a history of the contribution made by Christianity 
to Ethics uould have to take account of the effects upon the 
outlook and conduct of the nations professing Christianity due 
to their long contact and frequent conflict throughout the 
middle ages with another great religion, Islam This influence 
of Islam on Ohristianity was piobably exerted principally 
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in two opposite ways firstly, by maintaining a sense of 
unity among these Christian nations, which, though frequent- 
ly at variance among themselves, for several hundred years 
recognized themselves as having a common cause against 
their Moslem antagonists; and secondly, by means of the debt 
owed by the schools of Christian Europe from the twelfth to 
the sixteenth century to the great Moslem thinkers and 
scholars; such as those who were known to them, tlirough a 
corruption of their Aiabic names as Avicenna, Algazcl, and 
Averroes. Without the impact of the ideas of these men the 
development of philosophy and theology in Christendom 
would have been quite other than it was; and ethics can 
never he independent of philosophy and theology. The con- 
tact between the main body of Christians and the followers 
of the great religions of winch this country is the parent was, 
until comparatively recent times, too slight for any mutual 
influence to be perceptible before the modem period; but 
where such contact did exist between the latter and any 
section of the Christian Chuich, as between the ancient 
Syrian Church in India and their non-Christian neighbours, 
or again between the northern Buddhists and the Christian 
sects, reckoned as heretical by the majority of Christians, who 
spread eastward from Persia and penetrated into the Chinese 
Empire during the earlier middle ages, no doubt mutual in- 
fluence was exerted In our own day the enormous increase 
of the means of communication has broken dorni the barriers 
between nations and creeds to a degree hitherto unknown; 
and the opportunity of a fianlv interchange of religious ex- 
periences between the followers of different faiths exists, of 
which it IS to be hoped that good use may every day be more 
and more made; and this must certainly have its effect on the 
ethical theory and practice of those wlio, whatever creed they 
profess, will be in a position to profit by all the religious ex- 
periences and traditions which this new intercourse will have 
brought into the common stock. 

Nor is it only other religions, properly so called, the 
effect of which upon Christianity ivould need to be investigat- 
ed by anyone proposing to treat with the fulness which it 
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deserves, our subject of the contribution made by Christianity 
to ethics He u'ould have to consider the effects upon the 
ethical ideals of Christians of the interaction of Christianity 
\i itli philosophies and schools of thought — with Stoicism and 
and Platonism in antiquity, with Aristotclianism in the 
middle ages, with the literary classicism of the Eenaissance, 
nith the speculations of Bumo and Descartes, of Spinoza and 
Leibniz, of Hobbes and Locke and Berkeley and Hume, of 
Kant and Hegel and Schopenhauer, of Comte and Bergson and 
Croce, and many another; with the scientific doctrines of Gali- 
leo and Newton and Daru in, or, in onr own day, of Einstein 
and El cud; uitli the opposed moralities of Tolstoy and 
Nietzsche — one could go on for ever with the list Nor would he 
be wise to ignore the influence of writers less strictly didactic 
than those whom I Jiarc ]nst been enumerating of poets and 
men of letters uho have c\'prcssod and moulded the thoughts 
and emotions which were stiiiing in the spiritual world of 
their dav; or of the political movements — capitalism, nationa- 
lism, imperialism, socialism, communism and the rest, — with 
all of which Christianity has had to do, and all of which have 
challenged her to apply to the problems which they raised the 
great principles of which she is the custodian the principles 
of love to God and man, conceived as she has conceived them, 
as tlie Father righteous and loving, and the child needing for- 
giveness before ho can enjoy his Father’s love 

Once more an adequate treatment of the subject' of the 
contribution of Christianity to ethics should have regard not 
only to the fundamental iirinciples of Christianity as stated 
in univci sally accepted documents of the faith but also 
should consider how the Christian Church has dealt, — and in 
later times, after that Church had lost its outward unity, 
hou' diffcient branches of the Christian Church have dealt — 
with the manifold pioblcms presented by the complex deve- 
lopment of civilization and by the new knowledge gained 
through the scientific and speculative activities of the human 
mind during the centuries of the life of Christianity in the 
world. But this would be a far vaster task thkn I could 
have ventured'* upon 
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The world of men has of late been coming with extra- 
ordinary rapidity to be one as it has never been before in 
respect of the material setting of life. The distinctive features 
of different countries tend more and more to disappear, at least 
in the great urban centres of population, everywhere one meets 
with railway trains, motor cars, bicycles, electric light, 
cinemas, restaurants, wireless progiammes and so forth, indis- 
tinguishable from those which one finds in other cities. 
Mass production floods the world with articles of use or 
luxury, all made after the same pattern If we care to learn a 
lesson from the past, we may call to mind the somewhat 
similar phenomenon on a very much smaller scale which we 
observe at the time of the dominance of the Eoman Empire 
in the Mediterranean world at the beginning of the Christian 
era There too an organized system of communication brought 
about an outward unity in many respects over a certain area 
which demanded to correspond with it an inward unity in 
the form of a universally accepted religion. The attempt made 
by the imperial government to meet their demand by estab- 
lishing such a religion in the shape of a worship of the em- 
perors failed, as any such political device was bound to fail, 
to satisfy the cravings of the spirit. The demand was even- 
tually met from an unexpected quarter by Christianity It 
IS no doubt the faith and hope of Christians that the like de- 
mand on a far larger scale can and will be met by it also; but 
obviously, were this expectation to be fulfilled, the Christianity 
which should meet the demand must be a Christianity 
which had shown itself able to incorporate into itself the 
religious experience of peoples to whom it has so far remained 
foreign, even as it has in the past proved itself able to incorpo- 
rate those of the peoples of Europe Christianity is already, 
despite its historical continuity with primitive Chiistianity and 
its genuine identity of type therewith, nevertheless in many 
respects very different from it It will then be, if the hopes 
of its adherents should be fulfilled, in many ways different 
from what it is now, although historically continuous with it, 
and preserving that genuine identity of type in virtue of which 
the Christianity of to-day can ]ustly claim that name. But 
15 
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that, however it is ultimately to be met, there exists in the 
world of to-day a need similar on a vastly extended scale to 
that which Christianity met in the Mediterranean world of 
nineteen centuries ago, is hardly to be disputed, except by 
those who think that humanity no longer needs religion of 
any kind at all. 

For my part, I find it difficult to believe that those who 
think thus are in the light The sense of being in the Presence 
of Something or Someone to which or to wliom all else that we 
experience, ourselves included, is related by way of depend- 
ence, — and related, since we are thus ourselves included, not 
mei-ely remotely and infeientially but directly and intimately , 
which theieloie excites m ns a sentiment of awe and reverence 
which may range horn a cowering feai to the perfect love 
which ‘ casts out fear this sense, though in individuals 
who are caught up into the mechanism of the modern town 
dweller’s life it may be relegated to the background of con- 
sciousness, can scaicely be lost altogether by man, with whose 
chaiacteristic endowment of leason ‘looking before and after’ t 
It IS so closely bound up Noi can any other function of the 
lainian spirit take its place It is woithy of remark that an 
eminent thinker of our day, who has in his earlier writings 
defended the view that religion is no nioie than an infantile 
loim of philosophy, is now inclined to find in it something 
more than tins — a recognition of the continuity of our life 
with that of the past, winch forbids us to cast history behind 
us and essay to start afresh altogether. I do not think indeed 
that this is an adequate account of the nature or function of 
religion, but it goes beyond the account of it as no more than 
philosophy in the cradle, and gives to it a permanent signi- 
ficance by seating it in the depths of our self-conscious being. 

But though I do not believe that man, remaining man, 
will ever cease to be, as he has been called, the religious 
animal, I am very well aware that there is much in the secular 
civilization of to-day that tends to repress and to starve the 

* 1 John IV 18 

t Sh^espeare, Hamlet, IV. i, 7, 
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religious sentiment and to hinder it from having that free 
play which is requisite for the full development of human 
personality. 

And here U’e may turn oui minds back to some consi- 
derations to which I called your attention before in my filtli 
Lecture, that lecture in which I discussed the place of religion 
in Christian ethics I am thinking of the considerations 
suggested by the recognition of the hist great commandment 
of love to God in Christianity as indeed inseparably con- 
nected in the Chiistian conception ol leligion with the love 
of our neighbour and the service of others which that love 
entails or rather (as only practical love can be, as 
we saw, strictly speaking, commanded) which that 
love consists in; yet as not identical uith it, so that its mciilca- 
lion should be a meie idle icpetition of the commandment to 
love our neighbour We saw, that however true it may be, 
and hoAvever important to maintain, that morality is autono- 
mous, that it needs no external sanction in the form of rewards 
for obedience and penalties for disobedience annexed to it by 
a legislator to give it authority, jet that, uhen it is divorced 
from religion, its intiinsic authority tends to be disregarded, 
because this authority of the moral law is one of the 
characteristics of the Eeality presented in human experience 
which has the iioiver to excite the sentiment of religious aue 
m the human soul The ethics of Kant aie not irreligious, 
notwithstanding his insistence on the autonomy of morality, 
]ust because the moral law for him was, in the majesty of its 
self-evidencing authority, the proper object of religious awe 
and of a worship which he was ever ready to render to it. 
And thus where men, however willing to acknowledge them- 
selves bound to do certain things and abstain from certain 
others, deny to religion the place in human life which it has 
held throughout the history of the race as a necessary function 
of the human spirit, they mil check in themselves the instinct 
to offer to the voice of the moral law in their conscience the 
reverence and worship which it excited in Kant, and will 
thus come to doubt whether the authority in that voice, to 
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winch they reiuse the nRtuial lespoiise, is not illusory, and 
whether the individual’s desiie ioi seli-expicssion and the 
sentiment of aftection to those whom he loves do not suffi- 
ciently account loi the obligations which he recognizes. We 
Meie led by such lellections as these to the conclusion that the 
implication ol the hist gieat commandment of the Christian 
law — the implication that moiality lests upon a principle 
tianscending the individual consciousness and belonging to 
the spiritual piinciple ol unity in all reality, a principle con- 
ceded ol in Christianit}' as icvcaling its nature in the experi- 
ence ol mutual love, — cannot be disregaided without imperil- 
ling moiality, oi, in other woids, that morality cannot dis- 
pense ivith religion, not in the sense that it requires an 
external sanction, but in the sense that, except as mter- 
pieted by leligion, it must appeal as an unintelligible fact, 
incoheicnt with the rest ol experience, and so come easily to be 
suspected of being no moic than an obstinate prejudice which 
the wise man will endeavom* to disiegard. 

These considerations aie very lelevant to the situation in 
which we find ourselves to-day. For it can scarcely be ques- 
tioned that not one leligion but all religions are threatened — 
that Eeligion in any form is threatened — by the opposition of a 
purely secular view of the world, relying on a purely economic 
interpietation of history, and denying the interest of humanity 
111 such an inner life of the soul and such a quest of a spiritual 
and eternal reality as give significance to the religious institu- 
tions of eveiy nation. Foi every nation has religious institu- 
tions, though in some they are peculiar to itself, in others they 
are those of some religious fellowship which transcends nation- 
al boundaries, like Islam or Chi’istianity. In many, perhaps in 
most, tlieic aie religious institutions of more than one kind, 
\aiious groups attaching themselves to different institutions. 
But until quite modciii times it would have been a natural 
question to ask ‘Of uliat icligion is such and such a nation?’; 
though the answer would often have been . ‘Of more than one;’ 
and it IS also only in quite iiiodciii tunes that leligious 
neutrality has come to be geneially considered as the proper 
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attitude of the national government or State. Now however 
indifference to religion is considered even by persons who are 
themselves far from indifferent to religion to be the correct 
position for the State oi nation to adopt , and the government 
of one powerful nation has even identified itself with hostility 
to every kind of religion. Yet the danger to religion is probab- 
ly greater from an irreligious secularity pervading the life of 
civilized men and leading them rather to ignore than to perse- 
cute religion, than from what may without absurdity be called 
the militant religion of iireligion associated with the commu- 
nism of Moscow To meet that danger it behoves all who 
believe that leligion is a permanent and necessary factor in a 
human existence which shall be healthy and normal, to do all 
that can be done to keep alive in the heart of the lace the fear of 
God and in the life of the race the worship of God. The 
history of no land has been nioie full than that ol India, itself 
the mother of more than one gieat leligious system, of that 
gland adventure of the spmt, that quest after God, which is 
the inspiration of all the faiths that have raised humanity 
above satisfaction with the life of the senses and given it an 
interest in that which is eternal. To India therefore those 
ivlio in eveiy nation are concerned that tins high quest should 
not perish among men look with confidence for sympathy and 
aid. Now nothing is moie conducive to the arousing and 
strengthening of sympathy than the free mutual communica- 
tion of leligious and moral expeiience But this mutual com- 
munication will be of most avail ivhen it is neither so embitter- 
ed by a passionate piejudice in favour of our own traditions 
that there can be no patient endeavour to enter, to the best of 
our ability, into those of others ; nor so emasculated by a timid 
courtesy that the profoundest contrasts are ignored or treated 
as unimportant It must be an intercourse in which facts are 
faced without either slurring of differences or obscuring of 
bkenesf.es It must keep in view at once the importance of 
obtaining as far as possible a sympathetic understanding of 
others and readiness to learn from them, and the equal 
importance of maintaining in its fulness whatever one 
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believes oneself to have learned in one’s own experience, 
without watering it down to avoid giving offence. It must be 
a mutual communication, frank, serious, humble and friendly, 
m which each paiticipant shall not ‘ talk for victory ’ or aim 
at pleasing, but shall seek the good of others ; not, however, 
in a spirit of self-satisfied complacency, but with a genuine 
desire to do to others as we would they would do unto us 
It IS to a free mutual communication of this kind that those 
lectures are intended to make, however inadequately, a certain 
contribution. And so I end, thanking you, gentlemen, once 
more for the patience with which you have heard me, and 
rushing that what I have had to say had been more worthy 
of your attention, and less unworthy of my theme. 
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